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What is history but a fable agreed upon?
(attributed to Napoleon Bonaparte)

Language has always been the partner of empire.
(Antonio de Nebrija, Gramdtica de la lengua castellana, 1492)

The tomb they were about to enter had not been opened since January 29, 814, the
day on which the Most Serene Augustus Crowned by God the Great Peaceful
Emperor, Governing the Roman Empire, King of the Franks and Lombards
Through the Mercy of God, died. By then he was already wise beyond mortals,
an inspirer of miracles, the protector of Jerusalem, a clairvoyant, a man of iron, a
bishop of bishops. One poet proclaimed that no one would be nearer to the
apostolic band than he. In life he’d been called Carolus. Magnus first became
attached to his name in reference to his great height, but now indicated greatness.
His French label, though, was the one used most commonly, a merger of Carolus
and Magnus into a name presently uttered with heads bowed and voices low, as if
speaking of God. Charlemagne.

(Steve Berry, The Charlemagne Pursuit, 2008)
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Introduction
Looking for Charlemagne

The 1967 children’s book called 7he Emperors Arrow tells the story of a young
peasant named Pepin. While working in the fields one day, he heard the gallop of
approaching horses, jumped into the brush, and watched the emperor Charlemagne
ride past. Pepin knew that Charles was a kind ruler, who set up schools and even
treated the peasants well; ‘a hero without equal in the world Pepin lived’. Pepin had
even heard that a sultan had sent Charlemagne an elephant. The boy followed
Charlemagne into his castle only to discover that his army has been beset by the
Black Death. During a mass sung for the emperor, an angel appeared to Charles,
telling him to go outside and shootan arrow into the sky. What that arrow hit would
cure his army. Pepin, hiding again in the brush, recovered the plant in which the
arrow had landed. Excitedly, the boy rushed home, told his mother what he found,
and coaxed her into making a broth from the plant. The boy was finally brought
before Charlemagne, who (by his mere appearance) consoled the boy, making him
feel as if ‘somehow . . . everything would be safe in his world’. The herbal broth did
indeed save Charlemagne’s army and he rewarded Pepin with a place at the palace
school, where Pepin rose to high honors.!

The book you’re now reading is not really about Charlemagne. That is, this book is
not about the Frankish king and emperor of the eighth and ninth centuries, but rather
about idealized images of the Frankish ruler and the meaning behind them. Sources of
the Charlemagne legend are diffuse, scattered across the pages of annals, chronicles,
poems, and hagiographies, as well as on the walls of churches and cathedrals. They are
also legion. In the ninth, tenth, and eleventh centuries, telling stories about Charle-
magne meant telling stories about a (lost) Golden Age whose contours shifted across
time and space. Each scribe who recorded the great one’s deeds or narrated the events
of that Golden Age added alayer, pressing his particular memories and preoccupations
into the fabric of the Charlemagne legend.”

! Burke Boyce, The Emperor’s Arrow (Philadelphia, 1967).

Beginning in the 12th century, an intellectual battle has been fought over his very name—was he
Charlemagne or Karl der Grosse? See Karl Ferdinand Werner, Karl der Grosse oder Charlemagne? Von der
Aktualitiit einer iiberholten Fragestellung (Miinich, 1995); Joachim Ehlers, Charlemagne: L’Européen
entre la France et Allemagne (Stuttgart, 2001); Robert Morrissey, Charlemagne and France: A Thousand
Years of Mythology, tr. Catherine Tihanyi (Notre Dame, Ind., 2003); and the short summary in Joanna
Story, ‘Charlemagne’s Reputation’, in Story (ed.), Charlemagne: Empire and Society (Manchester,
2005), 1-4.



2 Introduction: Looking for Charlemagne

Modern scholarship has had a hard time getting a handle on this phenomenon,
though not for lack of trying. In 1993, Susan E. Farrier published an annotated
bibliography on the Charlemagne legend, having over 2,700 entries subdivided
into three parts, twenty-eight sections, and many, many more subsections. The
main dividing line in Farrier’s work, however, is between ‘historical’ and ‘poetic’
sources. In Farrier’s organizational schematic, historical sources are generally those
written in Latin (although she includes some late medieval vernacular chronicles as
well), while poetic sources are exclusively in the vernacular.’

This fits well within the scholarly tradition. Gaston Paris’s pioneering late
nineteenth-century Histoire poétique de C/mrlemagne largely defined the limits of
all subsequent research on the topic.* For Paris, ‘poetic meant fictional and
vernacular, with sources that spoke of universal characteristics, oftentimes devoid
of cultural context. Thus, studying Charlemagne in epic and romance meant saying
something about Charlemagne as a recurring, fictional character, easily recognizable
across texts.” On the other hand, Paris believed that the image of Charlemagne in
Latin (hence ‘historical’) sources evolved from king to saint, with each text another
step in a more-or-less conscious process towards Charlemagne s canonization at the
behest of Emperor Frederick I Barbarossa (1152-90)° in 1165 ck.

Recently, literary critics who have discussed the Charlemagne legend have worked
to more precisely contextualize (chronologically and geographically) their sources.
Nonetheless, many critics debate details, as they remain tethered to texts already
within their scholarly tradition and are primarily concerned with indicating how
each manifests a rather standardized portrait of Charlemagne.” Paradoxically, even as
they treat the multiple discursive layers in their own sources, ‘literary critics have been
accustomed to get their history secondhand and prepackaged and have tended. . . to
treat it as unproblematic, something to be invoked rather than investigated’.8 This
intense focus has had another, perhaps unintended consequence. Often, because some
literary critics have traditionally viewed their texts either as discrete units (removed

® Susan E. Farrier, The Medieval Charlemagne Legend: An Annotated Bibliography (New York,
1993).
* Gaston Paris, Histoire poétique de Charlemagne, 2nd edn. (Paris, 1905).

There are dangers in not properly contextualizing your sources. See my review of the woeful John
F. Mofhitt, The Enthroned Corpse of C}Jzzrlemzzgne: The Lord-in-Majesty Theme in Early Medieval Art and
Life (Jefferson, NC, 2007): Matthew Gabriele, ‘Review of The Enthroned Corpse of Charlemagne, by
]ohn F. Moftict, Studies in Iconography, 30 (2009), 239—-41.

I will give regnal years for kings, emperors, and popes. For others, I will give dates of death.

e.g. Karl-Heinz Bender, ‘La Genése de 'image littéraire de Charlemagne, élu de Dieu, au XI®
51ecle Boletin de la Real Academia de Buenas Letras de Barcelona, 31 (1967), 35-49; idem, Kinig und
Vam//: Untersuchungen zur Chanson de Geste des XII. Jahrbunderts (Heidelberg, 1967); Karl-Ernst
Geith, Carolus Magnus: Studien zur Darstellung Karls des Grossen in der deutschen Literatur des 12. und
13. Jahrhunderts (Miinich, 1977); and Dominique Boutet, Charlemagne et Arthur ou le roi imaginaire
(Paris, 1992). Peter Haidu, The Sense of Violence: The Song of Roland and the Birth of the State
(Bloomington, Ind., 1993) has some fascinating things to say about how the Oxford Chanson de
Roland functions as a textual artifact, but his discussion of Frankish kingship is dated and makes an
anachronistic distinction between kingship’s secular and sacral characters.

8 Gabrielle M. Spiegel, The Past as Text: The Theory and Practice of Medieval Hlstorzagmphy
(Baltimore, 1997), 20. Also, Robert M. Stein, ‘Literary Criticism and the Evidence for History’, in
Nancy Partner (ed.), Writing Medieval History (London, 2005), 67-87.
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from dependent traditions) or as one part of an epic/romantic cycle revolving around a
certain hero (removed from the epic/romantic tradition as a whole), the study of
Charlemagne himself has been marginalized. He has faded into the background and
the fact that the age of Charlemagne’s reign provides the meta-thread among almost all
of these vernacular texts remains largely unremarked.’

On the other side of this imagined disciplinary divide, the touchstone for
historians of the Charlemagne legend remains the magisterial work of Robert
Folz. Like Gaston Paris had, Folz revolved his analysis around the formal sanctifi-
cation of Charlemagne by Barbarossa, even as he paid far greater attention to what
happened after 1165 than what came before.'® This late medieval focus remains a
prominent thread in the historiography of the Charlemagne legend.'" Another
more recent thread, however, looks at earlier evidence of the Charlemagne
legend—some assessing how the memory of Charlemagne’s idealized reign served
as a model for later Carolingian, Capetian, and Ottonian rulers,'* while others look
to determine the motivations behind monastic appropriations of Charlemagne in
the eleventh and twelfth centuries."” Still, historians are often guilty of a kind of

? e.g. not one of the nine papers on the Oxford Roland in Charlemagne et Iépopée romane—a book
supposedly dedicated to Charlemagne in epic—are about the Frankish ruler. Madeleine Tyssens and
Claude Thiry (eds.), Charlemagne et lépopée romane: Actes du VII* Congrés International de la Société
Rencesvals, 2 vols. (Paris, 1978); the same in Emmanuéle Baumgartner, Jean-Charles Payen, and Paule Le
Rider (eds.), La Chanson de Geste et le mythe carolingien: Mélanges René Louis publiés par ses collégues, ses amis
et ses éléves & ['occasion de son 75° anniversaire, 2 vols. (Vézelay, 1982); and Karen Pratt (ed.), Roland and
C/ﬂarlemagne in Europe: Essays on the Reception and Tmmﬁzrmatzon of a Legend (London, 1996).

% Folz’s discussion of events before the canonization is 157 pages long. His discussion of events
after 1165 is 403 pages. Folz’s second book is entirely on the cult of Charlemagne. See Folz, Souvenir;
and idem, Etudes sur le culte liturgique de Charlemagne dans les églises de I'empire (Paris, 1951).

" The essays collected in a recent special volume of the Zeirschrift des Aachener Geschichtsvereins deal
almost exclusively (twenty-three of twenty-seven) with the legacy of 1165. Zeitschrift des Aachener
Geschichtsvereins, 104/5 (2002/3), 11-764; also see the eatlier Hans Miillejans (ed.), Karl der Grosse
und sein Schrein in Aachen (Monchengladbach, 1988); and Giuseppe Martini, La memoria di
Carlomagno e l'impero medioevale’, Rivista storica Italiana, 68 (1956), 255-81. Similarly, art
historians have primarily concerned themselves with Aachen or the 13th-cent. stained-glass windows
depicting Charlemagne. For instance, Heinrich Schiffers, Karls des Grossen Reliquienschatz und die
Anfange der Aachenfahrt (Aachen, 1951); Rita Lejeune and Jacques Stiennon, La Légende de Roland
dans lart du Moyen Age (Brussels, 1966); Alison Stones, “The Codex Calixtinus and the Iconography of
Charlemagne’, in Karen Pratt (ed.), Roland and Charlemagne in Europe (London, 1996), 169-203; the
collected essays in Mario Kramp (ed.), Kinige in Aachen: Geschichte und Mythos, 2 vols. (Mainz, 2000);
and Elizabeth Pastan, ‘Charlemagne as Saint? Relics and the Choice of Window Subjects at Chartres
Cathedral’, in Legend of Charlemagne, 97-135.

"> e.g. Paul Dutton, The Politics of Dreaming in the Carolingian Empire (Lincoln, Neb., 1994);
Roger Collins, ‘Charlemagne and his Critics, 814-29’, in Régine LeJan (ed.), La Royauté et les élites
dans U'Europe carolingienne (début IX® siécle aux environs de 920) (Villeneuve, 1998), 193-211; Egon
Boshof, ‘Karl der Kahle: Novus Karolus magnus?’, in Franz-Reiner Erkens (ed.), Karl der Grosse und das
Erbe der Kulturen (Berlin, 2001), 135-52; Joachim Ehlers, ‘Karolingische Tradition und friihes
Nationalbewusstsein in Frankreich’, Francia, 4 (1976), 213-35; Karl Hauck, ‘Die Ottonen und
Aachen, 876-936’, in KdG 39-53; Ludwig Falkenstein, Otto III. und Aachen (Hanover, 1998);
Hagen Keller, ‘Die Ottonen und Karl der Grosse’, Zeitschrift des Aachener Geschichtsvereins, 10415
(2002/3), 69-94; and Matthew Gabriele, ‘Otto III, Charlemagne, and Pentecost A.p. 1000: A
Reconmderatlon Using Diplomatic Evidence’, in Year 1000, 111-32.

3 For instance, Robert Barroux, ‘L’Abbé Suger et la vassalité du Vexin en 1124, Le Moyen Age, 64
(1958), 1-26; C. Van de Kieft, ‘Deux diplémes faux de Charlemagne pour Saint-Denis, du XII* siecle’, Le
Moyen Age, 64 (1958), 401-36; Marc du Pouget, ‘Le Légende carolingienne 4 Saint-Denis: La Donation
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myopia. In direct contrast to how literary critics treat their sources, historians have
the tendency to read sources of the Charlemagne legend as if they contained
nothing but context, generally using them to say something about the time and
place in which an individual text was created, while failing to look more broadly
across geographical and temporal boundaries.

This divide endures.'® In 2003, Federica Monteleone framed her discussion of
Charlemagne’s legendary journey to the Holy Land as a dual evolutionary process,
essentially following Gaston Paris’s nearly 150-year-old theoretical structure. One
path of Monteleone’s investigation led to Charlemagne’s sanctification as he
became an archetypal crusader in the service of the ecclesiastical hierarchy, while
the other led towards the creation of an idealized knightly figure in the Old French
Voyage de C/mr/emﬂgne.ls Certainly, Monteleone’s work is filled with valuable
insights into various aspects of the Charlemagne legend before 1165 but because
she compartmentalizes her sources, she fails to address how or why the legend was
so intriguing, to so many people, at so many times, in so many places. She sees little
connection between contemporary images of Charlemagne in Latin and vernacular
sources. She leaps from one text to the other, offering an implicit evolutionary
model that moves towards the Old French Voyage, but does not fully explain how
one step led to the next or even why the legend was going there. She doesn’t explain
how ideas could travel.

Medieval topics, and especially ones like the study of the Charlemagne legend,
scream out for interdisciplinary approaches.'® Monteleone took a multidisciplinary

de Charlemagne au retour de Roncevaux’, Société des Sciences, Lettres, et Arts de Bayonne, 135 (1979),
53-60; Elizabeth A. R. Brown and Michael W. Cothren, ‘The Twelfth-Century Crusading Window of
the Abbey of Saint-Denis: Praeteritorum enim recordatio futurorum est exhibitio', Journal of the Warburg and
Courtald Institutes, 49 (1986), 1-40; Amy G. Remensnyder, Remembering Kings Past: Monastic Foundation
Legends in Medieval Southern France (Ithaca, NY, 1995); Rolf Grosse, ‘Reliques du Christ et foires de Saint-
Denis au XI° siecle’, Revue d histoire de église de France, 87 (2001), 357—75; and Daniel F. Callahan, ‘Al-
Hakim, Charlemagne, and the Destruction of the Church of the Holy Sepulcher in Jerusalem in the
Writings of Ademar of Chabannes’, in Legend of Charlemagne, 41-57.

' Seen perhaps most famously in Wolfgang Braunfels and Percy Ernst Schramm (eds.), Kar! der
Grosse: Lebenswerk und Nachleben, 5 vols. (Diisseldorf, 1965-8). Here, historians of the Charlemagne
legend write on Latin sources, while literary critics write on the vernacular. Neither reference the
other’s work. See also Bernd Bastert (ed.), Karl der Grosse in den europdischen Literaturen des
Mittelalters: Konstruktion eines Mythos (Tibingen, 2004); and Max Kerner, Karl der Grosse:
Entschleierung eines Mythos (Cologne, 2001).

!> Federica Monteleone, 1/ viaggio di Carlo Magno in Terra Santa: Un'esperienza di pellegrinaggio
nella tradizione europea occidentale (Fasano, 2003), 11-12. The Old French Voyage likely dates to the
second half of the 12th cent. See Le Pélerinage de Charlemagne, tr. Glyn S. Burgess (Edinburgh, 1998).
Two recent dissertations, soon to become books, do much to remedy this lack of interdisciplinary
approaches. See Anne Austin Latowsky, ‘Imaginative Possession: Charlemagne and the East from
Einhard to the Voyage of Charlemagne (Ph.D. diss., Romance Languages and Literature, University of
Washington, 2004); and Jace Stuckey, ‘Charlemagne: The Making of an Image, 1100-1300" (Ph.D.
diss., History, University of Florida, 2006).

'6 The chronicle of Pseudo-Turpin, a 12th-cent. Latin prose account of Charlemagne and Roland’s
expedition into Spain, is one text that has served as a point of common interdisciplinary ground. For
more on Pseudo-Turpin, see André de Mandach, Nzissance et développement de la Chanson de Geste en
Europe: La Geste de Charlemagne et de Roland, 6 vols. (Geneva, 1961); Matthias Tischler, “Tatmensch
oder Heidenapostel: Die Bilder Karls des Grossen bei Einhart und im Pseudo-Turpin’, in Klaus
Herbers (ed.), Jakobus und Karl der Grosse: Von Einhards Karlsvita zum Pseudo-Turpin (Ttbingen,



Introduction: Looking for Charlemagne 5

approach, standing different types of texts next to one another without substantially
examining their interdependence. Interdisciplinarity, however, means pushing
sources up against and into one another, crossing traditional scholarly boundaries,
and using the resources of various disciplines to attack a specific problem. In the
case of the Charlemagne legend, interdisciplinarity means being sensitive to the fact
that each instance of the Charlemagne legend—be it charter, chronicle, or stained-
glass—was tethered to both the local conditions generating the source and to more
general themes discernible in disparate texts. Understanding general themes across
texts helps the reader see when a cigar is more than a cigar. Deep contextualization
will warn us when it might, in fact, just be a cigar.

Take, for example, the tension between memory and history, and fact and
fiction. From 1920 untl 2004, the New York Yankees had won twenty-six
World Series to the Boston Red Sox’s zero. Given these numbers, the two teams
did not seem worthy of comparison, but Red Sox fans spoke incessantly about their
rivalry with the Yankees. Yankee fans almost never spoke in such terms. Why? Red
Sox fans thought of the teams’ shared past as a Aistory. They wanted to problematize
the teams’ relationship, keeping an active dynamic alive between them by suggest-
ing that their team could overturn the current paradigm. In effect, they always
believed that ‘this could be the Red Sox’s year’ (as it indeed was in 2004). On the
other hand, the Yankees—Red Sox competition belonged to Yankees fans’ memory.
They knew, approved of, and felt an immediate connection to their team’s chain of
victories stretching back over eighty years. Their denigration of the teams’ status as
‘rivals’ attempted to suppress any alternative to that narrative.'”

Although this brief analogy grossly stereotypes the two types of fans, it does I
think help demonstrate that the terms ‘history’ and ‘memory’ are not oppositional,
but are rather two modes of discourse constantly locked in a struggle over the
meaning of the past. Memory implies continuity and stability, while history
recognizes discontinuity and difference.'® Despite the enormous contributions of
Hayden White, Mary Carruthers was one of the first to throw open this field of
research for the Middle Ages by translating general historiographical observations
into a concrete analysis of medieval memorial practice.'” Although she focuses on
the late Middle Ages, Carruthers did deal with late antiquity and the early Middle
Ages by tracing the mnemonic system to the point when it became much more
formalized in the universities. More importantly, Carruthers showed how the pre-
modern process of memorization revealed a prevailing understanding of how people

2003), 1-37; and now William J. Purkis, Crusading Spirituality in the Holy Land and Iberia, c. 1095—
c. 1187 (Woodbridge, 2008), 150-65.

17" See the (somewhat) similar case-studies in Gabrielle M. Spiegel, Romancing the Past: The Rise of
Prose Hz'xtoriogmp/?y in Thirteenth-Century France (Berkeley, Calif., 1993); and Ruth Morse, Truth and
Conventzon in the Middle Ages: Rhetoric, Representation, and Reality (Cambridge, 1991), 233-6.

8 Hayden White, ‘The Value of Narrativity in the Representation of Reality’, in The Content of the
Form: Narrative Discourse and Historical Representation (Baltimore, 1987), 20; and Keith Michael
Baker, Inventing the French Revolution (Cambridge, 1990), 56.

® Mary Carruthers, The Book of Memory: A Study of Memory in Medieval Culture (Cambridge,
1990). See also Frances A. Yates, The Art of Memory (Chicago, 1966). Yates, however, virtually skips
the Middle Ages, jumping from antiquity to the Friars.
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dealt with the past. The Middle Ages placed little emphasis on the objective

reconstruction of past events. Instead, recollection was an interpretive act, a
selective process that chose what was thought to be valuable and worthy of
remembrance. Hence, remembering allowed one to impart new meaning to events
or texts.”’

Scholars have begun to use these insights into the memorial process to say
something not just about how individuals remembered, but how communities
did as well. How individuals remembered shaped the texts they produced and the
stories they told, which both in turn shaped how a community perceived the past.
Buct this was a two-way street. Communities shaped how they remembered the past
just as much as the past gave order and meaning to a group’s collective experience.”'
Some medieval communities seem to have been well aware of this dynamic and
sought to manipulate the meaning of the past by presenting either artificial
continuity or radical discontinuity in the timeline.”” For example, if medieval
monasteries found a version of the past to be unsuited to their current political,
social, or religious needs, they might simply recast it by rewriting or forging some
sources, or destroying others. As Gabrielle Spiegel so eloquently summarized, the
‘past [became] a repository of . . . dreams and desires, both because it [could] offer
up a consoling image of what once was and is no longer, and because it [contained]
the elements by which to reopen the contest, to offer an alternative vision to a now
unpalatable present’.*?

The implications of this conception are staggering. If, as seems to be the case,
almost every medieval source participated to a greater or lesser degree in this
dialectical struggle between memory and history, we should profoundly rethink
how we understand our sources; especially those that take subjects in the past but

% Events too were read as texts, always pregnant with meaning and needful of interpretation.
Carruthers, Book of Memory, 25, 89, 168-9; Janet Coleman, Ancient and Medieval Memories: Studies in
the Reconstruction of the Past (Cambridge, 1992), 285-93; Dominic Janes, “The World and its Past as
Christian Allegory in the Early Middle Ages’, in Uses of the Past, 110-13; and Hans-Werner Goetz,
‘The Concept of Time in the Historiography of the Eleventh and Twelfth Centuries’, in Gerd Althoff,
Johannes Fried, and Patrick J. Geary (eds.), Medieval Concepts of the Past: Ritual, Memory,
Historiography (Cambridge, 2002), 160—4.

! Although not often explicitly mentioned much in these studies of communities and memorial
culture, Brian Stock’s ‘textual community’ seems to lurk just behind them. Brian Stock, The
Implications of Literacy: Written Language and Models of Interpretation in the Eleventh and Twelfth
Centuries (Princeton, 1983), esp. 88— 240. See also James Fentress and Chris Wickham, Social Memory
(Oxford 1992), esp. pp. x—xii, 200-2.

This modern approach to the sources owes much to the work of Michel Foucault on the primacy
of power as a motivational factor; e.g. see Foucault, Discipline and Punish: The Birth of the Prison, tr.
Alan Sheridan (New York, 1977).

23 Spiegel, Past as Text, 211-12. On monasteries, see esp. Patrick J. Geary, Phantoms of Remembrance:
Memory and Oblivion at the End of the First Millennium (Princeton, 1994), 6, 119-65; also Amy
G. Remensnyder, “Topographies of Memory: Center and Periphery in High Medieval France’, in Gerd
Althoff, Johannes Fried, and Patrick J. Geary (eds.), Medieval Concepts of the Past: Ritual, Memory,
Historiography (Cambridge, 2002), 193-214. On this dynamic regarding the Holocaust, see Hayden
White, ‘Commentary’, History of the Human Sciences, 9 (1996), 123-38; and idem, ‘Historical
Emplotment and the Problem of Truth in Historical Representation’, in Figural Realism: Studies in the
Mimesis Effect (Baltimore, 1999), 27-42.
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which modern scholars often consider to be ‘fiction’.?* For instance, modern
scholars sometimes puzzle about how to deal with hagiography, especially since
these texts demonstrate a problematic relationship to (the modern understanding
of) truth similar to that found in vernacular epic or romance. But a better
understanding of the tensions between memory and history, and fact and fiction,
during the Middle Ages shows that this problem is a scraw man—a problem of our
own creation that dates to the nineteenth-century philological, social scientific
tendency towards classification. The Middle Ages did not define its terms as we
do now, nor did it classify by genre in the same way we do.?’> When we categorize
these texts, we separate when we should be lumping. Cutting early medieval texts
up by genre seems to imply that the subjects of these texts, to some degree, did not
inhabit the same intellectual ‘space’ for their audiences. In other words, the deeds of
Charlemagne as recorded in a chronicle were thought to have been conceptualized
as somehow necessarily different from the deeds found in the Vita of his contem-
porary, St William of Gellone, or those found in the Oxford Chanson de Roland.
We should be uncomfortable arguing this point.

Evidence abounds that medieval readers and writers made no such distinction
between types of texts. Early Anglo-Saxon hagiographies, annals, and chronicles
dealt with the tension between memory and history in quite similar ways. Hugh of
Fleury (d. ¢.1118), his contemporary Albert of Aachen, and Hariulf of Saint-
Riquier (d. 1143) all saw no problem in using epic poems as sources for their
chronicles. Monasteries often invoked characters from epic in an effort to legitimize
falsified charters. Conversely, jongleurs and their audiences considered their works
to be accurate representations of the past.?®

The apparent disconnect between medieval and modern historians™ perceptions
of truth is likely due to our tendency to project our own definition of what separates

24 Bernard Guenée has argued that the Middle Ages held on to a fundamental opposition between
truth and fiction, which he defined as history and poetry. Bernard Guenée, Histoire et culture historique
dans 'Occident médiéval (Paris, 1980), 19. But see also Nancy Partner’s rather dismissive comments on
medieval historians who believed fiction ‘quite artlessly’: Serious Entertainments: The Writing of History
in Twelfth-Century England (Chicago, 1977), 190-1.

5 See Felice Lifshitz, ‘Beyond Positivism and Genre: “Hagiographical” Texts as Historical
Narrative’, Viator, 25 (1994), 102-8; Coleman, Ancient and Medieval, 300; Monika Otter,
‘Functions of Fiction in Historical Writing’, in Nancy Partner (ed.), Writing Medieval History
(London, 2005), 111; and now the intriguing Robert M. Stein, Reality Fictions: Romance, History,
and Governmental Authority, 1025-1180 (Notre Dame, Ind., 2006). On the tyranny of previous
scholarship on the questions we ask of our sources, see the thoughtful comments in Anthony Grafton,
April Shelford, and Nancy Siraisi, New Worlds, Ancient Texts: The Power of Tradition and the Shock of
Discovery (Cambridge, Mass., 1992); and Patrick J. Geary, The Myth of Nations: The Medieval Origins
of Europe (Princeton, 2002), 16-38.

26 Catherine Cubitt, ‘Memory and Narrative in the Cult of the Early Anglo-Saxon Saints’, in Uses of
the Past, 29-66. On Hugh and Hariulf, see Albert Pauphilet, ‘Sur Lz Chanson de Roland , Romania, 59
(1933), 172-8. On Albert, see Susan B. Edgington, ‘Albert of Aachen and the Chansons de Geste', in
John France and William G. Zajac (eds.), The Crusades and Their Sources: Essays Presented to Bernard
Hamilton (Brookfield, Vt., 1998), 23-37. On epic, jongleurs, and monasteries, see Joseph J. Duggan,
‘Medieval Epic as Popular Historiography: Appropriation of the Historical Knowledge in the
Vernacular Epic’, Grundriss der romanischen Litteraturen des Mittelalters, 11/1 (1986), 304-5. Robert
Stein has coined the term ‘reality fictions’ to engage with the medieval programs of truth. See Stein,
Reality Fictions, 31-3.
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fact from fiction back onto the Middle Ages. In the Middle Ages, what mattered
was the texts truth claim, rather than its truth value—not whether it corresponds
to fact. . . but how it asks to be taken by the reader’. Historical truth in the Middle
Ages should simply be defined as that which was willingly believed. Anything
belonging to a widely accepted tradition could fall into this category, regardless of
where that tradition might fall according to modern definitions of fiction.” If they
all make the same truth claims, a monastery’s chronicle, a hagiography, and a
vernacular epic all said something meaningful to their contemporary audiences
about what happened in the past.*® So to determine that truth claim—to determine
whether or not a text was thought to make a meaningful claim about the past—we
must seek out the middle ground, what Spiegel has called the ‘social logic of the
text’. The moment of a text’s—any text’s—inscription fixes its historical reality,
revealing implicit and explicit desires, interests, and beliefs that are all socially
constructed. A monastery’s Latin annals should be read as a literary creation, just as
much as a vernacular epic should be read as a historical artifact. Images work in
much the same way.”” An interdisciplinary approach shows us that general and
specific are both important, together.

Sources of the Charlemagne legend predating the twelfth century are especially
representative of this double, interpenetrating dialectic between memory and
history, and fact and fiction. Although the events described in sources of the
Charlemagne legend may be demonstrably ‘false’ by modern standards (Charlemagne
never actually went to Jerusalem, nor did he conquer all Iberia), many contemporaries
believed them to be true and believed that the sources recording such events said
something meaningful about the pzlst.3 9 So, both general themes and specific context
matter. Not every text made the same claims about Charlemagne’s Golden Age. But
many did, from diverse places and times, spread across much of Europe and through-
out the ninth, tenth, and eleventh centuries. What did it mean to make such claims

27 Quotation from Otter, ‘Functions of Fiction’, 112. See also Suzanne Fleischman, ‘On the
Representation of History and Fiction in the Middle Ages’, History and Theory, 22 (1983), 305-6;
Laurie A. Finke and Martin B. Schichtman, King Arthur and the Myth of History (Gainesville, Fla.,
2004), 9, 14-16; and Leah Shopkow, History and Community: Norman Historical Writing in the 11th
and 12th Centuries (Washington, DC, 1997), 1-2.

%8 ¢.g. the Carolingians may have used Virgil’s Aeneid as a representation of the Trojan/Roman past.
The Chanson de Roland was sung to the Norman contingent at Hastings to inspire them by example.
The lay aristocracy of late medieval France contested encroaching royal control by using vernacular
prose translations of the Pseudo-Turpin. Hagiography was certainly thought to be a true account of
what had happened. See McKitterick, History and Memory, 209; William of Malmesbury, Gesta regum
Anglorum, ed. R. A. B. Mynors, R. M. Thomson, and M. Winterbottom (Oxford, 1998), 455; Jean
Frappier, ‘Réflexions sur les rapport des chansons de geste et de histoire’, Zeitschrift fiir Romanische
Philologie, 73 (1957), 4-6; and Spiegel, Romancing the Past. Again, Brian Stock’s idea of textual
communities seems to lurk just behind this analysis. See n. 21 above.

2 Spiegel, Past as Text, 24-8, 53-6; Hayden White, “The Historical Text as Literary Artifact’, in
Tropics of Discourse: Essays in Cultural Criticism (Baltimore, 1978), 81-100; and Matthew Gabriele,
‘Asleep at the Wheel? Apocalypticism, Messianism and Charlemagne’s Passivity in the Oxford Chanson
de Roland’, Nottingham Medieval Studies, 43 (2003), 46-72.

%0 Mortissey, Charlemagne and France, 14. This seems analogous to Monika Otter’s conclusion that
there are ‘plenty of indications that many readers [of Geoffrey of Monmouth] took the story of Brutus,
the mythical founder of Britain, and the story of Arthur, the ideal king and conqueror of the known
world, as “historical”’. Otter, ‘Functions of Fiction’, 110.
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locally and what did it mean that such claims were so similarly expressed in sources so
disparate?

Charlemagne came to represent something politically, religiously, and socially
special to those who wrote about him. To say something about Charlemagne in the
ninth, tenth, and eleventh centuries was to say something about how you under-
stood yourself and your own place in sacred history. But the Charlemagne legend
also spoke to ideas of community, sanctity, and violence. Especially in the eleventh
century, speaking of him was a way of saying something about a universal commu-
nity of Christians, that community’s special place in God’s eyes, and your relation-
ship to that community in the arc of sacred history.>'

Charles—later Charlemagne—came to the throne in 768 CE after the death of his
father, Pippin the Short (741-68). Initially, Chatles shared control of his father’s
kingdom with his brother Carloman (768-71) buct after his death, Charles suc-
ceeded to his brother’s possessions. Charles attempted to reform the practice of
Christianity in his realm and attracted the leading minds of the time to his court.
He conquered the Lombards, Saxons, and Avars, and expanded into Iberia. He
shared friendly relations and exchanged emissaries with the Islamic Caliph and
patriarch of Jerusalem, and earned the grudging respect of the Byzantines. At the
height of his power, Charles controlled a territory extending from Rome to the
English Channel, and from Saxony past Barcelona. On Christmas Day 800 cE,
Charles was crowned as Augustus by Pope Leo III (795-816) at Rome.

Charles died in 814, having been king for forty-six years and Augustus for
fourteen. He was interred in the chapel of St Mary’s which he had constructed at
Aachen. His youngest and only surviving son Louis (the Pious, 814-40) traveled
north from Aquitaine to take possession of the empire. The legend of Charlemagne
began then.

31 On Charlemagne as symbol, see Eugene Vance, ‘Semiotics and Power: Relics, Icons, and the
“Voyage de Charlemagne a Jérusalem et 4 Constantinople™’, Romanic Review, 79 (1988), 170; also
Morrissey, Charlemagne and France, 10. For a forceful argument on the necessity of listening for
people’s beliefs, see Geoftrey Koziol, Is Robert I in Hell? The Diploma for Saint-Denis and the Mind
of a Rebel King (Jan. 25, 923)’, Early Medieval Europe, 14 (2006), 233-67.
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1
The Birth of a Frankish Golden Age

Nithard, Frankish historian and grandson of Charlemagne, began his ninth-century
Histories by reminding his readers of a lost Golden Age. After his dedication,
Nithard remembered:

When Charles of blessed memory, rightfully called the great emperor by all nations,
died ataripe old age . . . , he left the whole of Europe flourishing. For in his time he was
a man who so much excelled all others in wisdom and virtue that to everyone on earth
he appeared both terrible and worthy of love and admiration."

Nithard later concluded the history, thoroughly disillusioned, by evoking that

Golden Age once more.

In the time of Charles the Great of good memory, who died almost thirty years ago,
peace and concord ruled everywhere because our people were treading the one proper
way, the way of the common welfare, and thus the way of God. But now since each
goes his separate way, dissension and struggle abound. Once there was abundance and
happiness everywhere, now everywhere there is want and sadness. Once even the
elements smiled on everything and now they threaten. . . . About this time. . ., there
occurred an eclipse of the moon. Besides, a great deal of snow fell in the same night and
the just judgment of God.. . filled every heart with sorrow. I mention this because
rapine and wrongs of every sort were rampant. . . and now the unseasonable weather
killed the last hope of any good to come.”

! ‘Karolus bone memoriae et merito Magnus imperator ab universis nationibus vocatus . . . in senectute
bona decedens omnem Europem omni bonitate repletam reliquit, vir quippe omni sapientia et omni
virtute humanum genus suo in tempore adeo praecellens, ut omnibus orbem inhabitantibus terribilis,
amabilis pariterque et amirabilis videretur.” Nithard, Historiarum libri III, ed. E. Miiller, MGH SRG
(Hanover, 1907), 44: 1. I have slightly modified the English tr. from Nithard, Histories, in Carolingian
Chronicles, tr. Bernhard Walter Scholz (Ann Arbor, 1970), 129-30, in order to put the appellation magnus
with imperator (where it seems to belong). David Ganz points out that Einhard was the first to call Charles
magnus and that this appellation was by no means self-evident in the early 9th cent., even if it quickly stuck.
David Ganz, ‘Einhard’s Charlemagne: The Characterisation of Greatness, in Joanna Story (ed.),
C/mr/emagne Empire and Society (Manchester, 2005), 49.

‘Nam temporibus bone recordationis Magni Karoli, qui evoluto iam pene anno XXX. decessit,
quoniam hic populus unam eandemque rectam ac per hoc viam Domini publicam incedebat, pax illis
atque concordia ubique erat, at nunc econtra, quoniam quique semitam quam cupit incedit, ubique
dissensiones et rixae sunt manifestae. Tunc ubique habundantia atque leticia, nunc ubique poenuria atque
mesticia. Ipsa elementa tunc cuique rei congrua, nunc autem omnibus uibue contraria. . .. Per idem
tempus eclypsis lunae XIII. Kal. Aprilis contigit. Nix insuper multa eadem nocte cecidit meroremque
omnibus, uti pracfatum est, iusto Dei iuditio incussit. Id propterea inquam, quia hinc inde ubique rapinae
et omnigena mala sese inserebant, illinc aeris intemperies spem omnium bonorum eripiebat.” Nithard,
Historiarum, ed. Miiller, 49-50. English tr. from Nithard, Histories, tr. Scholz, 174.



Figure 1.1. Map of sites important to the Charlemagne legend, ninth—early twelfth centuries. Map created by author using
ArcGIS 9.3.1. (See Appendix 1 for legend.)
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I am always struck by the tone and imagery of the latter quotation. One can almost
hear Nithard weeping (or perhaps cursing) as he despaired of the dissolution he
saw around him, wistfully thinking back two generations to the reign of his
grandfather, Charlemagne, and the splendor of his empire. And Nithard was not
alone, even among his contemporaries, in remembering Charlemagne as wise, just,
righteous, and a conqueror. Indeed, the period Nithard witnessed was nothing
less than a struggle among Louis the Pious’s sons over Charlemagne’s legacy. This
battle would continue through the high Middle Ages to, at least, the end of the
ancien régz'me.3

This chapter will begin with a brief overview of the early Charlemagne legend,
then consider how that legend took shape as it progressively moved into the tenth
and eleventh centuries. The chapter will conclude by looking at how, in the
religious houses of the period, the remembered borders of Charlemagne’s empire
seemed to grow with each passing year, fluctuating in detail but generally remaining
coterminous with the extent of contemporary Christendom. This chapter is not
intended to be comprehensive but will rather highlight some critical themes in the
legend that would shape how tenth- and eleventh-century authors understood
Charlemagne’s reign.

THE FRANKS AFTER CHARLEMAGNE

Charles’s immediate successors struggled over his legacy almost from the day after
his death in January 814.% An observer to the early years of the reign of Louis the
Pious (814-40) might even be excused for thinking that Charles had not been all
that well liked, as criticism of the recently deceased ruler, led by the new court circle
Louis brought with him from Aquitaine, surfaced quickly. Men mourned his
passing but Louis’s court poets, such as Walahfrid Strabo, thought Charlemagne’s
death and Louis’s ascent had initiated a true Golden Age. Also, a succession of
dream visions, almost all originating at Reichenau in the early ninth century,
focused on the perceived moral laxity pervading Aachen late in Charlemagne’s
reign. Chatles was imagined suffering for his lustful sins, animals gnawing at his

3 On the audience and agenda of Nithard’s work, see Janet L. Nelson, ‘Public Histories and Private
History in the Work of Nithard’, Speculum, 60 (1985), 251-93; some conclusions revised in idem,
‘History-Writing at the Courts of Louis the Pious and Charles the Bald’, in Anton Scharer and Georg
Scheibelreiter (eds.), Historiographie im frithen Mittelalter (Vienna, 1994), 438-40. And now see Stuart
Airlie, “The World, the Text and the Carolingian: Royal, Aristocratic and Masculine Identities in
Nithard’s Histories', in Patrick Wormald and Janet L. Nelson (eds.), Lay Intellectuals in the Carolingian
World (Cambridge, 2007), 61-3. On later manifestations of the legend, see Gabrielle M. Spiegel,
Romancing the Past: The Rise of Prose Historiography in 13th-Century France (Berkeley, Calif., 1993);
and Keith Michael Baker, Inventing the French Revolution: Essays on French Political Culture in the 18th
Century (Cambridge, 1990), 31-106.

# The essential works on this subject are now Paul Edward Dutton, ‘KAROLVS MAGNVS or
KAROLVS FELIX? The Making of Charlemagne’s Reputation and Legend’, and Thomas F. X. Noble,
‘Greatness Contested and Confirmed: Remembering Charlemagne in the Ninth Century’, both in
Legend of Charlemagne, 23-37 and 3-21, respectively. Also, still useful is Heinrich Hoffmann, Kar! der
Grosse im Bilde der Geschichtschreibung des friiben Mittelalters (800—1250) (Betlin, 1919).
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genitals, even if these visionaries acknowledged that he would soon take his place
among the elect.”

Although such texts were never the primary vehicle of political discussion, only
appearing at critical junctures where other avenues of expression were blocked, here
a ‘king, in fact the greatest of all the Frankish kings. . ., [was] criticized candidly,
but stains will spread. What Louis had unloosed soon overtook him personally.’
Criticism of Charlemagne reaped political benefits for Louis and his advisors in the
short-term because it ushered in the prospect of reform but the criticism ended up
costmég Louis dearly in the long term (especially during the revolts of 830 and
833).” Even the visionaries began to turn on Louis towards the end of the 820s.
The Vision of the Poor Woman of Laon reported a scene of Charlemagne suffering for
his sins, waiting for masses to be sung in his memory, just as previous visions had.
But this woman of Laon also saw the torment of Louis’s wife Ermengard and the
erasure of Louis’s name from the list of the saved (for the murder of Bernard of
Ttaly).” The object of criticism had shifted from past to present, from Charlemagne
to Louis. Soon, criticism of Charlemagne dropped entirely and he became a model
for emulation, ‘a legacy, not simply to be explored with the exuberant superlatlves
of the Royal Frankish Annals . . . but also as a stick to beat others with’.®

The groundwork for this second, more positive vision of Charlemagne was laid
within his lifetime. Paul Dutton has thoughtfully considered how Charlemagne
surrounded himself with those who would sing his praises, while Rosamond
McKitterick has elaborated how Carolingian texts such as the continuations of
Fredegar, the Gesta episcoporum Mettensium, the Annales Mettenses priores, and the
Annales regni Francorum (ARF), among others were skillfully constructed versions
of the Frankish past.” The program of these late eighth- and ninth-century Frankish
historians—derogate the Merovingians, legitimize the Carolingians, embellish their
accomplishments, stress the cohesion of the Franks as a people—was remarkably
successful, fending off the challenge to Charles’s legacy by Louis and his circle
and effectively eliminating nearly all criticism of Charles until the middle of the
twelfth century.'”

> e.g. ‘Lament on the Death of Charlemagne’, in Poery of the Carolingian Renaissance, ed. and
trans. Peter Godman (Norman, Okla., 1985), 206—11. Visions summarized in Paul Edward Dutton,
The Polztm of Dreaming in the Carolingian Empire (Lincoln, Neb., 1994), 61-7.

¢ Dutton, Politics, 77-112, quotation at 79; and Roger Collins, Charlemagne and his Critics, 814-29’,
in Régine LeJan (ed.), La Royauté et les élites dans I'Europe carolingienne (début IX siécle aux environs de 920)
(Villeneuve, 1998), 202—11. But now see Mayke de Jong, The Penitential State: Authority and Atonement
in t/ae Age of Louis the Pious (Cambridge, 2009), esp. chs. 4-6.

7 Dutton, Politics, 67-76.

8 Gangz, ‘Einhard’s Charlemagne 43,

? Rosamond McKitterick, ‘Constructing the Past in the Early Middle Ages: The Case of the Royal
Frankish Annals’, Transactions of the Royal Historical Society, 6th ser. 7 (1997), 116-19; idem, ‘Political
Ideology in Carolingian Historiography’, in Uses of the Past, 168-9; and Dutton, ‘KAROLVUS
MAGNVS or KAROLVS FELIX’, 23-37. See also the comments of Peter Godman, Poets and
Emperors: Frankish Politics and Carolingian Poetry (Oxford, 1987), 82-91; and the foundational
Gaston Paris, Histoire poétique de Charlemagne, 2nd edn. (Paris, 1905), 37-8.

% On the success of the 9th-cent. historians, see Roger Collins, Charlemagne (Toronto, 1998), 23.
On the 12th-cent. re-emergence of criticism directed at Charlemagne, see Baudoin de Gaiffier, La
Légende de Charlemagne: Le Péché de I'empereur et son pardon’, in Recueil de travaux offerts a
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Einhard’s Vita Karoli, likely composed sometime in the 820s in order to defend
Charlemagne’s reign and legacy (either specifically against the dream critics cen-
tered at Reichenau or more generally from the ‘moral housecleaning’ being con-
ducted by Louis and his followers), tapped into the lionizing tradition of these
annals and soon became the tradition’s primary exemplar.'’ So much has been
written on the Vita Karoli, it would be foolish to try to recapitulate it all here.
Suffice it to say that Einhard’s Charlemagne was a Roman emperor, a sovereign
Frank, and a protector of the Church; an ideal ruler who ruled over an ideal age. He
was a new Constantine, who had reunited the Roman empire from the farthest
reaches of West and East. Hidden within this characterization of Charlemagne,
however, was a shot across his successor’s bow. This was admonitio for Louis the
Pious from a loyal courtier but also, I think, a bit of a lament: a mirror for a prince
who could never hope to fill the shadow cast by his father, especially following the
very real difficulties the Franks encountered during the 820s and 830s.'”

Within decades of his death, Charlemagne already existed in a time that was
‘other’—a Golden Age from which the Franks had fallen. It is perhaps telling that,
while the poets of Charlemagne’s reign looked to Virgil for inspiration, the next
generation of poets instead looked to Ovid and evinced themes of exile and
disillusionment. The historians of the late Carolingians moved from a discourse
of unmitigated praise to one of contest and critique.'? No contemporary subject
was safe from their scrutiny. In his Life of Louis the Pious, composed shortly after
Louis’s death, the Astronomer held Charles up as a most Christian king who held
power by strengthening the Church: maintaining the internal cohesion of its
institutions and expanding its borders through conversion. The Astronomer was
paying Charlemagne quite a compliment, implicitly contrasting his reign with the
fragmentation and dissension that took place under Louis. As noted above,
Nithard’s Histories admired Charlemagne greatly, longing for the return of the
peace and concord that had vanished since his death. Although Florus of Lyon does

M. Clovis Brunel, 2 vols. (Paris, 1955), i. 490-503; Rita Lejeune, ‘Le Péché de Charlemagne et la
Chanson de Roland’, in Homenaje ofrecido a Ddmaso Alonso: por sus amigos y discupulos con ocasion de su
60. aniversario, 3 vols. (Madrid, 1961), ii. 339-71; and Amy Remensnyder, Remembering Kings Past:
Monastic Foundation Legends in Medieval Southern France (Ithaca, NY, 1995), 183-7.

" Finhard, Vita Karoli, ed. G.H. Pertz, MGH SRG (Hanover, 1911), 25: 1-60. English tr.
Einhard, Vita Karoli, in Charlemagne’s Courtier: The Complete Einbard, tr. Paul Edward Dutton
(Peterborough, Ontario, 1998), 15-39. On the dating of Einhard’s biography, see the thorough
review in Matthias M. Tischler, Einbarts Vita Karoli: Studien zur Entstehung, Uberlieferung und
Rezeption, 2 vols. (Hanover, 2001), i. 78-239. Rosamond McKitterick still argues for an earlier date
in her History and Memory in the Carolingian World (Cambridge, 2004), 29-30; and Mayke de Jong
intriguingly ties the appearance of the text to the birth of Charles the Bald in 823 in her Penitential
State, 68-9.

'2 Problems ticked off with precision in Dutton, ‘KAROLVS MAGNVS or KAROLVS FELIX,
32-3. On Charlemagne as Constantine in Einhard, see Anne Latowsky, ‘Foreign Embassies and
Roman Universality in Einhard’s Life of Charlemagne’, Florilegium, 22 (2005), 30-42.

13" Robert Morrissey, Charlemagne and France: A Thousand Years of Mythology, tr. Catherine Tihanyi
(Notre Dame, Ind., 2003), 21-3; and Nelson, ‘History-Writing’, 435—7. On Ovid at the Carolingian
court, see Godman, Poets and Emperors, 148.
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not mention the great Charles in his Lament on the Division of the Empire, he hovers
over every stanza—a remembered model of concord in a time of discord."*

An unknown contemporary of Nithard and Florus, two generations removed
from the great Charles, also perceived great trouble around him and produced the
Visio Karoli Magni sometime around 870 for Louis the German (840-76). In this
vision, an angel presented Charles with a sword inscribed with four words—RAHT
RADOLEIBA NASG ENTI. Chatles interpreted the inscription himself to say that
the four words respectively meant: (1) the abundance of things he himself had,
(2) the decline of the monarchy under his sons, (3) the greed of his grandsons, and
(4) the end (either of the world or the Carolingian line). Abundance was followed
by the beginnings of dissension, followed by the nadir of greed, followed by the
end. Patrick Geary has argued that the vision should be seen as a piece of
propagandistic literature for Louis the German, against his relatives. But Dutton’s
exegesis of the text has thoughtfully modified Geary’s conclusions, brilliantly
explaining that the Visio does not exclude Louis the German from the text’s
more general criticism of his generation (representing the nadir of greed).15

But not everyone in the generation of Nithard, Florus, and Louis the German
had lost hope. Bishop Fréculf of Lisieux, writing to Queen Judith in 829, claimed
that he saw Charlemagne figuratively reborn in her son, the new Charles, and
hoped that he could live up to his grandfather’s name. In 844, the participants of
the Council of Ver, including the archchaplain of Charles the Bald and a young
Hincmar of Reims (as monk of Saint-Denis), exhorted the new king Charles to
follow the examples of David and Hezekiah, but also of Charlemagne, that
domestic light, whose deeds adorned his family.'® During his reign, Charles
the Bald followed this advice, modeling some of his behavior on aspects of
Charlemagne’s rule, including his diplomas, seals, and coins. Charles’s com-
plex at Compitgne was also almost certainly built as a structural imitation of
Charlemagne’s palace complex, begun after 870 when Charles the Bald was
expelled from Aachen.'” The courts of Lothar and Louis the German also worked
hard to link their patrons to their grandfather. These rulers, however, did not
simply want to recreate what had been lost. Implicitly rebutting his contemporaries
who saw themselves in the midst of a long, slow descent from Charlemagne’s
Golden Age, Charles the Bald sought to create a new one.'® And he was not alone.

4 Astronomer, Life of Louis the Pious, tr. Allen Cabaniss (Syracuse, NY, 1961), 32. On Florus,
Godman, Poets and Emperors, 150-1.

15 Pacrick J. Geary, Living with the Dead in the Middle Ages (Ithaca, NY, 1994), 51-6; and Eric
Goldberg, Struggle for Empire: Kingship and Conflict under Louis the German, 817-76 (Ithaca, NY,
2006), 291; but cf. Dutton, Politics, 206-8. On the dating of the vision, see Dutton, Politics, 202.

16 Freculf, Ad Iudith, MGH Epist. 5: 319. See also the discussion on the importance of names to the
Carolingians in William J. Diebold, ‘Nos quoque morem illius imitari cupientes: Charles the Bald’s
Evocation and Imitation of Charlemagne’, Archiv fiir Kulturgeschichte, 75 (1993), 289-92. Also,
Concilium Vernense, ed. Wilfried Hartmann, MGH: Concilia (Hanover, 1984), iii. 39. Parallels
between Charles the Bald and Charlemagne were also drawn by Heiric of Auxerre in his Life of
St Germanus and the author of the ‘Vivian Bible’, created ¢.845. See Godman, Poets and Emperors, 173-7.

'7" Diebold, ‘Nos quoque morent’, 280—4.

'8 Elina Screen, ‘The Importance of the Emperor: Lothar I and the Frankish Civil War, 840-3’,
Early Medieval Europe, 12 (2003), 34—47; Goldberg, Struggle for Empire, 259-99; Diebold, ‘Nos
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Notker the Stammerer, monk of St Gall, dedicated his Gesza Karoli Magni to
Charlemagne’s great-grandson and Louis the German’s son, Chatles the Fat
(emperor 881-7) and stopped writing ¢.885, likely after the emperor’s visit to
St Gall. Notker’s dependence on Einhard is now uncontested and Notker, the
schoolmaster, seems to have intended the work as an exposition of the Vit Karoli
for his new Charles.'” Evoking the book of Daniel, Notker’s first lines explained
that God had brought low the statue of the Romans, anchored by feet of clay, but
had newly raised up the golden head of another statue among the Franks—
Charlemagne.”® Dutton highlights Notker’s implicit assumptions. This new
image, topped by a golden-headed Charlemagne, ‘lay completely within the con-
fines of the ninth century, contained within four generations of kings. The feet of
iron and clay were the kings of [Notker’s] own diminished and fragmenting age, the
grandsons and great-grandsons of Charlemagne.”! Just as the Visio Karoli Magni
used the four Old High German words to narrate the descent of Charlemagne’s
line—abundance to dissension to greed to the end—so Notker uses four compo-
nents—gold to silver to iron to clay—of a reimagined statue from Daniel to tell of
the weakness of this (his) fourth generation.

But Notker was not lamenting. Charlemagne had begun something new—
something great—that continued with the Franks. Instead of focusing on the
shadow cast by the great Charles, Notker looked up at what cast that shadow.
The focus of the text falls exclusively on Charlemagne. Einhard had had to
convince a skeptical audience but Notker had no one left to convince of Charles’s
greatness and none would doubt how his contemporaries paled in comparison.**
Charlemagne is larger than life in the Gesta Karoli, ruling his realm almost by force
of personality. He is consistently described in superlatives, presides over a united
Frankish people, and is wise, just, powerful, and holy. Notker’s Charles explicitly
equaled the Byzantine ruler and Islamic Caliph; implicitly he was their better.
Charlemagne was, in fact, an image of God Himself, the sight of whom would have
made David sing in praise of the Lord.*

quoque morem’, 297-300; and Egon Boshof, ‘Karl der Kahle: Novus Karolus Magnus?” in Franz-Reiner
Erkens (ed.), Karl der Grosse und das Erbe der Kulturen (Berlin, 2001), 135-52.

19 See the dating discussion in Simon Maclean, Kingship and Politics in the Late Ninth Century:
Charles the Fat and the End of the Carolingian Empire (Cambridge, 2003), 201-4. On Notker’s sources,
see Hans-Joachim Reischmann, Die Trivialisierung des Karlsbildes der Einhard-Vita in Notkers ‘Gesta
Karoli Magni’ (Konstanz, 1984); David Ganz, ‘Humour as History in Notker’s Gesta Karoli Magni', in
Edward B. King, Jacqueline T. Schaefer, and William B. Wadley (eds.), Monks, Nuns, and Friars in
Mediaeval Society (Sewanee, Tenn., 1989), 171-3; and Matthew Innes, ‘Memory, Orality and Literacy
in an Farly Medieval Society’, Past and Present, 158 (1998), 15-18.

20 Notker the Stammerer, Gesta Karoli Magni imperatoris, ed. H. F. Haefele, MGH SRG ns (Berlin,
1959), 12: 1; cf. Daniel 2: 1-49. See also Hans-Werner Goetz, Strukturen der spitkarolinischen Epoche
im Spiegel der Vorstellungen eines Zeitgenissischen Monchs: Eine Interpretation der ‘Gesta Karoli” Notkers
von Sankt Gallen (Bonn, 1981), 70—1.

' Dutton, Politics, 200.

2 Theodor Siegrist, Herrscherbild und Welsicht bei Notker Balbulus: Untersuchungen zu den Gesta
Karoli (Ziirich, 1963), 112—-14; Goetz, Strukturen der spitkarolinischen Epoche, 71; MacLean, Kingship
and Politics, 199; and Ganz, ‘Humour as History’, 182.

3 Citing Psalms 148: 11-12, see Notker, Gesta, ed. Haefele, 57. On Charlemagne’s power, see
Folz, Souvenir, 13; and Siegtist, Herrscherbild, 118-19.
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After the end of the Carolingian line in East Francia, the Ottonians, in need of
something to justify their hold on power, used a more-or-less exclusively positive
image of Charlemagne that they inherited (as well as their possession of Aachen) to
legitimize their new dynasty. Generally, this Ottonian interest attempted to pre-
serve the continuity of the empire. The late Carolingians, meaning everyone not
called ‘Charles the Great’, were glossed over. Legitimacy derived from the direct,
intellectual link that the Ottonians created back to Charlemagne, suggesting that
the empire progressed from Rome through Charlemagne to the Ottonians.** In
936, Otto I (936-73) was crowned king in Charlemagne’s chapel of St Mary’s at
Aachen, in the presence of (the body of) Charlemagne himself, allowing the past
emperor to witness the transfer of power to this new dynasty. Charlemagne’s chapel
then hosted the coronation of every subsequent Ottonian and those rulers consis-
tently invoked Charles when donating to the town’s canons.”> Authors friendly to
the imperial cause parroted the Ottonians’ claim. In his Chronicon written at the
beginning of the eleventh century, Bishop Thietmar of Merseburg claimed in
several places that Otto I was directly in the line of Charlemagne. Thietmar did
not mention any other rulers of East Francia in the succession—no Louis the Pious,
no Louis the German, no Charles the Fat. Similarly, Bruno of Segni wrote that
Otto 11T (983-1002) had two true predecessors: Constantine and Charlemagne.26

Janet Nelson has argued that the Ottonians thought of themselves as the head of
a gens, much as Charlemagne had.”” But if so, the Ottonians led a new gens and
theirs was a new dynasty. They were in a sense trapped, needing legitimacy from the
past but simultaneously needing to carve a niche out for themselves that was
independent of that past. This paradox was especially evident during the reign of
Otto III. Otto visited the palatine-chapel of St Mary at Aachen numerous times,
showered it with gifts, secured the creation of seven cardinal-priests and seven
cardinal-deacons for Aachen by Pope Gregory V, and was eventually buried there.

4 Karl Hauck, ‘Die Ottonen und Aachen, 876-936’, in K4G iv. 41-3, 53; and Timothy Reuter,
‘Regemque, quem in Francia pene perdidit, in patria magnifice recepit: Ottonian Ruler Representation in
Synchronic and Diachronic Comparison’, in Janet L. Nelson (ed.), Medieval Polities and Modern
Mentalities (Cambridge, 2006), 136—7. Karl Hauck suggested that the progression was Caesar to
Charlemagne to Otto. Hagen Keller has more convincingly suggested that it should rather be
Constantine to Charlemagne to Otto. See Hagen Keller, ‘Die Ottonen und Karl der Grosse’,
Zeitschrift des Aachener Geschchtsvereins, 104-5 (2002-3), 79. But for a re-evaluation of the
importance of Aachen in the 10th cent., see Theo Riches, “The Carolingian Capture of Aachen in
978 and its Historiographical Footprint’, in Paul Fouracre and David Ganz (eds.), Frankland: The
Franks and the World of the Early Middle Ages (Manchester, 2008), 191-208.

> Hauck, ‘Ottonen’, 51. For example, Henry II's (1002-24) diplomas generally treated
Charlemagne as simply one name in a litany of predecessors. A diploma for Aachen in 1005,
however, only evoked Charlemagne and Otto III (983-1002). See Heinrici II. et Arduini Diplomata,
MGH Dipl. Ger. (Berlin, 1957), iii, nos. 115, 98, respectively.

% Thictmar of Merseburg, Chronicon, in Ottonian Germany: The Chronicon of Thietmar of
Merseburg, tr. David A. Warner (Manchester, 2001), 89, 124. Bruno of Segni, Vita sancti Adalberti,
MGH SS 4: 599. But others pushed back. The late 10th-cent. chronicler Benedict of St Andrew on
Monte Soratte pointedly compared the glory of Charlemagne with the barbarism of the Ottonians.
Benedict of St Andrew, Chronicon, MGH SS 3: 719.

7 Janet L. Nelson, ‘Kingship and Empire in the Carolingian World’, in Rosamond McKitterick
(ed.), Carolingian Culture: Emulation and Innovation (Cambridge, 1994), 77.
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Moreover, on Pentecost of the year 1000, the 20-year-old emperor entered the
chapel of St Mary’s at Aachen and descended into Charlemagne’s tomb to re-
emerge as his successor. Yet Otto also fostered new, different connections with
Rome, Byzantium, and newly Christianized Poland.”®

The Salians did not immediately pursue the same relationship with Charlemagne
and Aachen as the Ottonians had, perhaps because Salian legitimacy derived from
continuity with the Ottonians, rather than the Carolingians. Conrad II (1024-39)
often listed Charlemagne among his predecessors but much more often invoked the
precedents of all three Ottos and Henry I1.** Henry IIT (1039-56) almost exclusively
followed his father’s example but Henry IV (1056-1105) began to reassert the
association between Charlemagne and the holder of the imperial title. For instance,
adiploma for Aachen given in 1072 invoked only Charlemagne, defender and founder
of churches.’® However, the use of Charlemagne by Henry IV and his imperial
supporters became problematized later in his reign, as Charlemagne’s legend became
abatteground, marshaled for and against the right of investiture. Lambert of Hersfeld,
writing of Henry IV in the 1070s, said that Henry had had the promise to become like
Charlemagne but instead (presumably because of the Investiture Contest) had become
Roboam (Solomon’s son who had allowed the kingdom of Israel to splinter).”’

In West Francia, the Capetians did not initially claim to be successors of
Charlemagne, perhaps because the Carolingians and Capetians continued to vie
for the throne throughout the tenth century. (It would indeed have been quite an
act of chutzpah to claim that your legitimacy sprang from the greatest progenitor of
your rival’s line.) The early eleventh-century Historia Francorum Senonensis, for
instance, recorded that the ascension of Hugh Capet (987-96) marked the ‘end of

28 On this event, see Matthew Gabriele, ‘Otto III, Charlemagne, and Pentecost A.D. 1000: A
Reconsideration Using Diplomatic Evidence’, in Year 1000, 111-32; and, without reference to the
Last Emperor legend, Gerd Althoff, Otto III. (Darmstadt, 1998); Ludwig Falkenstein, Orto III. und
Aachen (Hanover, 1998); and Knut Gérich, ‘Otto I1I. 6ffnet das Karlsgrab in Aachen: Uberlegungen
zu Heiligenverehung, Heiligsprechung und Traditionsbildung’, in Gerd Althoff and Ernst Schubert
(eds.), Herrschafisreprisentation im Ottonischen Sachsen (Sigmaringen, 1998), 381-430. Part of Otto’s
thinking seems to have been that, as the son of a Saxon father and Byzantine mother, Otto’s idea of
empire was focused on Rome and he aped Byzantium in attempting to cohere his polyethnic empire.
See John W. Bernhardt, ‘Concepts and Practice of Empire in Ottonian Germany (950-1024)’, in
Bjorn Weiler and Simon MacLean (eds.), Representations of Power in Medieval Germany, 800-1500
(Turnhout, 2006), 155-8. Timothy Reuter suggested that Otto III was more committed to
appropriating a Carolingian legacy for the simple fact that not many Carolingians were still alive.
Timothy Reuter, ‘The Ottonians and Carolingian Tradition’, in Janet L. Nelson (ed.), Medieval
Polities and Modern Mentalities (Cambridge, 2006), 279.

o e.g. Conradi II. Diplomata, ed. H. Bresslau, MGH Dipl. Ger. (Berlin, 1957), iv, nos. 2, 41, 46.
Conrad did not offer a single diploma for Aachen.

*% Henry III offered only one diploma for the Marian chapel at Aachen and it did not mention
Charlemagne. See Heinrici III. Diplomata, ed. H. Bresslau and P. Kehr, MGH Dipl. Ger. (Berlin,
1957), v, no. 94. But see Heinrici IV. Diplomata, ed. Dietrich von Gladiss and Alfred Gawlik, MGH
Dig)l. Ger. (Hanover, 1941), vi/1, no. 254; also no. 283.

' Lambert of Hersfeld, Libelli de institutione Herveldensis ecclesiae quae supersunt, ed. O. Holder-
Egger, MGH SRG (Hanover, 1894), 38: 353. See also Bonizo of Sutri, Liber ad amicum, ed. Ernst
Diimmler, MGH LdL (Hanover, 1891), 1: 586-7; and the comments by Bernd Schiitte, ‘Karl der
Grosse in der Historiographie der Ottonen- und Salierzeit’, in Franz-Reiner Erkens (ed.), Karl der
Grosse und das Erbe der Kulturen (Berlin, 2001), 248.
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Charlemagne’s kingdom’.32 Only when the succession to the throne had been
stabilized and the Capetians firmly established could those sympathetic to the
Capetians begin to reach out to the Carolingian past. Abbo of Fleury (d. 1004)
was among the first to do so, claiming that Hugh Capet stood in the line of
Constantine, Charlemagne, and Louis the Pious. 31Ina poem dedicated to Robert IT
the Pious (996-1031), Adalbero of Laon (d. 1030) stressed that Robert’s legitimacy
derived from his descent from the Carolingians and Ottonians. 34 Tt was not until the
1070s and 1080s though, under Philip I (1060-1108), that the Capetians them-
selves took the first steps towards embracing the Carolingians. Even then, this move
back towards the Carolingians fizzled in the 1090s and was not taken up again until
the time of Philip’s successors (Louis VI and Louis VII), who worked this program in
conjunction with the abbots of Saint-Denis, Suger and Odo of Deuil.*

In these moments of uncertain attitudes toward the Carolingians, particularly in
West Francia after the ascension of Hugh Capet in 987, it became common for
texts to promote the idea of imperium Francorum, 1rnper1al authority stemming
from the essential Frankishness of the Capetians’ domain.?® This conception of
Frankish identity was not new though and seems to have derived from the late
ninth century. The Franks survived, even if the Carolingians did not. Emperor
Louis II of Italy’s (855-75) letter to the Byzantine ruler Basil I (867-86) argued
forcefully for the continued unity of the Franks in ‘flesh, blood, and spirit’, despite
the recent political division of the empire.”” But even earlier, as Mary Garrison has
pointed out, the Carolingians were not known as ‘the Carolingians’ until the
eleventh century. These rulers were, simply, Franks—an essential part of a larger,
united community. This was, at the very least, a change from the Merovingians,
who were indeed referred to by their dynastic name.*®

*2 ‘Bodem anno unctus est in regem Remis civitate Hugo dux, et ipso anno Robertus, filius eius, in
regnum piissimus rex ordinatus est. Hic deficit regnum Karoli Magni.” Historia Francorum Senonensis,
MGH SS 9: 368. Even into the reign of Robert the Pious though, some still pined for the Carolingians.
See Jason Glenn, Politics and History in the Tenth Century: The Work and World of Richer of Reims
(Cambrldge, 2004), 212-14.

]oachlm Ehlers, ‘Karolingische Tradition und frithes Nationalbewusstsein in Frankreich’, Francia, 4
(1976), 223. We must be careful about overgeneralizing though. A 990 diploma from Hugh Capet for
Sainte-Croix in Orléans confirms the privileges granted by Hugh’s Carolingian predecessors. Cartulaire de
Sainte-Croix d Orléans (814-1300), ed. Joseph Thillier (Paris, 1906), no. 39.

34 Ehlers, “Karolingische Tradition’, 224-5. Robert claimed descent from the Carolingians because
he sat on the Frankish throne. He claimed descent from the Ottonians because his grandmother was
a daughter of King Henry I (919-36).

35 Matthew Gabriele, “The Provenance of the Descriptio qualiter Karolus Magnus: Remembering the
Carolingians at the Court of King Philip I (1060-1108) before the First Crusade’, Viator, 39 (2008),
93-117; and Gabrielle M. Spiegel, “The Cult of Saint-Denis and Capetian Kingship’, Journal of
Medzewzl History, 1 (1975), 43-69.

Ehlers, Karohnglsche Tradition’, 213; and Nelson, ‘Kingship’, 76. Ehlers takes inperium here to
mean ‘empire’ but a better translation would be ‘authority’. I will deal with this idea in much greater
degth in Chs. 4 and 5, below.

7" Steven Fanning, ‘Tmperial Diplomacy between Francia and Byzantium: The Letter of Louis IT to
Basil I, Cithara, 34 (1994), 4-9.

38 Mary Garrison, ‘Divine Election for Nations: A Difficult Rhetoric for Medieval Scholars?” in Lars
Boje Mortensen (ed.), The Making of Christian Myths in the Periphery of Latin Christendom (c.1000—
1300) (Copenhagen, 2006), 301-6



The Birth of a Frankish Golden Age 23

Perhaps the most striking thing about this appeal to a transcendent ‘Frankish-
ness’ is how it survived across centuries. For instance, Notker the Stammerer
counted himself as a Frank, despite his proud descent from Alamannian nobility.
The key point is that these identities were not seen as mutually exclusive. Being an
Alamann meant having local ties. Being a Frank meant belonging to something
larger. Notker writes, “When I say Francia, I mean all the provinces north of
the Alps; for..., at that time, because of the excellence of the most glorious
Charlemagne, the Gauls, the Aquitanians, the Aedui, the Spaniards, the Alamanns,
and the Bavarians all prided themselves on being paid a great compliment if they
earned the right to be called Franks.”” These peoples, it seems, did not summarily
abandon their other identity when being called ‘Franks’. They held both together.
The contemporary Bella Parisiacae urbis of Abbo of Saint-Germain-des-Prés also
shows a great flexibility in how it uses ‘Franks.” For Abbo, a Frank could be an
inhabitant of a specific geographical area east of the Seine or it could mean anyone
who was ruled by a Carolingian. Notker and Abbo’s contemporaries, the Lombard
Andreas of Bergamo, the anonymous Saxon Poet, and Archbishop Ado of Vienne
display similar sentiments.* At the end of the ninth century, being a Frank seems
to have meant consciously associating oneself with a larger, European identity and
with an idealized memory of Charlemagne’s reign. Being a Frank seems to have
been a statement that 4is Golden Age was a part of your heritage.

RELIGIOUS HOUSES AND THEIR CHARLEMAGNES

Of the datable forgeries included at the back of the MGH’s collection of Charle-
magne’s diplomas, over 70 percent (68 out of 97) date to the period between the ninth
and the early twelfth centuries and, almost without exception, these forged diplomas
originated in the religious houses of Charlemagne’s old empire.*’ Many of these
forgeries have to do with Charlemagne’s afleged role in the foundation of these religious
houses. In the tenth century, the monastery of Gerri (in the Pyrences) forged two
diplomas, each calling Charlemagne a just and pious emperor who had restored
the monastery after it had been destroyed by the pagans.** At about that same time,
the archbishop of Ravenna ‘found’ a diploma from Charlemagne giving him power

* ‘Franciam vero interdum cum nominavero, cum omnes cisalpinas provincias significo, quia . . . in
illo tempore propter excellentiam gloriosissimi Karoli et Galli et Aquitani, Edui et Hispani, Alamanni
et Baioarii non parum se insignitos gloriabantur, si vel nomine Francorum servorum censri
mererentur.” Notker, Gesza, ed. Haefele, 13. English tr. adapted from Notker the Stammerer, Gesta
Karoli Magni, in Two Lives of Charlemagne, tr. Lewis Thorpe (London, 1969), 103. See also the
comments of Goetz, Strukturen der spétkarolinischen Epoche, 72-3. On Notker’s personal identity, see
Innes, ‘Memory, Orality’, 11-12, 31.

40 Maclean, Kingship and Politics, 60-3; Godman, Poets and Emperors, 183; and Rosamond
McKitterick, Perceptions of the Past in the Early Middle Ages (Notre Dame, Ind., 2006), 29. See also
the extended discussion of 11th-cent. Frankish identity in Ch. 5, below.

' On these false dlplomas, see Dieter Higermann, ‘Die Urkundenfalschungen auf Karl den
Grossen Eine Ubersicht’, in Fiilschungen im Mittelalter, 6 vols. (Hanover, 1988), iv. 433—43.

% Pippini, Carlomanni, Caroli Magni Diplomata, ed. Engelbert Miihlbacher, MGH Dipl. Karol.
(Hanover, 1906), i, nos. 308, 309.
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over twenty-five other bishops.43 In the eleventh century, the monks of Psalmodi in
Aquitaine believed that the ‘most serene’ Charlemagne refounded the abbey and
placed another monastery under its jurisdiction after Aquitaine had been ravaged by
pagans.** Ademar of Chabannes claimed that the monastery of Saint-Philibert of
Noirmoutier had been founded by Charlemagne (although it had not).* Shortly after
Ademar wrote in the eleventh century, the abbey of Saint-Savin (near the Pyrenees)
pushed its foundation back to the time of Charlemagne, makinég their real founder,
Count Raymond of Bigorre (d. 958), the abbey’s r(fﬁunder.4 The monastery of
Sant’Antimo in Tuscany got Emperor Henry III in 1051 to confirm their legendary
foundation by Charlemagne.”” In the middle of the eleventh century, a false diploma
for La Réole said that Charles had built that priory and also generously endowed its
mother house (Fleury) at the same time.*® Although the Astronomer said that Louis
the Pious had reformed the monastery of Conques, both the eleventh-century Chron-
icon sancti Maxentii Pictavensisi and Hugh of Fleury in the early twelfth century said
that this was actually Charlemagne.*” The bishopric of Bremen claimed in the
eleventh century that Charles had established its see.’® The bishops of Verden in
Saxony claimed the same in the early twelfth century.”" At about the same time, a
forged diploma asserted that the great Frankish emperor had given the church of St
Peregrin, which Chatles had founded after seeing a vision of the saint, to the monastery
of San Vincenzo al Volturno.”?

In claiming that Charlemagne had a hand in their foundation (or refounda-
tion), monastic authors accomplished two things. First, by linking themselves to
Charlemagne’s reign, they reinforced the character of his Golden Age. In his recent
study of the Charlemagne legend in modern France, Robert Morrissey suggested
that legends generally develop in one of two ways: cither with a logic of narration
(horizontally, where contradictions are not allowed) or with a logic of accumula-
tion (vertically, where contradictions are atlright).53 The existence of different
versions of the same event would indicate a legend developed by accumulation.
This latter type of development certainly was at work in the Charlemagne legend.
David Ganz gives the example of a ninth-century manuscript that has Einhard’s
Vita Karoli inserted into the middle of the ARF, just before the reign of Louis the

4 Carlo Dolcini, ‘Il falso diploma di Carlo Magno per la Chiesa di Ravenna (787)’, in Filschungen
im Mittelalter, 6 vols. (Hanover, 1988), iv. 159-66.
* Caroli Magni Diplomata, ed. Mithlbacher, i, no. 303.
4 Ademar of Chabannes, Chronicon, ed. R. Landes and G. Pon, CCCM (Turnhout, 1999),
129: 132. On the veracity of this claim, see Ademar, Chronicon, ed. Landes and Pon, 256.
4 Cartulaire de labbaye de Saint-Savin en Lavedan (v. 975-v. 1180), ed. Alphonse Meillon
(Cauterets, 1920), 249-50. This portion of the prefatory chronicle was written ¢.1059-69.
47 Heinrici I, Diplomata, ed. Bresslau and Kehr, v, no. 271.
48 Cartulaire du prieuré de Saint-Pierre de la Réole, ed. Ch. Grellet-Balguerie, Archives historiques de
la Gironde, 5 (1863), no. 102.
Sources discussed and summarized in Walter Cahn, ‘Observations on the A of Charlemagne in
the Treasure of the Abbey of Conques’, Gesta, 45 (2006), 97-100.
50 Caroli Magni Diplomata, ed. Miihlbacher, i, no. 245.
>1 Tbid., no. 240.
52 1bid., no. 315.
>3 Morrissey, Charlemagne, 13.
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Pious.”* But the foundation legends originating at religious houses seem to have
primarily developed through narration. As each monastery added its own layer to
the Charlemagne legend, the list of his deeds grew longer. The Golden Age
reinforced itself. The development of the legend in this way is similar to a story
passed around a campfire, in which each participant adds a sentence to the overall
narrative. Each addition makes the overall story richer and perhaps more plausible
by reinforcing the themes of the story as a whole. Religious houses did not have to
compete for Charlemagne’s attention. There was, it seems, more than enough
Charlemagne to go around.

The second thing these religious houses accomplished by claiming Charlemagne
followed from the first. Similar to the process at work when kings and emperors
invoked Charlemagne as their predecessor, religious houses wanted to narrow the
perceived historical distance separating them from Charlemagne’s Golden Age.
Sharon Farmer has noted that tenth- and eleventh-century monks who wrote new
histories and forged diplomas sought primarily to construct ‘bridges that could span
the temporal chasm separating the past from the present’.”” Because each evocation
of Charlemagne’s Golden Age reinforced the positive connotations of that period,
each time a monastery claimed Charlemagne as part of its past, it enhanced its own
legitimacy, giving that foundation an air of authority over, and respect from, the
temporal and spiritual powers of the time.’® By invoking Charlemagne, a monas-
tery rhetorically eliminated the time between Charlemagne’s reign and the present
by attempting to flatten the house’s vertical (unequal) connections into horizontal
(comparable) ones. In this case, it meant connecting the monastery to an ideal
emperor and to a Golden Age. With Charlemagne as the house’s special patron, it
placed one foot squarely in the Golden Age itself, suggesting that their present was a
natural successor to that idealized past.

Even religious houses with different traditions about their foundations could
write themselves into the Charlemagne legend by making him their special
patron—the legitimizing force behind some specific claim to authority. Charlemagne
approved the construction of a new church at the monastery of Aniane, according to
the late eleventh- or early twelfth-century prologue of its cartulary. He also supposedly
gave Aniane the freedom to elect its own abbots and placed the monastery directly
under his protection.”” At about the same time, the abbey of Saint-Polycarpe in
Aquitaine claimed that Charlemagne gave some surrounding churches to the

>4 See Ganz, ‘Einhard’s Charlemagne’, 41-2.

%5 Sharon Farmer, Communities of Saint Martin: Legend and Ritual in Medieval Tours (Ithaca, NY,
1991), 151-2. This process of collapsing time is much older in Christian thinking though, dating at
least to the 4th cent. R. A. Markus has shown how, after the conversion of Constantine, 4th-cent.
Christians attempted to compress the distance between themselves and the glorious time of the martyrs
and this resulted, eventually, in the creation of a holy land in Palestine. See R. A. Markus, ‘How on
Earth Could Places Become Holy? Origins of the Chrisitian Idea of Holy Places’, journal of Early
Christian Studies, 2 (1994), 257-71.

% Remensnyder, Remembering, 78, 150.

57 Cartulaire d’Aniane, in Cartulaires des abbayes d’Aniane et de Gellone, ed. Abbé Cassan and
E. Meynial, 3 vols. (Montpellier, 1900), iii. 12, 14—15.
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monastery and took Saint-Polycarpe itself under his protection.58 A late eleventh-
century chronicle from Venice said that when Charlemagne visited that city and the
church of San Marco, he was moved to give the city its liberty.”> The abbey of St
Maximian of Trier produced a diploma in the eleventh century that had Charlemagne
guaranteeing the house’s right to elect its own abbots, as well as giving it freedom from
other lay or ecclesiastical tolls and courts.** The contemporary necrology for Flavigny
records Charlemagne as granting the monastery the takings from toll-booths in omni
regno (U'm pretty sure this is fake).®" A forged eleventh-century privilege ascribed to
Pope Leo III for Saint-Saturninus of Tabernoles has Charlemagne consenting and
guaranteeing its provisions.®” This list could go on but Dieter Hiéigermann has already
made one, putting together the false diplomas ascribed to Charlemagne that date from
the ninth through eleventh centuries. Their geographical range is stunning (Figure
1.1). They include Saint-Michel-de-Cuxa in Catalonia, Monte Cassino in the Lazio
and Novalesa in Lombardy, Saint-Claude in Burgundy and Saint-Bertin in Flanders,
Worms along the Rhine and Kremsmiinster in Bavaria, among others.®?

Whether Charlemagne functioned as the founder (or refounder) of a religious
house or simply as its patron, he almost always gave rich gifts to the house in
question. These gifts could take the form of land or dependent religious houses, but
most often the gifts took the form of powerful relics. By the second half of the ninth
century, Archbishop Ado of Vienne had created an episode in which Chatles sent
legates to the Islamic Caliph in Africa, specifically to procure the relics of St Cyprian
(which eventually found their way to Lyon).®* The late tenth-century Chronicon of
Benedict of St Andrew on Monte Soratte claimed that Charlemagne, on his way
back from Jerusalem, had donated a small piece of the apostle Andrew to Benedict’s
monastery. The early eleventh-century Chronicon of the monastery of Novalesa in
Lombardy, rich in material relating to the Charlemagne legend, said that when
Charlemagne’s son Hugh became a monk, Charlemagne offered Novalesa bits of
Sts Cosmas, Damian, and Valerian, which Charles had obtained from Rome.
Ademar of Chabannes claimed that Charlemagne gave Saint-Martial of Limoges
relics of the True Cross and the Holy Shroud, which Charles had gotten from
Jerusalem.®

%8 Caroli Magni Diplomata, ed. Miihlbacher, i, no. 305. The monks at Saint-Polycarpe had their
chronology a bit wrong. The diploma was supposedly enacted in 743 (twenty-five years before
Charlemagne took the throne), in the forty-third year of his imperial rule (that actually lasted fourteen).

59 Origo civitatum Italiae seu Venetiarum, ed. Roberto Cessi, FISI (Rome, 1933), 73. 91-100. Also
discussed in Gina Fasoli, ‘Carlo Magno nelle tradizioni storica-leggendaria Italiane’, in KdG iv. 359.

0 Caroli Magni Diplomata, ed. Miihlbacher, i, no. 276.

' In Hugh of Flavigny, Chronicon, MGH SS 8: 285.

62 Papsturkunden in Spanien: Katalanien, ed. Paul Fridolin Kehr. 2 vols. (Berlin, 1926), ii, no. 1.
The diploma predates 1099 because a privilege of Urban II refers to this other, false diploma.

63 Full list in Higermann, ‘Die Urkundenfilschungen auf Karls des Grossen’, 436-7.

%4 Ado of Vienne, Martyrologium, PL 123: 355-6. Cf. Einhard, Vita, ed. Pertz, 19.

5 Benedict, Chronicon, 711; Chronicon Novaliciense, MGH SS 7: 102; and Daniel F. Callahan,
‘Ademar of Chabannes, Charlemagne, and the Pilgrimage to Jerusalem of 1033’, in Michael Frassetto
(ed.), Medieval Monks and their World: Ideas and Realities: Studies in Honor of Richard E. Sullivan
(Leiden, 2006), 75.
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Indeed, Jerusalem proved to be a particularly rich source for Charlemagne’s
legendary relic horde. The association began very early and likely stems from the
verifiable increase in relics arriving in Francia from the East during the late eighth
and early ninth centuries.’® In the ninth century, the monastery of Flavigny in
Burgundy declared that Charlemagne gave its abbot pieces of St James and the
Holy Sepulcher contained in a silver reliquary.®” At about the same time, Angilbert
of Saint-Riquier wrote that Charlemagne had donated two large pieces of the True
Cross to the abbey. Not much later, the Chronicon Moissiacense asserted that
Charlemagne had given pieces of the True Cross to Benedict of Aniane so that
he could found his religious house.®® And Charlemagne continued to donate
powerful relics even after his death.

In the first half of the eleventh century, the monastery of Saint-Sauveur in
Charroux developed its own tradition about how it came to posses a fragment of
the True Cross. Ademar of Chabannes recorded that Charlemagne first received
this relic from the patriarch of Jerusalem before passing it on to the abbey.
Charroux’s own earliest version of its foundation was called the Privilegium and
was likely composed ¢.1045.%” Ruling the kingdom of the Franks and possessing
Roman imperial authority, Charlemagne was praised so highly throughout the
world that he was called ‘the greac’. While traveling to Spain to battle the Saracens
with Count Roger of Limoges, Chatles met a lone British pilgrim, who had brought
back a piece of the True Cross from his recent trip to Jerusalem. The pilgrim gave
Charlemagne the relic on the condition that he would build a church suitable to
house it. Charles awoke the next morning to find that God apparently favored
Charles’s plan because the woods around his camp had been miraculously cleared
during the night. Roger (with his wife Eufrasia) then built the new monastery of
Saint-Sauveur on the miraculous site and Charlemagne confirmed its liberty. Later
that year, the patriarch of Jerusalem and king of the Persians both sent envoys to
Charles with numerous (primarily christological) relics, which were, again, passed
to Roger of Limoges who, in turn, passed them to Charroux. The Privilegium closes
with Pope Leo I1T dedicating Charroux’s church and high altar.”

In some ways, this elaborate account of Charroux’s foundation functions simi-
larly to the claims of either Aniane or Saint-Riquier; as a justification of Charroux’s

%6 Michael McCormick, Origins of the European Economy: Communications and Commerce, A.D.
300-900 (Cambridge, 2001), 290-318.

7" Caroli Magni Diplomata, ed. Miihlbacher, i, no. 228. Although Miihlbacher believed this
diploma to have been forged, see now the comments in The Cartulary of Flavigny, 717-1113. ed.
Constance Brittain Bouchard (Cambridge, Mass., 1991), no. 13.

68 Angilbert, De ecclesia Centulensis libellus, MGH SS 15: 174—6; Chronicon Moissiacense, MGH SS
1: 309; and Ardo, Vita sancti Benedicti Anianensis, MGH SS 15: 206 n. 1. On the importance of the
cross generally to the Carolingians, see Celia Chazelle, The Crucified God in the Carolingian Era:
Theology and Art of Christ’s Passion (Cambridge, 2001).

9 Ademar, Chronicon, ed. Landes and Pon, 161. The 11th-cent. Miracula sancti Genulphi episcopi,
MGH SS 15: 1206 tells a similar story but omits the patriarch. The title of the Charroux text comes
from the editor of the abbey’s cartulary, D. P. de Monsabert. On the dating of the Privilegium, see
L.-A. Vigneras, ‘L’Abbaye de Charroux et la légende du pélerinage de Charlemagne’, Romanic Review,
32 (1941), 126; and Remensnyder, Remembering, 312. For more on Charroux, see Ch. 2 below.

70 Liber de Const. 1-6.
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relics as well as its privileged place in God’s affections. Yet, even though the
Privilegium is a foundation narrative for Charrou, it also fundamentally commem-
orates the ‘moment when the [True Cross] became paired with the king’. Charle-
magne and the relic reinforce one another’s power.71 An early twelfth-century vita
of St William of Gellone made this slippage between relic and ruler quite clear. In
the Vita, the patriarch of Jerusalem sent legates bearing gold and relics to honor
Charlemagne’s new imperial dignity. Charles then passed the relics on to William
for his new monastery, with the emperor saying:

‘these [relics] will always be true and most certain symbols, an eternal memorial, a
means of frequently recalling [my] affection [for you]. For without doubt, as often as

you gaze upon . .. or touch. .. these holy objects, you will not be able to forget your
lord Charles.””?

The relic has become a memorial not only of Christ and his Passion, but of Charle-
magne as well—a commemoration of Christ through (in the form of) Charlemagne.
Note, however, that this relationship between Charlemagne and Christ functioned as
an analogy, not an equivalence. In a way that echoes the relationship between exegetical

figures and fulfillments, Charlemagne was not another Christ but a Christ-type,

sanctified and elevated ‘to at least the rank of holy’.73

Before the middle of the twelfth century, the real movement in Charlemagne’s
sanctification occurred locally, independent of royal or imperial prompting—again,
in the religious houses scattered throughout Charlemagne’s old empire.”* In East
Francia, there is evidence of local liturgical veneration of Charlemagne from the
tenth to early twelfth centuries at Cologne, Halberstadt, Hildesheim, Miinster,
Neustadt-am-Main, Sitten, and Verden, while commemoration of Charles at
Gellone may have begun as early as the eleventh century.”> But contrary to Robert
Folz’s assertion that the empire was effectively ‘where the idea of the sanctity of

71 Remensnyder, Remembering, 1657, quotation at 167.

72 “Patriarcha Hierosolymitanus desiderans eum honorare, multumque placere ei, miserat illi ab
Hierosolymis per Zachariam . . . illud Dominicae Crucis venerabile cunctisque mortalibus adorandum
phylacterium, gemmarum splendoribus et auro purissimo [etc.]. ... Haec tibi semper erunt nostrae
dilectionis vera et certissima signa, frequens recordatio, memoria sempiterna, Haud enim dubium, quia
quoties cumque haec sancta vel oculis aspexeris, vel manibus tenueris, Domini tui Caroli oblivisci non
poteris.” Vita s. Willelmo monachi Gellonensis, AASS, 6 May: 805. English tr. from Remensnyder,
Remembering, 169.

73 Remensnyder, Remembering, 171. Stephen Nichols has also noted how Charlemagne in effect
mediated the christological representations of medieval rulers. For example, Charles the Bald first had
to ‘emulate the models of Solomon and Charlemagne, and then Christ’. Stephen G. Nichols, Jr.,
Romanesque Signs: Early Medieval Narrative and Iconography (New Haven, Conn., 1983), 85-8,
quotation at 85. See the discussion of figure-fulfillment relationships in Erich Auerbach, ‘Figura’, in
Scenes from the Drama of European Literature (New York, 1959) 11-76; and Jean Danielou, From
Shadows ro Reality, tr. Wulstan Hibberd (Westminster, Md., 1960). Contemporary society was also
exhibiting an increasing devotion to Christ at that time. Rachel Fulton, From Judgment to Passion:
Devotion to Christ and the Virgin Mary, 800—1200 (New York, 2002), 7-192.

7% On the reticence of the West Franks to pursue canonization, see Robert Folz, ‘Aspects du culte
Iitursgique de Saint Charlemagne en France’, in KdG iv. 77-80.

7> Robert Folz, Etudes sur le culte liturgique de Charlemagne dans les églises de I'Empire (Paris, 1951),
15-38; Matthias Zender, ‘Die Verehrung des HI. Karl im Gebiet des mittelalterlichen Reiches’, in
KdG iv. 108-11; and Amy Remensnyder, “Topographies of Memory: Center and Periphery in High
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Charlemagne was born’, Remensnyder has shown how widespread a phenomenon
this process of sanctification actually was and how this process took a number of
forms other than liturgical commemoration in local religious communities.”® For
example, besides his increasing association with Christ, anecdotes from Charlemagne’s
life came more and more to mirror those found in hagiography.”” Just as with
St Willibrord, a prophecy heralded Chatles’s birth in an eleventh-century manuscript
from Fulda, in which St Boniface told Charles’s father Pepin that Charles will ‘possess
the whole of the kingdom and expunge all error from the church’.”® Much like
St Romuald of Ravenna, Charlemagne received visions, such as his prophetic Visio
written during the reign of Louis the German, or the one recounted in the early
eleventh-century Chronicon Novaliciense, where Charles was told to go and conquer
Ttaly.”” The extant accounts of Otto IIl’s entrance into Charlemagne’s tomb all
testified to Charlemagne’s sanctity in various ways, especially his potency as relic.*

Charlemagne’s association with the miraculous also became much more com-
mon the closer we get to 1100.®" God granted Charles a miracle in Charroux’s
Privilegium because He favored Charles’s plan for a new abbey dedicated to Him.
The late eleventh-century Descriptio qualiter Karolus Magnus had Charlemagne and
his army miraculously led out of a dense forest by a talking bird, who heard
Charlemagne singing Psalms.®* By the time of the Oxford Roland, Charlemagne
remained in constant contact with God through visions and regular conversations
with the Archangel Gabriel. Charlemagne was even able to ask for (and receive) a
miracle in the text.®?

Why these local moves towards sanctification? Why elevate Charlemagne to the
ranks of the holy? Part of this process was self-reinforcing and had much to do with

Medieval France’, in Gerd Althoff, Johannes Fried, and Patrick J. Geary (eds.), Medieval Concepts of the
Past: Ritual, Memory, Historiography (Cambridge, 2002), 209-10.

76 Folz, Etudes, p- viii; Remensnyder, “Topographies of Memory’, 209-10.

77 Einhard based the form of his biography of Charlemagne on hagiography. Although his
anecdotes primarily followed Roman models, by around 840 CE the new form of the Vim Karoli
began to influence later hagiography. See Ganz, ‘Einhard’s Charlemagne’, 39—-40.

8 ‘Divina revelatione previdit sanctissimus pontifex quod ex prefato rege Pippino ea nocte concipi
debuisset pueri qui totius regni monarchium possessurus et omnes erroneus ab ecclesia esset
depulsurus.” Traditiones et antiquitates Fuldenses, ed. Ernst Friedrich Johann Dronke (Osnabriick,
1966), 64; cf. Alcuin, The Life of St. Willibrord, tr. C. H. Talbot, in Soldiers of Christ: Saints and Saints’
Lives from Late Antiquity and the Early Middle Ages, ed. Thomas F. X. Noble and Thomas Head
(University Park, Pa., 1995), 193-4.

On the Visio Karoli, see the discussion above at n. 15; and Chronicon Novaliciense, 99. Cf. Peter
Damian, Life of St. Romuald of Ravenna, tr. Henrietta Leyser, in Medieval Hagiography: An Anthology,
ed. Thomas Head (New York, 2000), 298, 307.

80 See the discussion in Gabriele, ‘Otto 11, 111-32.

81 Karl-Heinz Bender, ‘La Genése de I'image littéraire de Charlemagne, élu de Dieu, au XI® siécle’,
Boletin de la Real Academia de Buenas Letras de Barcelona, 31 (1967), 37.

> Descriptio qualiter Karolus Magnus clavum et coronam Domini a Constantinopoli Aquisgrani
detulerit qualiterque Karolus Calvus hec ad Sanctum Dyonisium retulerit, in Die Legende, 108-9. For
more on Charlemagne’s imagined relationship to the natural world, now see Paul Edward Dutton,
Charlemagne’s Mustache and Other Cultural Clusters of a Dark Age (New York, 2004), 43-68.

83 La Chanson de Roland, ed. Gerard J. Brault (University Park, Pa., 1978), ll. 719-36, 2529-69
(dreams); 2525-8, 2845-8, 361011, 3993-4001 (Gabriel); 2448—57 (miracle); also the comments in
Bender, ‘Genese’, 40—6. The miracle is comparable to Joshua 10: 12-15.
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Charlemagne’s roles as founder and patron. His foundation of a monastery and/or
donation of a relic added to his sanctity and hence enhanced his ability to legitimate
that monastery or relic. Charroux’s Privilegium, for instance, promoted Charle-
magne as founder and patron, not Charlemagne as king. Count Roger of Limoges
may have been the monastery’s actual founder but he barely figured in the narrative
atall. By ¢.1085, Roger would be fully eclipsed by Charles and disappear completely.®*
Similar to the process at work in other monastic accounts, Charlemagne was the ‘real’
founder of Charroux. It had its lands because of Charlemagne. It had its immunity
because of Charlemagne. It had its treasures because of Charlemagne. Most important-
ly, it had its relics because of Charlemagne.

But any number of rulers could provide legitimacy. Charlemagne offered some-
thing special because his importance was recognized both locally and more widely.
He represented a very real link to a Frankish past that was shared (perhaps
unknowingly) among all these religious houses. In the Privilegium, Charroux
looked past its actual founder to the towering image of the Carolingian Golden
Age, counting on the fact that the name ‘Charlemagne’ would resonate in the ears
of those hearing the tale both in Aquitaine and throughout Europe.

THE EXPANDING EMPIRE

A century ago Heinrich Hoffmann noted the importance of the Saxon wars to the
later development of the Charlemagne legend.® For example, in the second half of
the tenth century, the Vita Mathildis reginae antiquior made much of Charles’s
Christianization of the Saxons: especially the baptism of Widukind, progenitor of
the Ottonian line (as ancestor of Queen Mathilda (896-968), wife of King Henry I
(919-36)).5 Many Saxon writers also paid special attention to Charles’s efforts at
conversion because the image of an expansive Christian empire led by Charlemagne
was yet another way for later writers, generally supportive of royal or imperial
pretensions, to link Charles to Constantine, thus signaling the legitimacy of mransia-
tio imperii from Constantine, to Charles, to the contemporary Saxon emperor.®’
The Franks and Saxons had become brothers—like one people—under Charle-
magne, according to Widukind of Corvey, writing at the end of the tenth century.
The late ninth-century Saxon Poet said that Charles was an apostle to the Saxons, in
the line of the first twelve. The eatly eleventh-century Annales Quedlinburgenses
repeated the claim.®®

84 See the discussion of Charroux in Ch. 2, below.

85 Hoffmann, Karl, 31. Also Bernd Schiitte, ‘Karl der Grosse in der Geschichtsschreibung des
hohen Mittelalters’, in Bernd Bastert (ed.), Karl der Grosse in den europiiischen Literaturen des
Mittelalaters: Konstruktion eines Mythos (Tiibingen, 2004), 230-3.

86 Vita Mathildis reginae antiquior, ed. Bernd Schiitte, MGH SRG (Hanover, 1994), 66: 113.

87 Hoffmann, Karl, 69-70. See also above at nn. 24-6.

88 Widukind of Corvey, Rerum gestarum Saxonicarum, ed. Paulus Hirsch and H.-E. Lohmann,
MGH SRG (Hanover, 1989), 60: 25; Poeta Saxo, Annalium de gestis beati Caroli Magni libri quingue,
ed. Paul de Winterfeld, MGH Poetae Latini aevi Carolini (Berlin, 1899), iv/1: bk. 5, ll. 677-88;
Annales Quedlinburgenses, MGH SS 3: 41.
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More generally, Charlemagne’s expansionary wars into Saxony, Lombardy, Britta-
ny, Spain, and Eastern Europe represented an age of constant Christian expansion for
later writers. The Franks ruled by force of arms. Take, for example, how texts dreamed
on Charlemagne’s conquests. Regino of Priim (d. 915) looked back at Charlemagne as
the summit of authority, a man who had united the Franks with diverse peoples.®”
Ademar of Chabannes lamented Charlemagne’s death by noting how even the pagans
thought of him ‘as if he were the father of the world’.”® The Chronicon from Saint-
Bénigne of Dijon followed its account of Charles’s Saxon wars with a list of Charle-
magne’s conquests (all of Europe, from Iberia to Greece and Apulia to Saxony) that
meshed better with contemporary Latin Christianity than Charlemagne’s historical
empire.”’ The prologue to the Miracula sancti Genulphi, written in the early eleventh
century, expanded upon Charlemagne’s conversion of the Saxons (and other pagans)
by claiming that his empire stretched from ‘Monte Gargano to Cordoba’, for which he
was rightly called magnus.”* So too the eleventh-century Vita sanctae Gudilae, which
said that Charles earned his surname (m2agnus) ‘because of his numerous victories and
triumphs he celebrated over [many] peoples . . . [and because he] expanded the lands of
the kingdom of the Franks everywhere and enhanced the glory of Christ within his
territories’.”> From Brogne, in modern Belgium, the late eleventh-century Vira
Gemm’z abbatis simply asserted that Charlemagne had almost conquered the whole
world.”* Jocundus of Maastricht, writing in the 1080s, took away the ‘almost’, saying
that ‘the pious Charles. . . journeyed around the whole world to combat the enemies
of God; and those he could not subdue with the word of Christ, he subdued with the
sword’.”” The early twelfth-century Annales Nordhumbranis concurred, ascribing to
Charlemagne the title ‘emperor of the whole world’ and having the Greeks ask him to
receive their kingdom and the imperial authority.”® Abbot Thiofrid of Echternach

8 Regino of Priim, Chronicon, ed. Friedrich Kurze, MGH SRG (Hanover, 1890), 50: 116. For
more on Regino, see McKitterick, Perceptions of the Past, 30, 38—9; and Simon MacLean, History and
Politics in Late Carolingian and Ottonian Europe: The Chronicle of Regino of Priim and Adalbert of
M%deburg (Manchester, 2009).

‘Nemo autem referre potest quantus planctus et luctus pro eo fuerit per universam terram, etiam
et inter paganos plangebatur quasi pater orbis.” Ademar, Chronicon, ed. Landes and Pon, 111. Repeated
in a late 11th-cent. chronicle from Poitiers. Chronicon sancti Maxentii Pictavensisi, in Chroniques des
eglz:es d’Anjou, ed. Paul Marchegay and Emile Mabille (Paris, 1869), 352.

Chronique de 'Abbaye de Saint-Bénigne de Dijon, ed. ’Abbé E. Bougaud and Joseph Garnier
(ngon 1875), 83—4.

Miracula sancti Genulphi, 1206.

‘In tempore illo sceptrum monarchiae imperialis tenebat Karolus victoriosissimus piissimusque
augustus, qui ex tropheis frequentibus triumphatisque nationibus cognominatus est Magnus, qui regni
Francorum spacia longe lateque dilatavit et Christi gloria in suis finibus ampliavit.” Hubert, Viza sanctae
Gudilae, MGH SS 15: 1202. Lambert of Hersfeld was more coy, simply stating that Charlemagne
earned his name because of his virtue and great deeds. Lambert of Hersfeld, Viza Lulli Archiepiscopi
M%%mtuzcemz:, ed. O. Holder-Egger, MGH SRG (Hanover, 1894), 38: 326-7.

‘Qui totum pene subegerat orbem, Karolus Magnus’, Vit Gerardi abbatis Broniensis, MGH SS
15: 664.

> ‘Hoc pius attendens K., mori pro patria, mori pro ecclesia non timuit; ideo terram circuit
universam, et quos Deo repugnare invenit impugnabat, et quos Christo subdere non potuit verbo,
subdldlt ferro.” Jocundus, Translatio sancti Servatii, MGH SS 12: 96.

© Annales Nordhumbranis, MGH SS 13: 156. Although the text as it now stands dates to the very
early 12th cent., these annals have roots to the late 8th and early 9th cents. Joanna Story believes that
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noted, in the very early twelfth century, how Charlemagne earned the title Caesar
Augustus and transferred the power and glory of the Roman empire to Gaul by
extending his dominions to the Ocean and his fame to the stars.”’

Then, there is the Charlemagne of the ¢.1100 Oxford Chanson de Roland. Near
the beginning of the poem, Ganelon recounts how he had seen Roland presenting
Charlemagne with a golden apple representing ‘the crowns of each and every king’
he had subjected.”® Charlemagne’s past conquests are specifically enumerated by
Roland, when he offered his final praise to his sword Durendal, just before his
death. Roland boasted:

With . .. [Durendal] I conquered Anjou and Brittany,
With it I conquered Poitou and Maine,

With it I conquered Normandy the free,

With it I conquered Provence and Aquitaine,
Lombardy and all Romagna;

With it I conquered Bavaria and all Flanders,
Burgundy, all Poland,

And Constantinople, which rendered homage to him,
And he does as he wishes in Saxony;

With it I conquered Scotland, Iceland,

And England, which he held under his jurisdiction;
With it I conquered so many countries and lands

Over which white-bearded Charles rules.””

the entry for this year to have been a 12th-cent. addition but that need not have been the case, given my
discussion in the following chapters. Joanna Story, Carolingian Connections: Anglo-Saxon England and
Carolingian Francia, ¢.750-870 (Burlington, Vt., 2003), 93-133.

97 Thiofrid, Vita sancti Willibrordi, MGH SS 23: 25. “The Ocean’ likely refers to the great body of
water which surrounded the entire world. For example, see Plutarch, The Life of Pompey, in The Fall of
the Roman Republic, tr. Rex Warner (Baltimore, 1958), 175. On the significance of the stars for the
Carolingians, see Dutton, Charlemagne’s Mustache, 93—127.

98 Br matin sedeit li empere suz 'umbre. / Vint I ses niés, out vestue sa brunie . . ., / En sa main tint
une vermeille pume: / “Tenez, bel sire,” dist Rollant a sun uncle, / ‘De trestuz reis vos present les
curunes.” Roland, ed. Brault, 1l. 383-88. The angel Gabriel also appears to Charles in the last laisse of
the poem, commanding him to take his army to aid the city of Imphe, which is being attacked by
pagans. The besieged Christians recognize Charlemagne as their protector and cry out to him for help.
Although there is no doubt he will respond, Charles laments his weariness and implies that the war
against the enemies of God has occupied him for a long time and may never end. This could be
understood as an exhortation by St Gabriel to rescue endangered Christians in this one specific
instance, but Charlemagne is weary (penuse)—not simply because he is 200 years old but because he
stands at the forefront of a never-ending battle between good and evil, having implicitly marched off to
save beleagured Christians on a number of occasions. Roland, ed. Brault, 1. 3998, 4000. See also the
comments in Paul Rousset, Les Origines et les caractéres de la Premiére Croisade (New York, 1978), 131.

Jo Ien cunquis e Anjou e Bretaigne,/Si I'en cunquis e Peitou e le Maine; / Jo I'en cunquis
Normendie la franche, / Si I'en cunquis Provence e Equitaigne / E Lumbardie e trestute Romaine; / Jo
Ien cunquis Baiver e tute Flandres / E Burguigne e trestute Puillanie, / Costentinnoble, dunt il out la
fiance, / E en Saisonie fait il ¢o qu’il demandet; / Jo 'en cunquis e Escoce e Vales Islonde / E Engletere,
que il teneit sa cambre; / Cunquis 'en ai pais e teres tantes, / Que Carles tient, ki ad la barbe blanche.’
Roland, ed. Brault, 1l. 2322-34. Tt should also be noted that Roland’s conquests are explicitly for
Charlemagne. Robert Francis Cook, 7he Sense of the Song of Roland (Ithaca, NY, 1987), 100.
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Karl-Heinz Bender has suggested that Charlemagne’s possession of such a vast domain
is meant to correspond to the expansion of ‘French’ territory in the late eleventh and
early twelfth centuries.'” Bender’s formulation is not quite right though—not
‘French’, but ‘Frankish’. Look again at Charlemagne’s conquests: West Francia, East
Francia, much of Italy, Saxony, Poland, the British Isles, Iceland, and Constantinople.
Roland’s conquests most likely represent a contemporary eleventh-century under-
standing of Charlemagne’s legendary empire, encompassing virtually the whole of
Christendom in the late eleventh century. The list pushes the boundaries of Charles’s
empire to include both Christian lands that he never conquered (e.g. the British Isles)
and even those made Christian after his death (e.g. Poland and Iceland). Moreover,
note how Roland boasts that Charles holds Constantinople, which should probably be
taken to mean the whole of the Eastern empire, and note how seemingly insignificant
Roland considers that conquest.'®' The Byzantines are fixed in Roland’s list after the
Poles and before the Saxons, just another people in Charles’s heterogeneous empire.

By the eleventh century, Charles’s power over the magnates of the East was a
commonplace in sources of his legend, due in large part to the work of his
Carolingian contemporaries.'®> Charlemagne and his court circle indeed seem to
have paid some attention to the Holy Land. During his lifetime, he exchanged
numerous emissaries with the Islamic Caliph Harun al-Rashid, Byzantine emper-
ors, and patriarch of Jerusalem.'® According to the ARF, an embassy reached

190 Karl-Heinz Bender, Kinig und Vasall: Untersuchungen zur Chanson de Geste des XII. Jabrhunderss
(Heidelberg, 1967), 29-30.

' Elsewhere, the poet hinted that Charlemagne would again go to the East as its conqueror.
‘L’emperere meismes ad tut a sun talent. / Cunquerrat li les teres d’ici qu’en Orient.” Roland, ed. Brault,
1. 400—1. The word cunquerrat is the future tense of the verb cunquerre (to conquer/vanquish), so the
second line would read ‘He will [again?] conquer the lands from here all the way to the East.” The only
part of contemporary Christendom that the Roland poet does not include in Charlemagne’s conquests
is Hungary—recently Christianized by St Stephen around 1000 ck. (Incidentally, the poet includes the
Hungarians in Baligant’s army, which may be evidence of the existence of the legend before that
country’s christianization. See Roland, ed. Brault, 1. 3254.) The author’s geography, however, is rather
sketchy anyway. He is apparently quite familiar with West Francia and displays a limited knowledge of
Italy, but seems to have been quite ignorant of lands to the East—save, of course, the fabled
Constantinople.

192 Yean Flori, La Guerre sainte: La Formation de lidée de croisade dans 'Occident chrétien (Paris,
2001), 30-1; and Anne Austin Latowsky, Tmaginative Possession: Charlemagne and the East from
Einhard to the Voyage of Charlemagne (Ph.D. diss., University of Washington, 2004). See also the
discussion of the impact of Carolingian sources on later writers in Ch. 2 and the more ideological (and
theological) motives behind the 8th- and 9th-cent. Frankish interest in Jerusalem in Ch. 3, below.

193 "On these historical contacts generally, see Steven Runciman, ‘Charlemagne and Palestine’, English
Historical Review, 50 (1935), 606-19; Giosu¢ Musca, Carlo Magno ed Harun al Rashid (Bari, 1963); Karl
Schmid, ‘Aachen und Jerusalem: Ein Beitrag zur historischen Personenforschung der Karolingerzeit’, in Karl
Hauck (ed.), Das Einhardkreuz (Gottingen, 1974), 122-42; Michael Borgolte, Der Gesandtenaustausch der
Karolinger mit den Abbasiden und mit den Patriarchen von Jerusalem, Miinchener Beitrige zur Medidvistik
und Renaissance-Forschung, 25 (Miinich, 1976); Klaus Bieberstein, ‘Der Gesandtenaustausch zwischen
Karl dem Groflen und Harun ar-Rasid und seine Bedeutung fiir die Kirchen Jerusalems’, Zeitschrifi des
deutschen Palistina-Vereins, 109 (1993), 152-73; Franz Tinnefeld, ‘Formen und Wege des Kontakes
zwischen Byzanz und dem Westen zur Zeit Karls des Grossen’, in Franz-Reiner Erkens (ed.), Karl der
Grosse und das Erbe der Kulturen (Berlin, 2001), 25-35; Colin Mortis, The Sepulchre of Christ and the
Medieval West: From the Beginning to 1600 (Oxford, 2005), 94-6; and Rosamond McKitterick,
Charlemagne: The Formation of a European Identity (Cambridge, 2008), 328-30.



34 The Franks Remember Empire

Charlemagne’s court in 799, bearing relics and a blessing from the patriarch of
Jerusalem. An emissary from the Caliph Harun al-Rashid reached Aachen in 802,
with the elephant Abul Abaz. Another delegation consisting of agents sent from
both the Caliph Harun and the patriarch of Jerusalem arrived at the Frankish court
in 807.%% The Benedictine monastery on the Mount of Olives first contacted
Charlemagne as members of the delegation from the patriarch of Jerusalem that
arrived in Rome in 800 and the house enjoyed Charles’s patronage during the later
years of his reign.'” At approximately the same time, Charlemagne sent both
money and a number of monks to populate a hostel near the monastery of St Mary
Latin in Jerusalem so that the Latin rite could be administered to any and all
Western pilgrims.'% Likely just before Charlemagne’s trip to Rome in 800, Alcuin
wrote to ‘David’ (Charlemagne) that he now ‘ruled and governed’ Jerusalem.'®”
Shortly thereafter, and probably in conjunction with his coronation in Rome,
Charlemagne had a list drawn up of all the religious houses and clerics in the
Holy Land. The list names, among other things, seventeen religious Charles had sent to
‘serve the Holy Sepulcher’.'®® A capitulary from 810 mentioned alms destined for the
restoration of churches in Jerusalem.'%” In the late ninth century, Christian of Stavelot
and the pilgrim monk Bernard both mentioned a specific house on the Mount of
Olives, just outside of Jerusalem, that had been built under Charlemagne’s direction.
Despite the fact that Charlemagne’s successors no longer patronized it, Charlemagne’s
foundation remained a popular stopping-point for Western pilgrims until the twelfth
century, since the hostel was the only permanent Western presence in the city until the
foundation of the Hospital of St John in 1055.'"°

194 Annales regni Francorum, ed. Friedrich Krauze, MGH SRG (Hanover, 1895), 6: 108, 117, 123,
resPectively.

9 On the initial embassy, see Annales regni, ed. Krauze, 112. Several embassies were also sent to
the Mount of Olives during the reign of Louis the Pious, suggesting that even though Charles’s interest
in the monastery did not begin until about the last ten years of his reign, it continued well into the
reign of his son. On the contacts between the Mount of Olives and Charlemagne, including the
spurious letter addressed from this monastery to the Frankish emperor, see the good summary in
Daniel F. Callahan, ‘The Problem of “Filioque” and the Letter from the Pilgrim Monks of the Mount
of Olives to Pope Leo IIT and Charlemagne: Is the Letter Another Forgery by Ademar of Chabannes?’
Revue Bénédictine, 102 (1992), 81-8.

196 See Runciman ‘Charlemagne’, 612—15; and Moshe Gil, A4 History of Palestine, 6341099, tr.
Ethel Broido (Cambridge, 1992), 285-7. Klaus Bieberstein notes that Charlemagne’s foundations
were likely begun during his lifetime but completed during the reign of Louis the Pious. See
Bieberstein, ‘Der Gesandtenaustausch’, 161-9.

‘Dum vestrae potentiae gloriosam sublimitatem non periturae Chaldeis flammis Hierusalem
imperare scio, sed perpetuae pacis civitatem pretioso sanguine Christi constructam regere atque
gubernare.” Alcuin, Ad Carolum regem, MGH Epist. 4: 327.

198 Commemoratorium de casis Dei vel monasteriis, in Itinera Hierosoloymitana et descriptiones Terrae
sanctae: Bellis sacris anteriora, ed. Titus Tobler and Augustus Molinier, Publications de la Société de
["Orient Latin, 2 vols. (Geneva, 1879), i. 301-5.

"9 Capitulare missorum Aquisgranense primum, MGH Capit. 18, nos. 64, 154.

1% Christian of Stavelot, Expositio in Matthaeum Evangelistum, PL 106: 1486; Bernard the Monk,
A Journey in the Holy Places and Babylon, in Jerusalem Pilgrims before the Crusades, tr. John Wilkinson
(Warminster, 1977), 265-6. Colin Morris argues that the house Christian and Bernard were referring
to was a hostel and attached community of nuns located on the Mount of Olives. See Morris, Sepulchre
of Christ, 96. On the house’s survival, see Aryeh Grabois, Le Pélerin occidental en Terre Sainte au Moyen
Age (Paris, 1998), 32, 134.
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For later authors, one of the most important contacts between East and West can be
found in the ARF entry for the year 800, just before Chatles’s coronation in Rome. The
ARF recorded that emissaries from the patriarch of Jerusalem arrived in Rome carrying
gifts for Charles, including ‘mementos of the Lord’s Sepulcher and Calvary, as well to
the city and mountain [which is unspecified] along with a relic of the true cross’.""!
Most scholars shrug off these gifts as purely honorary. Steven Runciman’s seminal
article on Charlemagne’s historic contacts with the East points out, quite rightly, that
Einhard’s Viza Karoli does not even mention them.''? The symbolic meaning of the
vexillum and claves, especially for later writers, however, was well understood. Essen-
tially, the patriarch was making Chatlemagne the symbolic defender of the Holy Places
and transferring his allegiance from the emperor in the East to the great Charles.''?

Einhard’s biography of the great Frankish ruler made this symbolic transfer of
power from East to West even clearer. Einhard almost certainly knew the ARFbut was
no slavish imitator—not of the ARF nor of Suetonius—and he was writing at a
31gn1ﬁcantly different time, now defending (indeed, creating) Charlemagne’s lega-
cy.!" Einhard’s work supplemented his sources, offering a distinct but not necessarily
competing version of events, thus counting on his audience to have been familiar with
sources such as the ARF (as he himself was). Versions of how Charlemagne took
possession of the East ‘accumulated’ to create a much richer picture.''> So, it may not
be surprising that, although Einhard seems to deviate from the ARF account in detail,
he ended up enhancing it in overall effect. Einhard omitted the patriarch of Jerusalem
and portrayed the Byzantines as little more than petty and paranoid, particularly in the
wake of Charles’s coronation. The source of Charlemagne’s power over the East
instead derived from his close friendship with the Caliph Harun al-Rashid. These
two were ‘on such friendly terms that Harun valued [Charlemagne’s] goodwill more
than the approval of all the other kings . . . in the entire world, and considered that he
alone was worthy of being honoured and propitiated with gifts’. Already ruling to the
farthest reaches of the West, Charlemagne sends an embassy to the Caliph, asking
Harun if they might deliver the Frankish ruler’s offerings for Jerusalem and the Holy

111 . . . -
‘Eadem die Zacharias cum duobus monachis, uno de monte Oliveti, altero de sancto Saba, de

Oriente reversus Romam venit; quos patriarcha Hierosolimitanus cum Zacharia ad regem misit, qui
benedictionis causa claves sepulchri Dominici ac loci calvariae, claves etiam civitatis et montis cum
vexillo detulerunt.” Annales regni, ed. Krauze, 112. Compare translation with Royal Frankish Annals, in
Carolingian Chronicles, tr. Bernhard Walter Scholz (Ann Arbor, 1970), 80—1. I have modified Scholz’s
tr., based on Colin Morris’s recent reassessment of the nature of these gifts. Morris suggests vexillum
should be read to mean a relic from the cross (as in the liturgical phrase vexillum crucis) and that the
claves ought to be understood as eulogiae (sacred gifts or contact relics, often stones or other mementoes
from the holy places). See Morris, Sepulchre of Christ, 94-5.

% Runciman, ‘Charlemagne’, 610-11. Nor do the Annals of Lorsch. On the program behind that
set of annals, see Roger Collins, ‘Charlemagne’s Imperial Coronation and the Annals of Lorsch’, in
]oanna Story (ed.), Charlemagne: Empire and Society (Manchester, 2005), 52-70.

3 Robert Folz, The Coronation of Charlemagne: 25 December 800, tr. J. E. Anderson (London,
1974), 142-3; Sidney Griffith, “What has Constantinople to Do with Jerusalem? Palestine in the
Ninth Century: Byzantine Orthodoxy and the World of Islam’, in Leslie Brubaker (ed.), Byzantium in
the Ninth Century: Dead or Alive? (Brookfield, Vt., 1998), 193; Collins, Charlemagne, 146; and Morris,
Sepu/cbre of Christ, 93-4.

On the dating of the Vita Karoli, see n. 11 above.

"> On Morrissey and the logic of accumulation, see above, n. 53.
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Sepulcher. Impressed, Harun acceded to their request and ‘not only allowed them to
complete their mission, but even handed over that sacred and salvific place, so that it
might be considered as under Charles’s control’.''® Although the source of the gifts
differed between the ARF and Vit Karoli, the effect was the same. The Holy Places
had again been symbolically given to Charlemagne, this time simply as a token of
friendship. Read together, as perhaps they should, the Vizz Karoli and ARF reinforced
one another, telling the same story.

Because of Notker the Stammerer’s familiarity with Einhard’s Vita Karoli, it
should be no surprise that the transfer of power in the Holy Land as described in
the late ninth-century Gesta Karoli Magni follows Einhard in originating with
Harun’s magnanimity. But whereas Einhard said that Charles was only given
jurisdiction over the Holy Sepulcher, Notker notes that Harun was so impressed
by the hunting prowess of some German dogs and their Frankish masters that he
recognized Charlemagne’s superiority as a ruler. Thus Harun decided to offer
Charles some gift befitting his stature, finally proclaiming that he deserved the
entire Holy Land—‘the land which was promised to Abraham and shown to
Joshua’. As a pragmatic gesture, given the distance that separated the two rulers,
Harun would remain the land’s caretaker on behalf of Charles.''” These must have
been impressive dogs. Notker emphasized this transfer of power later in his
narrative when he reminded his dedicatee (Charles the Fat) that Charles’s father
(Louis the German) had instituted a tax dedicated to freeing Christians living in the
Holy Land, ‘in view of the former dominion exercised over them by your great-
grandfather Charles and by your grandfather Lewis the Pious’.''®

Notker may not have been entirely original in his claims but, again like Einhard,
Notker was clearly no slavish imitator. This complicated relationship among our
texts should make us remember that sources of the Charlemagne legend are indeed
in debt to those that preceded them but, at the same time, should be regarded as
individual documents, products of a particular time and place, possessed of their

116 .. s . . . . .
‘Cum Aaron rege Persarum . . . talem habuit in amicitia concordiam, ut is gratiam eius omnium,

qui in toto orbe terrarum erant, regum...amicitiae praeponeret solumque illum honore ac
munificentia sibi colendum iudicaret. Ac proinde, cum legati eius, quos cum donariis ad
sacratissimum Domini ac salvatoris nostri locumque resurrectionis miserat, ad eum venissent et ei
domini sui voluntatem indicassent, non solum quae petebantur fieri permisit, sed etiam sacrum illum
et salutarem locum, ut illius potestati adscriberetur, concessit.” Einhard, Vizz, ed. Pertz, 19. English tr.
from Einhard, Vita, tr. Dutton, 26. See also the thoughtful comments in Latowsky, ‘Foreign
Embassies’, 25-57; who suggests, among other things, that moving the giver of the gifts from the
patlrligr?h of Jerusalem to Harun, the rex Persarum, was a classic.izing move on Einhar‘d"s part. ‘

[Harun says:] “Quid igitur ei [Charles] possum condignum rependere, qui ita me curavit
honorare? Si terram promissam Abrahae et exhibitam losuae dedero illi, propter longinquitatem
locorum non potest eam defensare a barbaris. ..; dabo quidem illam in eius potestatem et ego
advocatus eius ero super eam.”’ Notker, Gesta, ed. Haefele, 64. On the relationship between
Einhard and Notker, see above at n. 19.

"8 Ad huius rei testimonium totam ciebo Germaniam, quae temporibus gloriosissimi patris vestri
Hludowici de singulis hobis regalium possessionum singulos denarios reddere compulsa est, qui
darentur ad redemptionem christianorum terram promissionis incolentium, hoc pro antiqua
dominatione atavi vestri Karoli avique vestri Hludowici ab eo miserabiliter implorantium.” Notker,
Gesta, ed. Haefele, 65. English tr. from Notker, Gesta, tr. Thorpe, 149.
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own particular concerns.''? Notker had the tendency to elide past and present to
comment on current politics and so his concern for the East might mirror Charles
the Fat’s, who would later receive a letter from Patriarch Elias of Jerusalem, in which
the patriarch asked for money to help rebuild churches in the East.'?° Nonetheless,
the Gesta Karoli Magni is its own document and acts out a complicated conversation
with texts like the ARF and Vita Karoli. Those reading Notker would likely know
how these earlier sources had made more limited claims about Charlemagne’s
sovereignty in Jerusalem but those same readers would also realize how the Gesta
Karoli Magni echoed and enhanced those claims by expanding the scope of Charle-
magne’s power.'?! From what most likely was regarded as an honorary gift recorded
in the ARF, to jurisdiction over Jerusalem in Einhard, to possession of the whole
Holy Land and servitude of the Islamic Caliph in Notker, the legends associated with
Charlemagne’s power over the East kept ‘accumulating’. Within just a few genera-
tions, the East had become just another conquest—its integration into Charle-
magne’s empire such a point of common knowledge that many sources seemed to
accept Charlemagne’s power over the Holy Land as incontrovertible fact.

More often than not, references to this transfer of power were brief and derived from
cither the ARF or Einhard’s Viza Karoli. Both of these texts were just about everywhere
in the ninth, tenth, and eleventh centuries (Figure 1.1), with the ARF the primary basis
for historical knowledge of Charlemagne’s reign and the Vim Karoli offering supple-
mental information.'** In the late ninth century, the anonymous Saxon Poet, follow-
ing Einhard (with some modifications), recorded that Harun granted (ascribo, concedo)
Jerusalem and an elephant to Charlemagne in 802. In the early eleventh century, the
Annales Quedlinburgenses echoed this account of Harun’s gift. Around 1100, Hugh of
Fleury also used Einhard to write that Harun granted Charlemagne rights over the
Holy Sepulcher but added that Charlemagne also took possession of the monastery of
St Mary’s Latin in Jerusalem. In 1032, the Annales Altahenses maiores embellished the
ARPF's list of gifts given to Charlemagne by the patriarch of Jerusalem to enhance its
claims about a transfer of authority from East to West.'*

"9 McKitterick, Perceptions of the Past, esp. 67-81.

'2% Jean Flori gives the date of this letter as 888. Itis printed in Luc D’Achery, Spicilegium, sive, Collectio
veterum aliquot scriptorum qui in Galliae bibliothecis delituerant, 3 vols. (Farnborough, 1967-8), i. 363—4;
and discussed in Paul Riant, ‘Inventaire critique des lettres historiques des croisades’, Archives de I'Orient
Latin, 1 (1881), 26-31; and Jean Flori, L Tslam et la fin des temps (Paris, 2007), 226. On Notker and the
East but without mention of this letter, see Latowsky, Tmaginative Possession’, 37-58. On Notker’s
tendency to use his history to comment on the current situation, see MacLean, Kingship and Politics,
213-18.

21 There is a vast literature now on how texts were read in the early Middle Ages. Specifically
related to Notker, see Innes, ‘Memory, Orality and Literacy’, 12-18; Siegrist, Herrscherbild, 118—19;
and MacLean, Kingship and Politics, 154.

122 Tischler points to the production of ‘Charles Compendia’ in the centuries after Charlemagne’s
death, the shorter containing the ARF, Einhard, and Thegan, the longer containing the ARF, Einhard,
and Notker the Stammerer. See Tischler, Einharss Vita Karoli, 592—-893. On the distribution of the
ARF, see the brief discussion in McKitterick, History and Memory, 111-13. On the distribution of
Einhard, see Tischler, Einbarts Vita Karoli, 20—-63.

123 Poeta Saxo, Annalium, ed. de Winterfeld, bk. 4, Il. 82-91; and Annales Quedlinburgenses, 40.
Interestingly, although the poet knew the ARF, he nonetheless omits the emissary from the patriarch of
Jerusalem and adds Einhard’s version of the transfer of power (from Harun) to the year 802. On the



38 The Franks Remember Empire

Other texts show no perceptible connection to previous ones, apparently seeing
no need to justify their claims. The mid-eleventh-century Annales of Saint-Amand
(in Flanders) said—just in passing—that Charlemagne went to Saxony in the year
771. ‘This is the Emperor Charles, son of Pippin the Short, who gained sovereignty
[over all lands] all the way to ]erusalem.’124 Similar assertions are made in the
aforementioned late eleventh-century Vita Gerardi abbatis Broniensis and contem-
porary Translatio sancti Servatii, as well as the early twelfth-century Annales Nord-
humbranis and its contemporary Vita sancti Willibrordi.

Sometimes references to Charles’s dominion over the Holy Land were more
elaborate. In the first half of the tenth century, the monastery of Reichenau, already
familiar as the source of the dream visions critical of Charlemagne from early in
Louis the Pious’s reign, added yet another layer to the Charlemagne legend.
Reichenau had possessed a relic of the Holy Blood since about 925 but an
anonymous monk at the abbey composed a translatio to accompany the relic later
in that same century.'* In the time of the ‘most glorious emperor Charles’, Azan,
the prefect of Jerusalem and an admirer of Charlemagne, sent legates to Aachen,
asking if Azan could meet with Charles. The two sets of legates met on Corsica,
where Azan’s gave Charlemagne’s an ampula of the blood of Christ, a little cross
reliquary containing a fragment of the True Cross, the crown of thorns, a nail from
the Cross, more pieces of the Cross, a memento of the Holy Sepulcher, and many
other riches. Charles’s legates brought the relics to the church of St Anastasius in
Sicily, to which Charles himself journeyed, personally walking the last fifty miles ‘in
his bare feet’, in order to collect the relics. He then dispersed them to various
monasteries throughout the empire, the Holy Blood and cross reliquary finally
making their way (through several intermediaries) to Reichenau in the tenth
century.

One must concede that this transiatio is a novel elaboration of how Charlemagne
came to acquire Reichenau’s christological relics. Never before had Charlemagne’s
contact in Jerusalem traveled to the West. Never before had Charlemagne been a
sea-farer as he became in going to Sicily. Yet, the text is still heavily dependent on
earlier Carolingian sources, with the core of the narrative of Translatio sanguinis
probably deriving from an elision of two separate entries in the ARF dealing with a

sources for the poem generally, see Jiirgen Bohne, Der Poeta Saxo in der historiographischen Tradition
des 8.-10. Jahrhunderts (Frankfurt, 1965); and Alfred Ebenbauer, Carmen Historicum: Untersuchungen
zur historischen Dichtung im karolingischen Europa (Vienna, 1978), 199-211. Hugh of Fleury, Historia
Ecclesiastica, MGH SS 9: 361. Hugh copies Einhard’s account verbatim but simply adds ‘sed etiam
sacrum sanctae Mariae Latinae locum’. Annales Altabenses Maiores, ed. Edmund L. B. A. B. Oefele,
MGH SRG (Hanover, 1891), 4: 4. This text is discussed in great depth in Ch. 4, below.

124 “Hic est Karolus imperator, filius Pipini parvi, qui acquisivit regnum usque Hierosolimis.’
Annales Elnonenses minores, MGH SS 5: 18. The text seems to have been written ¢.1064.

125 On the dating of the relic and text, see Dorothea Walz, ‘Karl der Grosse: Ein verhinderter
Seefahrer. Die Reichenauer Heiligbluterzihlung aus dem zehnten Jahrhundert’, in Franz-Reiner
Erkens (ed.), Karl der Grosse und das Erbe der Kulturen (Berlin, 2001), 234, 236. The text itself is
found in a liturgical manuscript from the 10th cent. and in three later copies. It did, however, begin to
travel outside of the monastery in the 11th cent. after it was included in the chronicles of Marianus
Scotus and Sigebert of Gembloux. See Walz, ‘Karl der Grosse’, 234 n. 1; and Folz, Souvenir, 24.

126 Toanslatio sanguinis Domini, MGH SS 4: 447-9.
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prefect of Huesca named Azan and the discovery of the Holy Blood at Mantua. 127

Moreover, the narrative’s elaborate anecdote sits squarely within a conception of
Charlemagne’s Golden Age common to other contemporary religious houses.
Charlemagne’s possession of the relics authenticated them and his role in their
transfer legitimized a monastery’s claim to those relics. By facilitating the relics’
transfer from East to West, Charlemagne initiated Reichenau’s own Golden Age
and facilitated God’s special blessing on the monastery.128 In addition, the 77ans-
latio sanguinis depicts a close, deferential relationship between the prefect of
Jerusalem and Charles. Azan looked beyond the Byzantines as if they were not
even there. Charlemagne was the emperor Azan admired, the man he wished to
impress, the protector he desired.

The prolific early eleventh-century forger Ademar of Chabannes also based his
version of Charlemagne’s legendary relationship with the East on the ARF.
Although Ademar copied the ARF's account of the patriarch’s embassy in 800
verbatim in his Chronicon, he elsewhere invented documents to supplement the
legend. In the entry for the year 808, the ARF stated that Byzantine monks at
St Sabas in Jerusalem accused Frankish monks on the Mount of Olives of heresy
because they followed Western customs. In 809, a letter arrived from one of the
Frankish monks about the dispute, in response to which Charles called a council
together to discuss the problem (the Filioque controversy). Ademar forged both the
monk’s letter and a letter by Pope Leo III in response to its arrival. Both letters
made some assumptions.'* The letters assumed that their reader already knew
Ademar’s Chronicon (or the ARF), hence the patriarch’s gifts and Charlemagne’s
avowed dominion over Jerusalem, for both letters depended for their meaning
upon the legitimacy of the monk’s appeal to Charlemagne for aid. The monk’s
letter consistently implied Charles’s status as a defender of orthodoxy and appealed
to his actions as precedents. Pope Leo’s letter to Charlemagne exhorted him to
intervene on behalf of the monks because Charles, as the defender of orthodoxy,
had it within his power to make peace among all of his subjects.>® Both the
Frankish monks in Jerusalem and Pope Leo recognized Charlemagne as their
temporal and spiritual protector. As with the Translatio sanguinis, no one mentions
the Caliph, the Byzantine emperor, or the patriarch of Jerusalem. Even the pope
defers to Charlemagne. The letters implied that all Christians East and West should
respect Charlemagne’s authority, even in theological matters, presumably because
he was their emperor.

127 The Translatio sanguinis is often regarded as a step along the way to the legend of Charlemagne’s
journey to the Holy Land. For example, Musca, Carlo Magno, 75; and Walz, ‘Karl’, 244. This
conclusion misses something essential to the legend’s development, which should become clear
below. For similarities to the ARF, see the entry for 799, which records that Azan, the prefect of
Huesca, sent legates with keys to his city to Charles. The entry for 804 notes that Charlemagne is
associated with Mantua’s discovery of a Holy Blood relic. Annales regni, ed. Krauze, 108, 119,
rcsPectively.

2% Walz, ‘Karl’, 239-43.

129 On the Filioque issue and the forged letters, see Callahan, ‘Problem of “Filioque”’, 75-134.

0 Ibid. 132-4.
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Here, Ademar, much like the Translatio sanguinis, has created something new,
yet not new. The specific contours of the interaction between Charlemagne, Pope
Leo II1, and the monks on the Mount of Olives may have been invented by Ademar
in the early eleventh century but the background to this exchange was painted
with words stolen from earlier Carolingian sources. The ARF, Einhard, Notker,
the Translatio sanguinis, Ademar, et al. shared the same general understanding
of Charlemagne’s Golden Age. Charlemagne and the Franks were the supreme
power in West and East. Each source owed a debt to that which chronologically
came before but each reimagined the material in significant ways. But as much as
any of the sources discussed in this chapter reaffirmed, or even expanded upon,
Charlemagne’s legendary dominion over the East, none strayed too far from their
Carolingian progenitors. The transfer of power from East to West is indirect and
does not occur directly between rulers. The next chapter, however, will show that this
was not always the case, as it introduces the three major sources of Charlemagne’s
journey to the East that predate 1100.



2

The Narratives of Charlemagne’s Journey
to the East before 1100

Benedict, a tenth-century monk of the central Italian monastery of St Andrew on
Monte Soratte, was the first to claim that Charlemagne had journeyed beyond
Europe’s borders. Benedict’s tale, however, seems to have fallen on deaf ears. The
Capetian Descriptio qualiter Karolus Magnus and the Historia of the Aquitanian
abbey of Charroux, both late eleventh-century creations, conversely enjoyed sub-
stantial afterlives. The Descriptio qualiter became central to later royal histories,
particularly those emanating from Saint-Denis and the court of Emperor Frederick
I Barbarossa (1152-90). Charroux’s Historia traveled north and spread widely after
it was incorporated into Peter Comestor’s Historia Scholastica in the late twelfth
century. These three texts are, to my knowledge, the only pre-twelfth-century
discussions of Charlemagne’s journey to the East that consist of more than a line
or two.

This chapter will introduce and contextualize these three narratives. We will
discover as much as possible about their respective authors, their provenances, and
their subsequent transmission. For example, both Charroux’s Historia and the
Descriptio qualiter speak of relic translations from Jerusalem to the West, both
texts attempt to link themselves to the Frankish monarchy and the composition
of both can be linked in some way to the reign of the Frankish king Philip I (1060
1108). Yet, as we will see, there are no substantial links between any of our three
sources. We must then wonder if these pre-twelfth-century narratives of Charlemagne’s
journey to the East have anything at all to do with each other.

A DONATION TO ST ANDREW ON MONTE
SORATTE: C.970

In the second half of the tenth century, a monk named Benedict at the Benedictine
house of St Andrew on Monte Soratte (about twenty-five miles north of Rome)
composed a history of his monastery from the time of its legendary founda-
tion under Constantine (306-37) to the reign of Otto II (967-83). The first

known account of Charlemagne’s journey to the Holy Land, written more than
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150 years after his death, lies here, in a brief section of Benedict’s much longer
Chronicon."

This earliest version of Charlemagne’s journey reads more like a prolonged
meditation on chapter 16 of Einhard’s Vita Karoli than a comprehensive new
narrative. It begins as would a typical account of an early medieval pilgrimage,
encompassing some of the sites most sacred to tenth-century Latin Christendom—
Monte Gargano,” Jerusalem, Alexandria,® Constantinople, and Rome. Charle-
magne first gathered his army before proceeding to Monte Gargano, where he
received the blessing of Pope Leo. Leaving Leo, Charles then journeyed down the
length of Italy to Brindisi and sailed for the Holy Land. Upon hearing of Charles’s
arrival in the East, the Islamic Caliph escorted Charles to the Holy Sepulcher, so
that Charlemagne could endow the holy site with gold, jewels, and a banner.
Apparently impressed by his magnanimity, and since they enjoyed such good
relations, the Caliph immediately ‘begged that the manger and sepulcher of our
Lord be conceded into Charles’ power’. Before parting, the two rulers visited
Alexandria together, where men of the two faiths mingled together happily ‘as if
they were brothers’.*

During his return to the West, Charles first stopped at Constantinople, where
the Greek emperors ‘Nikephorus, Michael, and Leo, fearing that their imperial
authority would be taken by Charles, were very suspicious [of the Frankish king]’.”
Nevertheless, Charles assuaged their fears by making a pact of friendship with the
Byzantines, who rewarded him with gold, jewels, and relics. Charles then returned
to Rome, where,

' The most likely date of composition is 968. Johannes Kunsemiiller, ‘Die Chronik Benedikts von
San Andrea’ (Ph.D. diss., Erlangen/Niirenberg, 1961), 90. The only surviving manuscript was made at
the monastery of San Paolo Fuori le Mura, outside of Rome. See Matthias M. Tischler, Einbarts Vita
Karoli: Studien zur Entstehung, Uberlieferung und Rezeption, 2 vols. (Hanover, 2001), i. 469-70.
Benedict’s entire text can be found in 7/ Chronicon di Benedetto: Monaco di S. Andrea del Soratte e il
Libellus de Imperatoria Potestate in urbe Roma, ed. Giuseppe Zucchetti, FISI (Rome, 1920), Iv. Unless
otherwise noted, however, all subsequent citations will refer to Benedict of Monte Soratte, Chronicon,
MGH SS 3. The MGH version is more widely available and only omits parts copied from Einhard’s
Vita Karoli.

? Monte Gargano, in Southern Italy, had been a major cult center for St Michael the Archangel since at
least the 6th cent. During the 10th cent., its illustrious visitors included Odo of Cluny, John of Gorze,
William of Volpiano, and Emperor Otto IIL. See the short summary in Daniel F. Callahan, “The Cult of
St. Mlchael the Archangel and the “Terrors of the Year 1000”’, in Apocalyptic Year, 182-5.

% Alexandria was an early Christian patriarchate and center of Christian learning in the East. The
city was included in the well-known early medieval pilgrim accounts of Adomnan, Bede, and Bernard
the Monk. Bede’s account from ¢.702 (which is a reworking of Adomnan) begins at Jerusalem, moves
to Alexandria, and then to Constantinople. Bernard’s account of 870 has him traveling to Rome to
receive the blessing of the Pope, then to Monte Gargano, then Alexandria, then Jerusalem, and back to
Rome. He also comments on the ‘excellent relations’ between the Christians and pagans. It seems likely
that Benedict was aware of both Bede’s and Bernard’s accounts. All three (Adomnan, Bede, and
Bernard) are in Jerusalem Pilgrims Before the Crusades, tr. John Wilkinson (Warminster, 2002).

‘Sed etiam presepe Domini et sepulchrum que petierant Adron rex, potestatis cius ascribere
concessit. . . . Vertente igitur, prudentlsslmus rex cum Adron rex usque in Alexandria pervenit.
SICun letificantes Frandis et Aggarenis, quasi consanguineis esset. > Benedict, Chronicon, 710.

‘Naciforus, Michahel, it Leo, formidantes quasi imperium ei eripere vellet, valde sub sceptu.” Ibid. 711.
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setting the city in order, Charles gave everything, all Pentapolis and Ravenna up to the
borders of Tuscany, into the apostle’s power. He gave thanks to God and the prince of
the apostles, and accepted the apostolic blessing, and was pronounced ‘Augustus’ by all
the Roman people.

Before returning to Francia and bringing this section of Benedict’s Chronicon to a close,
Leo and the Emperor Charles visited Monte Soratte, where the monks happily accepted
a relic of St Andrew, which, Benedict admitted, the monks currently cannot find.®
This section of the Chronicon concentrates on the actions of the ruler and the
proper exercise of political power—the rule of Italy (mostly Rome) and the Franks’
place in that rule. The pilgrimage portion of the Chronicon has Charlemagne
displaying his piety by visiting two of the holiest sites in Christendom, Monte
Gargano and Jerusalem. The return portion of the narrative (after the completion
of his pilgrimage) allows Charlemagne to exhibit his temporal power.” At Alexan-
dria, the Caliph showers Charles with gifts and they part as equals. At Constanti-
nople, Charlemagne suffers Byzantine paranoia but displays his superiority and
concludes a pact of friendship with the distrustful Greeks. Finally, Charlemagne’s
acclamation as Augustus in Rome makes his temporal dominance explicit. He is a
true Augustus, an image painted using Einhard’s template, displaying concern for
Christians in East and West, unlike the petty pretenders in Constantinople.

Not much is known either about the author of this text or the cluster of monasteries
on Monte Soratte. We only know the author’s name because he inserted it into a
poem, originally written by Louis the Pious’s librarian Gerward, that Benedict
appended to the end of his discussion of Charlemagne. Given his use of language
and his concern for the political machinations around Rome though, Benedict
probably came from a Frankish-influenced region of northern Italy.8

One of the few things we can be certain about is that Benedict arrived at Monte
Soratte long after the monasteries’ foundations. A monastery dedicated to St Sylvester
had supposedly existed on the mountain since the time of Constantine but was destroyed
under Julian the Apostate (361-3) and rebuilt by Pope Damasus I (366—84). This is
almost certainly not true.” Regardless, four interdependent Benedictine monasteries lay
on Monte Soratte by the end of the eighth century. The original late antique monastery
was dedicated to St Sylvester, while houses dedicated to St Victor, St Stephen, and
St Andrew were all built around 746, when Carloman (Charlemagne’s uncle) retired to
the mountain.'® Not long afterwards, the papacy transferred Monte Soratte to Pepin the

6 ‘Ordinatdque Urbe, et omnia Pentdpoli, et Ravenne finibus seu Tuscie, omnia in apostolici
postestaibe concessit. Gratias agens Deo et apostolorum principi, et benedictione apostolica accepta,
et a cuncto populo Romano augusto est appellatus.” Ibid. 711.

7 David Blanks reminds us that pilgrimage in the Middle Ages was a one-way journey. The
homecoming and reception of the pilgrim are post-medieval conceits. David R. Blanks, ‘Islam and the
West in the Age of the Pilgrim’, in Year 1000, 257.

8 Kunsemiiller, ‘Chronik’, 634, 67.

? Il Chronicon di Bmedetro, ed. Zucchetti, p. x.

% Giuseppe Tomassetti, La Campagna Romana: Antica, Medioevale ¢ Moderna, 4 vols. (Rome,
1976) iii. 409; 1/ Chronicon di Benedetto, ed. Zucchetti, pp. xi—xii. On Carloman, see Annales regni
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Short (Charlemagne’s father) as a way-station for pilgrims to Rome and a base for
Frankish monks. Charlemagne himself visited the monasteries in 781 and also offered
gifts to them on two later occasions. The monasteries suffered Saracen raids in the time
of Alberic (‘prince of the Romans’, d. 954) but he restored and reformed them by ¢.946.
This quickly led to a monastic resurgence on Monte Soratte, especially under Benedict’s
abbot Leo. Benedict himself seems to have benefited from this monastic renewal, as
the monasteries of Monte Soratte appear to have had a good library and archive, as well
as an active scriptorium.11

Benedict of St Andrew’s Chronicon does not appear to have been widely read and
only exists in one MS, roughly contemporary to the text’s composition. Although
the monasteries on Monte Soratte were intended (and likely continued) to be way-
stations for northern pilgrims going to Rome, their influence quickly waned after
the millennium. The Ottonians visited the imperial castle at Paterno just at the base
of Monte Soratte on several occasions but no evidence exists to show they actually
visited the monasteries themselves. Landuin, one of St Bruno of Querfurt’s com-
panions, was buried on Monte Soratte but the monasteries otherwise disappeared
from the record for a full century thereafter, next appearing when Emperor Henry
V (1106-25) captured them in 1 111.12

THE FOUNDATION OF CHARROUX: C.1095

The Aquitanian abbey of Charroux had a vibrant independent tradition about
Charlemagne’s legendary journey to the East, which had litde in common with
carlier Carolingian texts. The abbey’s cartulary actually contains two accounts of its
foundation, sitting literally next to each other.’®> Charroux’s earliest foundation
narrative, called the Privilegium, likely dates to the middle of the eleventh century.
The later account, the Historia, dates to the end of the eleventh century and tells of
Charlemagne’s pilgrimage to Jerusalem.'*

Francorum, ed. Friedrich Krauze, MGH SRG (Hanover, 1895), 6: 7; Einhard, Vita Karoli, ed.
O. Holder-Egger, MGH SRG (Hanover, 1911), 25: 4.

"1 Josef Semmler, ‘Karl der Grosse und das frinkische Ménchtum’, in KdG ii. 276; 7/ Chronicon di
Benedetto, ed. Zucchetti, pp. xiii-xv; Tomassetti, Campagna Romana, 410; and Kunsemiiller,
‘Chronik’, 72, 76-8. The codex containing his Chronicon—along with references in the text itself—
suggests that Benedict knew Scripture (including portions of the apocrypha), Sulpicius Severus’ Vita
Martini, Bede’s Ecclesiastical History, some works of Gregory the Great, the Liber Pontificalis, Paul the
Deacon’s History of the Lombards, Einhard’s Vita Karoli, as well as the Annales regni Francorum (ARF).
See 1l Chronicon di Benedetto, ed. Zucchetti, pp. xxii—xxiii.

12 Otto 11 issued a number of charters from Paterno in 1001 and 1002, and eventually died there
on 23 Jan. 1002. See Matthew Gabriele, ‘Otto III, Charlemagne, and Pentecost a.p. 1000: A
Reconsideration Using Diplomatic Evidence’, in Year 1000, 129 n. 75. On Landuin and Henry V,
see Tomassetti, Campagna Romana, 410.

'3 The cartulary is Liber de Const. 1-85. See Chartes et documents pour servir a bistorire de ['Abbaye
de Charroux, ed. D. P. de Monsabert, Archives Historiques du Poitou, 58 vols. (Poitiers, 1910), xxxix,
pp. iv—vii.

14 The title is mine. In the Liber de Constitutione, it exists in two versions. The first, on pp. 79, is
essentially a later summary of the second, found at Liber de Const. 29-41. See the discussion of the
Privilegium in Ch. 1, above.
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The Historia claims that Charlemagne decided to found a monastery dedicated
to Christ while visiting Aquitaine, so he gave many rich gifts to the new foundation,
including a piece of the True Cross. Despite Charles’s generous gifts, Pope Leo
advised the Frankish ruler to go to Jerusalem so that he might procure more fitting
relics for the abbey. Thus, Charlemagne gathered his army and departed for the
Holy Land. The trip was uneventful and, in fact, unnarrated. Upon reaching the
Holy City, the patriarch along with his flock allowed Chatles an advenzus, meeting
him outside the city’s walls to present him with keys to its gates and show their
submission to him. Then Charles entered the city as a penitent, ‘took off his royal
garments and, his feet bare, made sure to hasten to the Holy Sepulcher’."” After
fasting for three days, Charlemagne entered the Holy Sepulcher where, during the
consecration of the host during mass, the right hand of God appeared, placing the
Holy Virtue (Christ’s Foreskin) in a chalice upon the altar. The Christ-child then
addressed Charles directly, saying, ‘Most noble prince, take up this small present
with veneration, as it is of My true body and blood.’*® His goal achieved, Charles
returned immediately to Charroux, where he handed the relic over to his new
foundation and then disappeared from the narrative. The Historia, however,
continues at some length, concerning itself with an extended summary of the

!> The Roman imperial adventus later copied by the Carolingians (e.g. Charlemagne’s entry into
Rome in 800) ultimately derived from Christ’s entry into Jerusalem on Palm Sunday. On the ritual
generally, see Ernst H. Kantorowicz, “The “King’s Advent” and the Enigmatic Panels in the Doors of
Santa Sabina’, in Selected Studies (Locust Valley, NY, 1965), 37-75; Peter Willmes, Der Herrscher-
‘Adventus’ im Kloster des Frithmittelalters (Miinich, 1976); Michael McCormick, Eternal Victory:
Triumphal Rulership in Late Antiquity, Byzantium, and the Early Medieval West (Cambridge, 1986);
Geoffrey Koziol, Begging Pardon and Favor: Ritual and Political Order in Early Medieval France (Ithaca,
NY, 1992), 133—4; Philippe Buc, The Dangers of Ritual: Between Early Medieval Texts and Social
Scientific Theory (Princeton, 2001), 37-44; and David A. Warner, ‘Ritual and Memory in the
Ottonian Rechz: The Ceremony of Adventus', Speculum, 76 (2001), 258-60. cf. John 12: 12-19 and
Matt. 21: 1-9. On Charlemagne’s entry into Rome, see Annales regni, ed. Krauze, 110. Charlemagne’s
entry into Jerusalem can be found at Liber de Const. 31.

! ‘Princeps . . ., nobilissime, munusculum hoc cum veneratione suscipe, quod ex mea vera carne et
vero constat sanguine.” Liber de Const. 31. The identity of this Holy Virtue (sanctissimam virtutem) has
been debated. Gisela Schwering-Illert has suggested that the relic was originally thought to be some
unknown christological relic and only later came to be interpreted as the Holy Foreskin after 1082.
Jean Cabanot echoed Schwering-Illert in suggesting that the Holy Virtue most likely had something to
do with the eucharistic controversy of the 11th cent. and was not associated with the Foreskin until the
12th cent. Amy Remensnyder, however, reasons that the relic always possessed its phallic resonance
and the design of Charroux’s abbey church (which she dates to after 1047) reflected this fact. It seems
reasonable to follow Remensnyder here in believing the Holy Virtue to have always been identified as
the Holy Foreskin (though I differ from her dating of the design of the church), even if veneration
of the Holy Foreskin did not become widespread until the late 11th cent. As Rachel Fulton has recently
demonstrated, though devotion to Christ’s humanity had never been absent during the Middle Ages, it
began to gain a more universal currency around the turn of the first millennium and only accelerated
thereafter. Gisela Schwering-lllert, Die ehemalige franzisische Abteikirche Saint-Sauveur in Charroux
(Vienne) in 11. und 12. Jh.: Ein Vorschlag zur Rekonstruktion und Deutung der romanischen Bauteile
(Ph.D. Diss., Bonn, 1963), 31-4; Jean Cabanot, ‘Le Trésor des reliques de Saint-Sauveur de Charroux,
centre et reflet de la vie spirituelle de I'abbaye’, Bulletin de la Société des Antiquaires de I'Ouest et des
Musées de Poitiers, 4th ser. 16 (1981), 115-22; Amy G. Remensnyder, Remembering Kings Past:
Monastic Foundation Legends in Medieval Southern France (Ithaca, NY, 1995), 178 and n. 114;
Rachel Fulton, From Judgment to Passion: Devotion to Christ and the Virgin Mary, 800-1200
(Columbia, 2002), especially 60-141.
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miracles performed by the relic at Charroux and concluding with a specific miracle
the author himself witnessed at a regional Aquitanian council held at the abbey in
1082."7

Charroux was a Carolingian religious house. Founded by Count Roger of Limoges
and his wife, Eufrasia, sometime between 769 and 789, Charroux had its rights and
privileges confirmed by Charlemagne soon thereafter. Within just a few decades,
the abbey had become one of the largest in the Carolingian world, with over eighty
monks in residence.'® One of those eighty was an illegitimate son of Charlemagne
named Hugh, who became a deacon at Charroux before later becoming Louis the
Pious’s archchancellor. Benedict of Aniane may have reformed the abbey sometime
in the early ninth century, but his personal involvement is contested. The abbey
also enjoyed Louis’s special patronage, apparently beginning when he was king in
Aquitaine. Once he succeeded his father, Louis confirmed Charles’s grant of
immunity, gave Charroux the right to elect its own abbots in 815, then rewarded
the foundation with land when it continued to support Louis and his wife Judith
during the revolt of 830." Later in the ninth century, the emperors Lothar (840—55)
and Charles the Bald (840-77) confirmed Charroux’s immunity. They were,
however, the last kings to do so for two centuties.

Perhaps because of the abbey’s alienation from royal power, the monastery
turned to the papacy at this time, with Pope John VIII (872-82) being the first
to place the monastery under Rome’s protection.”® Surprisingly, none of this
‘protection’ by royal and papal parchment helped the monks against the Vikings,
who forced the monks to flee with their relics to Angouléme in 897.%! In 989, the
monastery reentered the record, when, in perhaps its greatest claim to fame, it
hosted one of the first councils of the Peace of God.”* About twenty-five years later,
the duke of Aquitaine asked Saint-Savin-sur-Gartempe to reform Charroux, with

7" Liber de Const. 38—41.

'® Otto Gerhard Oexle, ‘Le Monastére de Charroux au IXC siécle’, Le Moyen Age, 76 (1970), 1934,
197; Schwering-Illert, Abzeikirche, 13; and Dom Jean Becquet, ‘Deux prieurés de Charroux en
Limousin: Rochechouart et Magnac-Laval’, Bulletin de la Société Archéologique et Historique du
Limousin, 123 (1995), 46.

' This Hugh was the brother of Drogo, archbishop of Metz. Oexle, ‘Monastére’, 194-9;
Schwering-Illert, Abteikirche, 13, 17; DHGE 12: 540; Remensnyder, Remembering, 168. The
diplomas can be found in Liber de Const. 11-20.

20" Remensnyder, Remembering, 168.

! Frangois Eygun, ‘L’Abbaye de Charroux: Les Grandes Lignes de son histoire et de ses
constructions’, Bulletin de la Société des Antiquaires de I'Ouest et des Musées de Poitiers, 4th ser. 10
(1969), 12.

22 This 1 June council brought together the archbishop of Bordeaux, along with the bishops of
Poitiers, Périgueux, Saintes, Angouléme, and Limoges, as well as numerous abbots and other
ecclesiastics and a large number of laymen from throughout Poitou and the Limousin. Robert
Favreau, ‘Le Concile de Charroux de 989, Bulletin de la Société des Antiquaires de 'Ouest et des
Musées de Poitiers, Sth ser. 3 (1989), 213-17; Thomas Head, ‘“The Development of the Peace of God in
Aquitaine (970-1005)’, Speculum, 74 (1999), 666. We should note that Charroux in 989 was still an
unimportant backwater—the site possibly being chosen as a convenient space situated between two
feuding regional lords. See Christian Lauranson-Rosaz, ‘Peace from the Mountains: The Auvergnat
Origins of the Peace of God’, in Thomas Head and Richard Landes (eds.), The Peace of God: Social
Violence and Religious Response in France around the Year 1000 (Ithaca, NY, 1992), 129 n. 65.
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Cluny providing an abbot at about the same time (in 1020).% Duke William V
of Aquitaine (d. 1030) called another Peace council at Charroux in 1027/8,
intended to stamp out a local heresy.** Later in the eleventh century, Popes
Leo IX (1049-54) and Alexander II (1061-73) reaffirmed the papacy’s protection
of the monastery.”® In 1077, King Philip I tried to re-establish a royal association
with Charroux by invoking Charlemagne and Roger of Limoges in confirming the
monastery in its rights and privileges.”® The monks of Charroux used the occasion
of another regional anti-heresy council held at the abbey in 1082 to celebrate the
consecration of the narthex of the new church.?” In 1085, Philip I issued another
diploma for the abbey from Compie¢gne, confirming the donations of Robert of
Péronne.”® Finally, Pope Urban II visited Charroux in 1096 and confirmed its
rights, privileges, and all its possessions.*

Despite the monastery having over eighty monks within twenty years of its
foundation, the apex of Charroux’s fame and power probably did not come until
the late eleventh century. George Beech, looking at the abbacy of Abbot Fulcrad
(abbot, 1077-95), has shed light on the vast scope of Charroux’s growth at that
time, which resulted in a number of late eleventh-century Flemish abbeys depen-
dent upon Charroux, Charroux’s hand in the refoundation of Bardney abbey
in Lincolnshire, England, and even a grant of land to Charroux by King Henry I

2 Schwering-Illert dates the reform by Saint-Savin to 1032 and Duke William VI. Robert-Henri
Bautier says 1014, during the reign of William V. The earlier date seems more probable, as the new
Romanesque abbey church was begun in 1017/18, shortly after Charroux’s reform. Furthermore, it
would appear probable that Charroux’s council in 1027/8 would have been held there partially for
Duke William to highlight his newly reformed abbey and check on its progress. See Schwering-Illert,
Abteikirche, 19; R.-H. Bautier, ‘Charroux’, in Lexicon des Mittelalters (Miinich, 1991); and Landes,
Relics, 122. The arrival of the Cluniac abbot would lend credence to the earlier date for the monastery’s
reformation—with Cluny providing an appropriate abbot for the newly reformed abbey. On the
dating of the abbey church, see below.

24 "The council is discussed (briefly) in Landes, Relics, 198-9.

25 Schwering-Illert, Abzeikirche, 20.

26 Recueil des actes de Philipe I, roi de France (1059—1108), ed. M. Prou (Paris, 1908), no. 85. The
diploma in question was enacted (acta) at Charroux. This, however, could mean that the diploma was
written there—not necessarily that King Philip I was present. Georges Tessier notes that diplomas
originally distinguished between the place where something was done (act2) and the moment when
something was given (data) but in French royal diplomas the distinction began to disappear in the 11th
cent. The chancellors for Philip I, in fact, uses acta almost exclusively, rendering certainty on this point
impossible. Philip was in Poitiers in 1076 though, secking help from the duke of Aquitaine against
William the Conqueror, so it is conceivable (though not at all certain) that Philip would take a trip to
one of the duke’s most favored houses. On the significance of acta, see Harry Bresslau, Handbuch der
Urkundenlebre fiir Deutschland und Italien, 2 vols. (Berlin, 1958), ii. 446-50; Georges Tessier,
Dz‘glomatz‘que royale frangaise (Paris, 1962), 113, 223.

7" Chronicon sancti Maxenti Pictavensis, in Chroniques des églises d’Anjou, ed. Paul Marchegay and
Emile Mabille (Paris, 1869), 407. The council is also discussed in Eygun, ‘Abbaye’, 15; Cabanot,
‘Le Trésor des reliques’, 114-18. On the Holy Virtue and its arrival at Charroux, see n. 16 above.

8 The diploma appears as ‘false’ in Recueil des actes de Philippe Ier, ed. Prou, no. 175. Prou,
however, explains that Philip I did confirm the donation of Robert to Charroux at Compi¢gne in 1085,
but the diploma as it exists was substantially rewritten sometime in the 13th cent. See Recueil des actes
de Philippe Ier, ed. Prou, cexili—cexix.

2 Eygun, ‘Abbaye’, 15; Becquet, ‘Pricurés’, 47.
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(1100-35) of England ¢.1102-5.%° Yet Charroux’s ascent can perhaps be best
understood through the history of its magnificent (though now-ruined) Roman-
esque abbey church, which went through no less than six iterations in the tenth and
eleventh centuries.”’

The Vikings sacked the original monastery ¢.897 but the monks quickly rebuilt
the church after they returned from Angouléme. This second church, however,
burnt down in 988 and the third church suffered the same fate sometime before
1017/18. The fourth abbey church, modeled, with some modifications, on the
Church of the Holy Sepulcher, became one of the largest in Western Christen-
dom.*? By 1100, this church’s final, distinctive plan (Figure 2.1) combined a
standard Latin cruciform-pattern with a large rotunda located at the crossing.
The rotunda contained an octagon of pillars, a triple ambulatory, and a circular
crypt beneath an elevated circular platform (within the octagon of pillars) holding
the high altar.?® The first iteration of this unique design (the fourth church) was
completed in 1028, with its consecration most likely occurring in conjunction with
the Peace council held at Charroux in that year. Although this church caught fire
yet again, the monks were not ones to be discouraged. They finished rebuilding the
now-expanded fifth church by 1047 so it could be consecrated by Pope Clement I1
(1046-7).%* Just after its completion, the church was damaged once more by
fire. The monks completed the narthex of the sixth church before 1082 and

%% George Beech, ‘Aquitanians and Flemings in the Refoundation of Bardney Abbey (Lincolnshire)
in the Later Eleventh Century’, Haskins Society Journal, 1 (1989), 75-86. A full list of Charroux’s
degendcncws and when they came to the abbey, can be found in Schwering-Illert, Abteikirche, 35-40.

The discussion that follows relies heavily on Schwering-Illert, Abteikirche, 47-51, 79-81.

% Beech, ‘Aquitainians’, 79. On the 11th-cent. trend of modeling churches on the Holy Sepulcher,
see Robert Ousterhout, ‘Loca Sancta and the Architectural Response to Pilgrimage’, in Robert
Ousterhout (ed.), The Blessings of Pilgrimage (Chicago, 1990), 108-24; Colin Morris, The Sepulchre
of Christ and the Medieval West: From the Beginning to 1600 (Oxford, 2005), esp. 149—64; and the brief
discussion in Ch. 3, below.

3 See Schwering-Illert, Abteikirche, 79-81, 97-101. Remensnyder hypothesizes that the church’s
rather odd final design was intended to recall Charroux’s christological relics—the cruciform shape for
their relic of the True Cross and the rotunda signifying the Holy Foreskin. This hypothesis, however,
depends on the presence of the relic at Charroux in the early 11th cent. (¢.1017/18) at the time of the
initial construction of the abbey church (unless, as Remensnyder maintains, the church was
substantially redesigned shortly after 1047). The relic, however, is not listed on an inventory from
1045 and most scholars consequently suggest that the Holy Virtue did not arrive at Charroux until the
late 11th cent.—just before the council held there in 1082. The first datable mention of the relic occurs
in a charter from the abbacy of Fulcrad (1077-95). The almost certain absence of the Holy Virtue at
the time of the abbey church’s design thus suggests that the rotunda was intended to evoke an image of
the Church of the Holy Sepulcher in Jerusalem, and highlight the nexus between Charroux’s
dedication (to the Savior) and its christological relics (it possessed a relic of the True Cross since at
least the 9th cent.). Cf. Remensnyder, Remembering, 177-8; Schwering-lllert, Abteikirche, 31-2;
Chartes et documents, ed. de Monsabert, 95; L.-A. Vigneras, ‘L’Abbaye de Charroux et la légende du
pelerinage de Charlemagne’, Romanic Review, 32 (1941), 125-6. It is also possible that the rotunda
further alludes to the chapel of St Mary at Aachen, heightening the Carolingian connections the monks
so evidently wished to foster. On copies of the chapel at Aachen, see the examples in W. Eugene
Klembauer ‘Charlemagne’s Palace Chapel at Aachen and its Copies’, Gesta, 4 (1965), 2-11.

* Later in the 11th cent., Charroux would claim that the consecration was performed by Pope
Leo IX (1049-54). This Clalm emphasized the abbey’s Carolingian connections—i.e. with
Charlemagne through Pope Leo ITI (who, Charroux claimed in the 11th cent., had consecrated the
initial church). See Schwering-llert, Abteikirche, 50.



Figure 2.1. Reconstructed plan of the abbey church of Saint-Sauveur, Charroux. Reprinted
from Gisela Schwering-Illert, ‘Die ehemalige franzosische Abteikirche Saint-Sauveur in
Charroux (Vienne) in 11. und 12. Jh.: Ein Vorschlag zur Rekonstruktion und Deutung
der romanischen Bauteile.” Ph. D. diss., Bonn, Germany, 1963. If this image has been
referenced incorrectly, the author will be happy to correct it.
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immediately began another expansion, most likely adding the crypt and raising
platform above it at this time in order to accommodate the growing number of
pilgrims who came to Charroux to venerate the Holy Virtue. By 1096, the
exhausted monks could finally rest and admire their handiwork when Pope
Urban II (1088-99) stopped at Charroux during his preaching tour of southern
Francia to consecrate the high altar in the rotunda, which stood in the middle of the
elevated platform, directly above the altar in the crypt.”’

The continuous expansion of Charroux’s church and the rapid territorial gains
made by the abbey throughout the eleventh century (especially the second half of
the century) betoken a vibrant monastic community. Although both manuscripts
of the cartulary containing the Historia date from the early modern period, internal
factors place the date of its composition to just before 1100. Basing his argument
primarily on Philip I's two diplomas for Charroux, L.-A. Vigneras has suggested the
Historia dates to between 1088 and 1095. He noted that Philip I's 1077 diploma
for Charroux mentioned Charlemagne, Roger of Limoges, and his wife Eufrasia as
the three founders of the monastery, just as maintained in the first foundation
narrative of the monastery (the Privilegium). Philip’s 1085 diploma, however, only
cited Charlemagne as Charroux’s founder. Vigneras concludes that the discrepancy
reveals the arrival of the Holy Virtue at the monastery in the interim and gestation
of the story that would become the Historia. Further, the Historia names the
archbishop of Bordeaux as Amatus, who did not succeed to the see until 1088,
and does not mention Pope Urban ITs visit to the abbey in early 1096.%

But there is one more piece of evidence. Very briefly, towards the end of his
account, the anonymous author of the Historia refers to Abbot Fulcrad in the past
tense.”” Certainly, the author could simply be referring to his current abbot doing
something in the past. The tenor of the sentence, however, implies a certain
distance from the events in question—i.e. that these things happened not so long
ago, when Fulcrad was abbot. So, taking all these factors together, we may
tentatively suggest that the Historia was completed in late 1095, early in the abbacy
of Peter II (abbot, 1095-1113), intended to legitimize Charroux’s powerful chris-
tological relic, perhaps in anticipation of Urban IIs visit.

But the Historia is not crusade propaganda (even if we must wonder what Urban II
would have thought of it). Jerusalem is at peace. There are no Muslims and, indeed,
the text seems much more concerned with the Holy Virtue than Charlemagne or the
Christians of ]erusalem.38 Here, he is not so much a person as an avatar, functioning

%5 Schwering-Illert, Abeikirche, 20, 51. One should not perhaps underestimate the functional
impact of Urban, on a tour preaching the crusade, visiting an abbey evoking the Holy Sepulcher,
practicing a devotion centered on both Christ in Jerusalem and Charlemagne.

36 Vigneras, ‘Abbaye’, 125-6. The diplomas are at Recucil des actes de Philippe I, ed. Prou, nos. 85,
175, respectively.

%7 ‘Postquam abbas cui nomen Fulcradus erat, dominice abbacie adeptus est sedem, inito cum suis
consilio, ab intimis viscerum profunda trahens suspiria, comitem evocat Aldebertum, prece ut utebatur
pia absconsi thesauri manifestari sibi precatur dignitatem.” Liber de Const. 39.

%8 Similarly, Elizabeth Pastan has recently shown how the Charlemagne window at Chartres is more
about their relic of the Sancta Camisia than Charlemagne. See Elizabeth Pastan, ‘Charlemagne as Saint?
Relics and the Choice of Window Subjects at Chartres Cathedral’, in Legend of Charlemagne, 97-135.
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primarily as Christ’s earthly representative. Charles founds an abbey dedicated to
Christ with a relic given him by Christ himself, forging, as an intermediary, an intimate
connection between monastery and divine. And when Charlemagne departs the
narrative, the Holy Virtue, that tangible link between Charroux and Christ, becomes
the new centerpiece for the second part of the Historia. The relic itself is the most
important aspect of the text. Even without terrestrial authority, because of its posses-
sion of the Holy Virtue, the monastery is a power in its own right. Removing
Charlemagne from the text does not alter that fact. On the other hand, removing
references to Charroux and the Holy Virtue from the account strips the narrative of all
of its meaning. The Historia is fundamentally a document about the spiritual and
religious claims of a particular monastery.

Even though the Historia seems to have been an intensely local narrative like the
Chronicon of Benedict of St Andrew, the Historia enjoyed a substantial afterlife.
Part of the reason behind the Historia’s liveliness must have been Charroux’s
presence on a popular pilgrimage route to Santiago de Compostella, as well as
Charroux’s status as a popular pilgrimage destination in its own right. Indeed,
pilgrims flocked from all over Europe to see the Holy Virtue.”” Amy Remensnyder
notes that a late twelfth- or early thirteenth-century gloss on Peter Comestor’s
Historia Scholastica (composed ¢.1169-73) recounts a version of Charlemagne’s
journey to the East found in Charroux’s Historia. In the gloss, as in the Historia,
Charlemagne goes to Jerusalem to get some relics, including the Holy Virtue. Here,
however, Charlemagne takes the relics to Aachen, leaving i 1t to Charles the Bald to
pass them to their final destination (in this case, Charroux).*® Repeated throughout
the late Middle Ages, this gloss appeared in the late twelfth-century Pseudo-Bede’s
Account of the Holy Land, Gervase of Tilbury’s eatly thirteenth-century De otiis
imperialibus, Pope Innocent III's (1198-1216) writings on the mass, and Jacobus
de Voragine’s late thirteenth-century Legenda aurea.*!

A CAPETIAN TRANSLATIO: C.1080

During the reign of King Philip I of the Franks, someone associated w1th his
entourage created another account of Charlemagne’s journey to the East.*> The

* For instance, Beech notes that the origin of the English and Flemish foundations dependent on
Charroux likely stems from a group of Flemish nobles who visited Charroux on their way to Santiago.
See Beech, ‘Aquitanians’, 76; de Monsabert, ‘Introduction’, p. x; Schwering-Illert, Abzeikirche, 80-1.

0" Remensnyder found fourteen manuscripts containing the gloss in the Bibliotheque Nationale
and Vatican Library alone. Remensnyder, Remembering, 155 n. 23. This tradition melds the Charroux
legend with another late 11th-cent. narrative of Charlemagne’s journey to the East, the Descriptio
qualzter, discussed below.

Pseudo-Bede, Account of the Holy Land, in Anonymous Pilgrims I-VIII. (Eleventh and Twelfih
centuries), tr. Aubrey Stewart, Palestine Pilgrims’ Text Series, 13 vols. (London, 1894), vi. 65-6. Aryeh
Grabois suggests it dates to the late 12th cent. (c.1187). Aryeh Grabois, Le Pélerin occidental en Terre
sainte au Moyen Age (Paris, 1998), 212. On Gervase, Innocent, and Jacobus, see Remensnyder,
Remembermg, 172.

% The text of one of the earliest manuscripts (late 12th cent.) has been published as Descriptio
qualiter Karolus Magnus clavum et coronam Domini a Constantinopoli Aquisgrani detulerit qualiterque
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Descriptio qualiter, as it is called, begins with the patriarch of Jerusalem fleeing to
the Byzantine ruler at Constantinople. While there, the two of them wrote letters,
dispatched to Charles by four emissaries (two Christians, two Jews), asking for help
in retaking the Holy City. The Greek Emperor Constantine revealed in his letter
that, although he was quite capable of helping the patriarch on his own, God
specifically told him in a vision to summon Charles to the East.

‘Constantine, you have asked God for aid and counsel in this task [freeing Jerusalem
from the pagans]. Here accept the aid of the Charles, the great emperor, king of Gaul
under God, defender of the peace of the Church.” And He showed me a soldier wearing
shin greaves and a breastplate, carrying a ruddy shield, girded with a sword having a
purple hilt, and a spear of the most white with a tip that often gave off flames. In his
hand, he held a golden helmet. And he had an old, long beard, a beautiful face, and a
body tall of stature. His head was white and gray, and his eyes shone like the stars.®

The emissaries found Charles at Paris and, upon receiving the call, he immediately
departed for Constantinople.

Somewhere along the way, the Franks became lost in a wood and made camp for
the night. Charlemagne, unable to sleep, began to recite from the Psalter. A bird
heard his prayers, hailed him as ‘unconquered caesar’, and led his army out of the
forest and back onto the correct road to Constantinople. As soon as they arrived in
the East, Charles defeated the pagans, reinstalled the patriarch in Jerusalem, and
restored the Eastern empire to good order—in all of two sentences!* The two
emperors enjoyed pleasant relations back at Constantinople but, his task completed,
Charles asked leave to return to Francia. Charles and his men refused the rich gifts
offered them by the Greek ruler, saying that to accept such gifts would imply they
were mere mercenaries. After much wrangling, however, Chatles finally agreed to
return to the West with relics of the Passion. Charlemagne tells Constantine:

“We are eager, since some of our people are not able to come to Jerusalem to wipe away
their sins, that they should have something visible in our regions, which might soften

Karolus Calvus hec ad Sanctum Dyonisium retulerit, in Die Legende, 103—-25. An alternate version of the
text (13th cent.) is in Ferdinand Castets, Trer Hierosolymitanum ou Voyage de Charlemagne
Jérusalem et a4 Constantinople’, Revue des Langues Romanes, 36 (1892), 439-74. The earliest
manuscript (late 11th or early 12th cent.) is Paris, Bibliotheéque Mazarine MS 1711 and is edited in
Marc du Pouget, ‘Recherches sur les chroniques latines de Saint-Denis: Edition critique et
commentaire de la Descriptio clavi et corone domini et de deux séries de textes relatifs a la légende
carolingienne’ (Thesis, Paris, 1978). I have been unable to obtain du Pouget’s thesis but I have
examined the manuscript.

? ‘Constantine rogasti dominum auxilium et consilium huius rei, ecce accipe adiutorem Karolum

magnum imperatorem regem Gallie in domino ac pacis ecclesie propugnatorem. Et ostendit michi
quendam militem ocreatum et loricatum, scutum rubeum habentem, ense precinctum, cuius
manubrium erat purpureum, hasta albissima, cuius cuspis sepe flammas emittebat, ac in manu
cassidem tenebat auream. Et ipse senex prolixa barba, vultu decorus et statura procerus erat,
cuiusque oculi fulgebant tanquam sidera, caput vero canis albescebat.” Descriptio qualiter, ed.
Rauschen, 106-7.

‘Tandem rex cum exercitu suo Constantinopolim pervenit. Postea vero fugatis paganis ad urbem,
que vexilla vivifice crucis Christique passionis, mortis ac resurrectionis, retinet monimenta, letus et
supplex advenit ac patriarche totique christicole plebi cuncta prospera deo opitulante solidavit.’
Descriptio qualiter, ed. Rauschen, 109.
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their hearts at the mention of the Lord’s Passion and recall them in worthy piety to the
fruit of penance.’®’

The Greek Emperor delighted at this request and opened Helena’s treasury. After
purifying themselves, the two emperors witnessed a number of miracles, then
reclaimed a number of relics, which included thorns from the Crown of Thorns,
pieces of the True Cross, a nail from the Cross, the shroud that covered Jesus in his
tomb, Mary’s tunic, and the arm of St Simeon.*® Now laden with gifts, himself
carrying the relics in a sack around his neck, Charles began the return journey,
stopping for a tlme at a castle on the route, with the relics working endless miracles
along the way

When Charles arrived back at Aachen, he constructed a church dedicated to
Mary, called together the leading prelates of the realm, displayed the relics before
them, and established a feast (eventually called Lendit) to honor them. After
Charles’s death, the narrative shifts its focus to Charles the Bald, who built the
house of canons at Saint-Corneille of Compitgne (now, according to the Descriptio
qualiter, called Karnopolis after him), endowed it with the Holy Shroud, and
translated most of the remaining relics to Saint-Denis. This effectively ends the
account, although some manuscrlpts conclude with the Visio Karoli—a vision that
a ruler named Charles*® had of himself in hell and only saved from its eternal
torments because of the intervention of Sts Peter and Remigius.49

% “Tribuas gestimus quatinus nostrates, qui ad urbem Iherosolimam causa abholendi sua
peccata venire nequeunt, quiddam in partibus nostris visibile habeant, quod ad passionis dominice
mentionem corda eorum fideliter molliat et ad fructum penitencie digna revocet pietate.” Descriptio
qualiter, ed. Rauschen, 112.

4 The scene is reminiscent of the discovery of Christ’s tomb after the resurrection. Cf. Luke 24:
1-11. See e.g. another similar scene describing Emperor Otto III’s entrance into Charlemagne’s tomb
in 1000, analyzed in Stephen G. Nichols, Jr., Romanesque Signs: Early Medieval Narrative and
Iconography (New Haven, Conn., 1983), 76-8. Benzo of Alba reported that Emperor Henry IV
received relics mirroring those found in the Descriptio qualiter—the Holy Shroud, pieces of the True
Cross, and Crown of Thorns—from the Byzantine Emperor in 1082. It is unclear how this is related to
the Descriptio qualiter. See Benzo of Alba, Ad Heinricum IV. Imperatorem, ed. Hans Seyffert, MGH
SRG (Hanover, 1996), 65: 142, 548; and Tilman Struve, ‘Kaisertum und Romgedanke in salischer
Zelt Deutsches Archiv fiir E}forschung des Mittelalters, 44 (1988), 448 n. 109.

7 The location of the castle is likely the modern Macedonian city of Ochrid (or Ohrid)—also
known by its Greek name, Lychnidos. The city lay on the Roman Via Egnatia, an extension of the Via
Appia (Rome to Brindisi), which connected Dyrrachion (modern Durazzo) with Constantinople, and
served as a western pilgrim road through the Balkans. See the extended discussion of this location in
Matthew Gabriele, “The Provenance of the Descriptio qualiter Karolus Magnus: Remembering the
Carolingians in the Entourage of King Philip I (1060-1108) before the First Crusade’, Viator, 39
(2008), 98 n. 27.

“ The vision was initially written in late 9th cent. and ascribed to Charles the Fat. See the
discussion in Paul Edward Dutton, The Politics of Dreaming in the Carolingian Empire (Lincoln,
Neb., 1994), 233-40. Who this Charles is depends on the manuscript though. In the early 12th-cent.
Paris, Bib. Maz. MS 2013, the vision is had by Charles Martel. In the late 11th-cent. Paris, Bib. Maz.
MS 1711 and the 12th-cent. Paris, BNF MS lat. 12710, it is Charles the Bald.

49 This Visio Karoli is often associated with the Descriptio qualiter in the manuscript tradition but
still seems to be considered a separate text by medieval copyists. Though the Visio Karoli immediately
follows the Descriptio qualiter in the Paris, Bib. Maz. MS 1711, it precedes the Descriptio qualiter in
some cases (as in Paris BNF MS lat. 12710, the source of Rauschen’s edn.) and is omitted entirely in
others (as it is copied into Barbarossa’s Vita Karoli Magni).
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The Descriptio qualiter proved popular. In Hugh of Fleury’s early twelfth-century
Liber de modernorum regum Francorum qui continent actus, the narrative noted, as
did the Descriptio qualiter, that Compiegne is sometimes called Karnopolis (after
Charles the Bald) and that he gave three major christological relics to Saint-Denis.>°
In addition, a portion of a historical miscellany, completed for Saint-Denis ¢.1118
and possibly linked to Hugh, reiterated the Descriptio qualiter's description of
Charles the Bald’s gift of relics to Saint-Denis.”" An early twelfth-century fragment
of Hugh’s Historia Ecclesiastica from Saint-Maur-les-Fossés summarized the
Descriptio qualiter's explanation of how the relics in Compiegne and Saint-Denis
got from Constantinople to their final resting places and (copied almost verbatim)
why Compiégne is named after Charles the Bald.”® Hugh’s viza of St Sacerdos,
written for the monastery of Sarlat (in the Périgord) ¢.1107, does not mention the
Descriptio qualiter explicitly but seems to rely on it when Hugh recounts how he
had read elsewhere that Sarlat received a large piece of the True Cross from Charles,
who had brought the relic back with him from Jerusalem.”® The early twelfth-
century Gesta episcoporum Mettensium summarized the entire Descriptio qualiter up
to the death of Charlemagne, as did the early thirteenth-century Chronicon of
Martin of Troppau.”* Odo of Deuil, in describing the arrival of the Holy Tunic at
the priory of Argenteuil, used the Descriptio qualiter to explain how the relic made
its way from the East. Odo’s account, however, omitted Charles the Bald entirely.>
The entire Descriptio qualiter was included in the Vita Karoli Magni commissioned
by Frederick I Barbarossa for Charlemagne’s canonization in 1165°° and can also
be found in Primat’s Roman des rois, later incorporated into the thirteenth-century
Grandes chroniques de France.”” The mid-twelfth-century Old French Le Pélerinage

> Hugh of Fleury, Liber de modernorum requm Francorum qui continent actus, MGH SS 9: 377.

5! This manuscript (Paris, Bib. Maz. MS 2013) is cited and discussed in Elizabeth A. R. Brown, and
Michael W. Cothren, ‘The Twelfth-Century Crusading Window of the Abbey of Saint-Denis:
Praeteritorum enim recordatio futurorum est exhibitio’, Journal of the Warburg and Courtald Institutes,
49 (1986), 14—15 n. 65. Its contents are described in detail in Jules Lair, ‘Mémoire sur deux
chroniques latines composées au XII® siécle 3 Iabbaye de Saint-Denis’, Bibliothéque de IEcole des
Chartes, 35 (1874), 567-8; and Auguste Molinier, Catalogue des manuscrits de la Bibliothéque
Magzarine, 4 vols. (Paris, 1886), ii. 321-3.

52 Hugh of Fleury, Historia Ecclesiastica: Fragmenta Fossatensis, MGH SS 9: 372—3. This dates to
¢.1110.

>3 Hugh of Fleury, Vita sancti Sacerdotis episcopis Lemovicensis, PL. 163: 992. On the dating, see
Nico Lettinck, Pour une édition critique de 'Historia Ecclesiastica de Hugues de Fleury’, Revue
Bénédictine, 91 (1981), 386.

% Gesta episcoporum Mettensium, MGH SS 10: 538. It was likely written in the early 1120s under
Bishop Stephen (1120-63). Also, Martin of Troppau, Chronicon pontificum et imperatorum, MGH SS
22: 461-2.

5% The narrative is unpublished and survives in Oxford, Queen’s College, MS 348, fos. 48'-65".
Elizabeth A. R. Brown and Thomas Waldman are currently completing an edn.

¢ Vita Karoli Magni, in Die Legende, 17-93. The entire second book (of three) is devoted to
Charlemagne’s journey to Jerusalem. Charlemagne was canonized by the anti-pope Paschal III, but
Barbarossa and Pope Alexander III soon reconciled and the canonization was never formally recognized
by the Pope.

%7 The section of the Grandes Chroniques concerning Charlemagne is translated in A Thirteenth-
Century Life of Charlemagne, tr. Robert Levine (New York, 1991), 70-91. A more critical edn. is Les
Grandes Chroniques de France, ed. Jules Viard, iii (Paris, 1923), 160-98.
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Figure 2.2. Scenes from the Jerusalem Crusade, Charlemagne Window, Chartres Cathedral.
Photo by Elizabeth Pastan, reprinted with permission.

de Charlemagne used the Descriptio qualiter as its primary source of inspiration.”®
Even the thirteenth-century Old Norse Karlamagnis Saga used the Descriptio
qualiter, although likely filtered through the Pé/erinage.”

At Chartres, an early thirteenth-century stained-glass window, dedicated to
Charlemagne’s legendary conquests in Spain and the Holy Land, has six panels
depicting scenes from the Descriptio qualiter: Charles’s reception of the Eastern
envoys, the Byzantine ruler’s dream of Charlemagne, the defeat of the Muslims at
Jerusalem, Charles meeting the Byzantine ruler at the gates of Constantinople,
Charles receiving relics as gifts, and finally his presentation of the crown of thorns
to Aachen (Figure 2.2).%° The abbey church at Saint-Denis had a window, a mid-
twelfth-century creation, with fourteen medallions linking the Descriptio qualiter to

58 Le Pélerinage de Charlemagne, t. Glyn S. Burgess (Edinburgh, 1998). On the relationship
between the Descriptio qualiter and Le Pélerinage, see Anne Latowsky, ‘Charlemagne as Pilgrim?
Requests for Relics in the Descriptio qualiter and the Voyage of Charlemagne, in Legend of
Charlemagne, 153—67.

5% Karlamagniis Saga: The Saga of Charlemagne and his Heroes, tr. Constance B. Hieart (Toronto,
1980), 181-205.

6 Description from Clark Maines, ‘The Charlemagne Window at Chartres Cathedral: New
Considerations on Text and Image’, Speculum, 52 (1977), 805-8. Also now see Pastan,
‘Charlemagne as Saint?’, 97-135.
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the First Crusade (Figure 2.3). The first two medallions portray generalized scenes
of crusading, the second two medallions show Charlemagne being summoned to
the East by Byzantine envoys, then meeting the Byzantine ruler ac Constantinople,
and the final ten panels illustrate various scenes from the inception of the First
Crusade through the battle of Ascalon.®’ By the thirteenth century one writer could
comfortably state what the Saint-Denis window had suggested—that the crusade of
1095 was actually the Second because Charlemagne had staged the First.*?

As the last few examples imply, the Descriptio gualiter has been thought of as the
narrative of ‘Charlemagne’s crusade’, with the text necessarily emerging from the
contemporary experience of the First Crusade.®® These scholars have latched onto
the martial nature of Charlemagne’s journey to the East, further noting the text’s
condescension towards the Eastern empire, as well as the Byzantine call for help
to the West. Yet it seems mistaken to link the Descriptio qualiter too closely to
crusading. For example, Alexius’ call for help at Piacenza in 1095 was not the first
time he had asked the West for military assistance, having done so numerous times
between 1071 and 94. Although the Greek emperor rates below Charles in the
Descriptio qualiter, its portrayal of the Byzantine ruler is generally laudatory, very
unlike his portrayal in Einhard’s Vi Karoli and Benedict of St Andrew’s Chronicon
(let alone the narratives of the First Crusade).**

Additionally, the two most outstanding facets of crusading—Jerusalem and the
Muslims—hardly figure in the narrative at all. The emphasis the author places on
Constantinople (especially as the location of the relics Charlemagne returns with),
as well as his mention of Ligmedon, may suggest the author’s familiarity with the
contemporary practicalities of pilsgrimage. However, he shows almost no interest in
the Holy Land more generally.®® Jerusalem receives barely a mention, not even a
token amount of rejoicing can be heard once Charles has rid the city of the
befouling menace that plagued it. This is a far cry from the rhetoric deployed by
Urban II, the crusaders, or their later narrators in the West.°® Moreover, the

! Brown and Cothren, ‘Crusading Window’, 1-38.

2 Alberic of Trois-Fontaines, Chronicon, MGH SS 23: 804. The text is mid-13th cent.

% For examples in modern scholarship, see Giosu¢ Musca, Carlo Magno ed Harun al Rashid (Bari,
1963), 78; and Paul Rousset, Les Origines et les caractéres de la Premiére Croisade (New York, 1978), 41.

%4 On Alexius and the West, see M. de Waha, ‘La Lettre d’Alexis I Comnéne 4 Robert le Frison:
Une revision’, Byzantion, 47 (1977), 119. On Charles’s relations with the Byzantines, Descriptio
qualiter, ed. Rauschen, 110-12; Einhard, Vita Karoli, 20; Benedict, Chronicon, 711. Much hostility
towards the Byzantine empire is also found in the narratives of the First Crusade. Jonathan Riley-
Smith, The First Crusade and the Idea of Crusading (Philadelphia, 1986), 108. On East—West relations
generally, see Jonathan Harris, Byzantium and the Crusades (London, 2003); Christopher Macevitt,
The Crusades and the Christian World of the East: Rough Tolerance (Philadelphia, 2007); and Brett
Whalen, Dominion of God: Christendom and the Apocalypse in the Middle Ages (Cambridge, Mass.,
2009).
) % Folz, Souvenir, 180; Marc du Pouget, ‘Recherches sur les chroniques latines de Saint-Denis:
Edition critique et commentaire de la Descriptio clavi et corone domini et de deux séries de textes relatifs
4 la légende carolingienne’, Positions des théses soutenues par les éléves de la promotion de 1978 pour obtenir
le dzgvléme dArchiviste Paléolgraphe, Bibliothéque de 'Ecole des Chartes (Paris, 1978), 43.

60 There is also no mention of the Holy Sepulcher, which, Sylvia Schein argues, was the original
objective of the First Crusade. See Sylvia Schein, Jérusalem: Objectif originel de la Premicre
Croisade?’, in Michel Balard (ed.), Autour de la Premiére Croisade: Actes du colloque de la Sociery for
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Figure 2.3. Reconstruction of lower registers of Crusading Window, Saint-Denis. Re-
printed with permission from Elizabeth A. R. Brown and Michael W. Cothren, “The
Twelfth-Century Crusading Window of the Abbey of Saint-Denis: Praeteritorum enim
recordatio futurorum est exhibitio’, Journal of the Warburg and Courtald Institutes, 49
(1986), 1-40.

Muslims of the Descriptio qualiter seem to be little more than straw men—nothing
but generic pagans, who are quickly swept aside by Charles and excised from the
narrative in only two sentences. The roughly contemporary Oxford Chanson de
Roland, even with all of its misconceptions about Islam, exhibits a better under-
standing of, and thoughtfulness about, the Muslims than does the Descriptio
qualiter. Although an armed expedition to Jerusalem against the Muslims is the
ostensible reason for Charlemagne’s expedition to the East, it seems more of an
excuse to get him to Constantinople and get powerful christological relics into his
hands.

Most scholars date the Descriptio qualiter to the last quarter of the eleventh
century, hinging their discussions about the Descriptio qualiter’s provenance upon a
sentence towards the end of the narrative that has Charlemagne establish the feast
of Lendit to celebrate the christological relics with which he had returned from
Constantinople.®” The narrative announces Lendit as occurring in the second week

the Study of the Crusades and the Latin East (Clermont-Ferrand, 22-25 juin 1995) (Paris, 1996),
119-26; repr. in Sylvia Schein, Gateway to the Heavenly City: Crusader Jerusalem and the Catholic
West (1099—-1187) (Burlington, Vt., 2005), 9-20. The Descriptio qualiter is, however, closer in tone to
Gregory VII's ‘proto-crusade’ letters of 1074, especially in their shared focus on the Byzantines. See
H. E. J. Cowdrey, ‘Pope Gregory VII's “Crusading” Plans of 1074’, in B. Z. Kedar, H. E. Mayer, and
R. C. Smail (eds.), Outremer: Studies in the History of the Crusading Kingdom of Jerusalem (Jerusalem,
1982), 27—40; and the discussion in Ch. 5, below.

%7 These scholars most prominently include Gaston Paris, Gerhard Rauschen, Robert Folz, and
Marc du Pouget. Gaston Paris, Histoire poétique de Charlemagne, 2nd edn. (Paris, 1905), 56; Rauschen,
Die Legende, 99-100; Folz, Souvenir, 179 n. 111; du Pouget, ‘Recherches’, Positions des théses, 43; and
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of June, when the Church celebrated the Ember Days.68 Observed in the Western
Church at the turn of each season and intended to thank God for the gifts of nature,
the celebration of the Ember Days had been first regularized by Pope Gregory VII
(1073-85). Pope Urban II, however, moved the summer celebration away from the
second week of June to around the time of Pentecost.®’

In the early twentieth century, Léon Levillain offered the more precise date of
¢.1080 for the composition of the Descriptio qualiter. In his study of the festival of
Lendit, Levillain concluded that the text was composed in the wake of King Philip
Ds visit to the house of canons at Saint-Corneille of Compiégne in March 1079. At
that time, the king presided over the translation of Saint-Corneille’s relic of the
Holy Shroud to a new reliquary, which had been given to the canons by Queen
Matilda of England.”® Levillain asserts that the Descriptio qualiter was written at
Saint-Denis shortly after this event, as the abbey attempted to bolster its status in
the face of a challenge to its prestige (and its festival) by Saint-Corneille.

Levillain was, I think, quite right in linking the composition of the Descriptio
qualiter to the relic translation at Saint-Corneille in 1079. Founded in 877 by
Charles the Bald and modeled on the palace chapel of St Mary’s at Aachen, the
house of canons at Saint-Corneille remained a significant center for the western
Franks through the late Carolingian era. But Saint-Corneille was a shadow of its
former self by the beginning of Philip I's reign. Philip I renewed royal interest in
that religious house, probably because the town stood on the frontier of royal
power, a base for incursions into the Vexin and Vermandois early in Philip’s reign
and a bulwark against the Norman dukes.”’

For example, in 1092, Philip I, once again intervening in Norman affairs, offered
a diploma to the canons of Saint-Corneille, giving them the right to oppose the
building of any tower or fortification in their territory and also commemorating the
translation of the Holy Shroud thirteen years before. This last part of the diploma is

Sumner McKnight Crosby and Pamela Z. Blum, The Royal Abbey of Saint-Denis from its Beginnings to
the Death of Suger, 475-1151 (New Haven, Conn., 1987), 101. There are, however, outliers to this
consensus. Joseph Bédier dated the text to 1100-20. Rolf Grosse has more recently dated it to 1053—4.
See Joseph Bédier, Légendes épiques: Recherches sur la formation des chansons de geste, 4 vols. (Paris,
1921), iv. 125-7; and Rolf Grosse, ‘Reliques du Christ et foires de Saint-Denis au XI° siécle’, Revue
d’Histoire de I'Eglise de France, 87 (2001), 357-75. The discussion that follows relies heavily on
Gabriele, ‘Provenance of the Descriptio qualiter’, 93—117.

8 Descriptio qualiter, ed. Rauschen, 120. Lendit comes from [endit, and ultimately from indictum,
which was generally used to mean ‘public fair’ by the 12th cent. It was, however, the specific name
given in the later Middle Ages to the festival held at Saint-Denis in honor of their christological relics. It
took place during the second week of June and was legendarily begun by Charles the Bald to celebrate
the relics of the Passion he gave to Saint-Denis—an attribution that rests entirely on the Descriptio
qualiter. L. Levillain, ‘Essai sur les origines du Lendit’, Revue Historique, 155 (1927), 241.

%9 See Paris, Histoire poétique, 56; Bédier, Légendes épiques, iv. 126.

7% Levillain, ‘Essai’, 261-2; and May Vieillard-Troickouroff, ‘La Chapelle du palais de Charles le
Chauve & Compiégne’, Cahiers Archéologiques, 21 (1971), 102. The Queen Matilda in question was the
wife of King William I the Conqueror, daughter of Count Baldwin V of Flanders (d. 1067), and niece
of King Philip I.

"' Vieillard-Troiekouroff, ‘La Chapelle du palais’, 98-102; and Augustin Fliche, Le Régne de
Philippe I, roi de France (1060-1108) (Paris, 1912), 154. My thanks to Geoffrey Koziol for
conversations on this topic.
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the most interesting for us, since it provides an almost certain terminus ante quem
for dating the Descriptio qualiter. In this diploma, Philip noted that the relic had
been given to the canonry by Charles the Bald and established an annual fair to be
held on the fourth Sunday of Lent (Caréme—hence, the fair was subsequently
called Le Mi-Karesme).”* In doing all this, Philip was in effect honoring the
Descriptio qualiter, the sole justificatory source for Saint-Corneille’s relic. And yet
the diploma from 1092 seems to be recognizing, not creating, a tradition. The fair
at Saint-Corneille may have been new in 1092 but the tradition that Charles the
Bald gave the house of canons its relic was not. That tradition, and the likely date of
composition of the Descriptio qualiter, can be traced to ¢.1080, around the time of
the translation of the Holy Shroud in 1079 and shortly after the spectacular
decision made by Count (later Saint) Simon of Crépy (d. 1081) in 1077.

Just two years before Philip’s translation of the Holy Shroud, between March
and May 1077, Simon of Crépy, only 25 years old but holding seven coundies,
receiving homage from seven more, and acting as advocate for five major mon-
asteries, dramatically retired to the monastery of Saint-Arnoul. This set off shock-
waves throughout Europe. Other magnates, such as Duke Hugh of Burgundy and
Count Guy of Micon, along with two of Guy’s sons, followed Simon’s example,
left the world, and joined monastic houses. Pope Gregory VII personally sum-
moned Simon to Rome, in order for him to serve as a papal advocate. The nobility
of northern Francia carved up what was left of Simon’s lands.”*

Both Simon and his father, Ralph IV of Valois (d. 1074), were often present at
Philip’s court and Simon remained close to Philip until his death in 1081. Indeed,
Saint-Corneille’s translation of the Holy Shroud can be dated so precisely to March
1079 because Simon himself was present, sent from his monastery of Saint-Arnoul
by Abbot Hugh of Cluny (d. 1109). Simon then moved on to Normandy in order
to help reconcile Robert Curthose (d. 1134) with his father, William I the
Conqueror (1066-87), later that same year.”* So, it is perhaps no surprise that
Philip I and those close to his court profited immensely from Simon’s retirement.
The bishops of Amiens, frequent visitors to Philip’s court, gained comital rights.”
Count Herbert IV of Vermandois, whose daughter would soon marry Philip’s

72 In 1091-2, Philip was helping Robert Curthose against William Rufus. Fliche, Le Régne de
Philippe I, 294-8. Every extant diploma Philip issued in 1092 had to do with this Norman adventure.
Three were for Compiégne and two confirmed donations to religious houses by Robert of Belléme (a
powerful Norman lord and ally of Robert Curthose). See Recueil des actes de Philipe I, ed. Prou, nos.
1246, 128-9. Analysis of the dlploma for Saint-Corneille in Louis Carolus-Barré, ‘Le Mi- Karesme,
foire de Compiégne (1092-1792)’, in Etudes et documents sur L lle-de-France et la Picardie au Moyen
Age, 2 vols. (Compiegne, 1994), i. 229-30. The diploma can be found in both Cartulaire de Saint-
Corneille de Compiégne, ed. E.-E. Morel, 3 vols. (Montdidier, 1904), i, no. 22; and Recueil des actes de
P/Jilgipe 17, ed. Prou, no. 126.

The conversion and its aftermath are discussed at length in H. E. J. Cowdrey, ‘Count Simon of
Crepy’s Monastic Conversion’, in P. Guichard, M.-T. Lorchin, J.-M. Poisson, and M. Rubellin (eds.),
Papauté, Monachisme et Théories politiques: Etudes d'histoire médiévale offertes & Marcel Pacaut, 2 vols.
(Lyon, 1994), i. 253—66.

"% Vita beati Simoni comitis Crexpezemls, PL 156: 1219.

7> They appear numerous times in Philip’s diplomas. See Recueil des actes de Philipe I, ed. Prou,
nos. 18, 19, 21-3, 25, 27, 30, 32, 60, 61, 65, 81, 84, 93, 110, 117, 124, 175.
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brother Hugh, received Valois and Montdidier from Simon. Philip himself
acquired the Vexin, as well as the advocacies for both Corbie and Saint-Denis.”®

The Merovingians and Carolingians had patronized Saint-Denis generously.””
But the special relationship between monarchy and abbey waned under the
Capetians, most likely because they were alienated from the monastery, as its
advocacy eventually became the special purview of the counts of the Vexin.
Then, in late 1077, Philip I became the first West Frankish king since the late
Carolingians to claim the advocacy of Saint-Denis.”® At Saint-Corneille in 1079, he
presided over the translation of the Holy Shroud, supposedly given to the house of
canons by Charles the Bald. Sometime around the time of Simon’s retirement and
Saint-Corneille’s translation of its relic would seem to have been an opportune time
to commemorate the Frankish kings’ ‘historical’ connection to, and patronage of,
both of those religious houses. Thus, linking the Descriptio qualiter to Philip’s
acquisition of the advocacy of Saint-Denis and the translation of the Holy Shroud
at Saint-Corneille in 1079 suggests a close connection between the text, Philip I,
Saint-Corneille, and Saint-Denis.

THE RELATIONSHIP AMONG THE SOURCES

Due to the similarities in their subjects and the fact that both Charroux’s Historia
and the Descriptio qualiter were most likely composed within roughly a decade of
one another, one must wonder about the connections between the two.”” As Amy
Remensnyder has demonstrated in connection with Charroux, Charlemagne as the
source of the abbey’s powerful christological relics ‘tacitly asserts that the abbey was
a royal foundation; through the gift of relics, the abbey claims the king, who, like
the saint, becomes its patron’.80 Indeed, Charroux’s cartulary reads like a litany of
imperial/royal/papal gifts to the abbey. King Philip I gave two diplomas for
Charroux, one enacted at the abbey itself. In the latter, Abbot Fulcrad seems to
have sought King Philip I out at Compiégne in 1085 in order for him to confirm

76 All of Herbert’s lands went to Hugh upon Herbert’s death in 1080, giving the Capetians an
important foothold in Picardy. Very little has been written on the career of Hugh ‘Magnus’ but see
Marcus Bull, “The Capetian Monarchy and the Early Crusade Movement: Hugh of Vermandois and
Louis VIT, Nottingham Medieval Studies, 50 (1996), 25-46. On Philip’s gains, see Cowdrey, ‘Simon of
Cre?y 264-5.

Gabrielle Spiegel, The Chronicle Tradition of Saint-Denis: A Survey (Brookline, Mass., 1978), 11-29.
8 Rolf Grosse, Saint-Denis zwischen Adel und Konig: Die Zeit vor Suger (1055—1122) (Stuttgart,
2002) 30-7, 84-5. On the movement of Saint-Denis away from the Carolingians, esp. the contest
over Saint-Denis between Charles the Simple and Robert of Neustria, see Geoffrey Koziol, ‘Charles the
Slm le, Robert of Neustria and the Vexilla of Saint-Denis’, Edr/y Medieval Europe, 14 (2006), 371-90.
7 Explicit connection between the sources suggested in Abbé Georges Chapeau, ‘Fondation de
I'Abbaye de Charroux: Etude sur les textes’, Bulletin de La Société des Antiquaires de 'Ouest, 3rd ser.
(1926), 484; Schwering-lllert, Abteikirche, 31; and Remensnyder, Remembering, 173—4. Remensnyder
believes that Charroux borrowed certain elements from the Descriptio qualiter but only to augment its own
tradition concerning the Holy Virtue. This seems possible if we accept a ¢.1080 date for the Descriptio
qualiter, a 1085 visit to Philip I's court by monks of Charroux, and a ¢.1095 date for their Historia.
Remensnyder, Remembering, 78.



Charlemagne’s Journey to the East 61

Robert of Péronne’s donation to the monastery.81 In both diplomas, Philip was not
donating land or conceding rights to Charroux, but rather acting as the abbey’s (at
least theoretical) advocate. Philip was acting like a Carolingian, replicating what no
king—and significantly no Capetian king—had done since Chatles the Bald. His
sudden interest in Charroux in the late 1070s seems all the more noteworthy then.
Just as with the relic translation at Compiegne in 1079, Philip reinserted himself
into an explicitly Carolingian legacy at a site of Carolingian memory. Abbot
Fulcrad’s attendance at Philip’s court in 1085 and the abbey’s later Historia were
both attempts by Charroux to assert itself as a royal, Frankish monastery.

The Descriptio qualiter's connection to Philip seems more murky. Scholars are
almost universally agreed that the Descriptio qualiter originated at Saint-Denis.®*
Yet, there are significant problems with this conclusion. Perhaps most damning in
this regard is that there is no evidence Saint-Denis knew of the text before the
abbacy of Odo of Deuil (abbot, 115 1-62).% In the later Middle Ages, Saint-Denis
developed a reputation for promoting a special legendary relationship with Charle-
magne but before Odo’s abbacy, its devotion most often fell to Dagobert I (608
38/9) and Charles the Bald.** Indeed, even after becoming advocate for the abbey,

81 There are three documents (out of twenty-four) in the Liber de Constitutione authored by people
other than kings/emperors or popes. Even among these three, one is (purportedly) written by Roger of
Limoges and is tied closely to the foundation legends of the monastery, and hence to Charlemagne (so,
2/24 = ~8%). Other diplomas from the period covered by the cartulary (c.800—¢.1100) did survive,
even at Charroux’s scriptorium, but they are not included in the cartulary. They are included in Chartes
et documents, ed. de Monsabert, 86—126.

82 See du Pouget, ‘Recherches’, Positions des théses, 41—4; Folz, Souvenir, 179; Levillain, ‘Essai’,
261-2.

8 Suger says that he remembers pilgrims visiting the relics at Saint-Denis when he was a child
oblate (in the 1090s) but the first mention of the relics at Saint-Denis by someone else is a charter given
to Saint-Denis by Bishop Henry of Senlis sometime between 1183 and 1185. See Suger, Scriptum
consecrationis ecclesiae sancti Dionysii, in (Euvres, ed. Frangoise Gasparri, 2 vols. (Paris, 1996), i. 8-10;
Papsturkunden in Frankreich, Neue Folge, ed. Rolf Grosse, 9 vols. (Gottingen, 1998), ix. 234. This
charter from Senlis would make sense in the context of Odo’s tireless promotion of the Descriptio
qualiter. His program included forged diplomas, a history of the Holy Shroud for the priory of
Argenteuil, and two roundels depicting scenes from the Descriptio qualiter in a crusading window for
the abbey’s church. Although Robert Barroux and Marc du Pouget have argued that the diplomas and
Argenteuil text originated under Suger, Co van de Kieft, Brown, and Cothren have convincingly
refuted their arguments. Robert Barroux, ‘L’Abbé Suger et la vassalité du Vexin en 1124, Le Moyen
Age, 64 (1958), 1-26; Marc du Pouget, ‘Le Légende carolingienne 4 Saint-Denis: Le Donation de
Charlemagne au retour de Roncevaux’, Société des Sciences, Lettres, et Arts de Bayonne, 135 (1979), 58;
C. Van de Kieft, ‘Deux diplémes faux de Charlemagne pour Saint-Denis, du XII® siecle’, Le Moyen Age,
64 (1958), 401-36; and Brown and Cothren, ‘Crusading Window’, 32-3. On the windows, see
Brown and Cothren, ‘Crusading Window’, 37-8.

8 Hincmar of Reims’s (845-82) Gesta Dagoberti emphasized the special place Saint-Denis (and
St Denis) had in Dagobert’s affections. After Philip I's death in 1108, Abbot Adam of Saint-Denis
instituted a feast commemorating Dagobert—not Charlemagne or Charles the Bald—for the benefit of
the new king, Louis VI. Suger continued this tradition, displaying no real devotion to Charlemagne,
while his ‘special royal heroes appear to have been Dagobert . . ., and Charles the Bald’. See respectively
Gabrielle M. Spiegel, “The Cult of Saint Denis and Capetian Kingship’, Journal of Medieval History,
1 (1975), 51-2; idem, The Chronicle Tradition of Saint-Denis: A Survey (Brookline, Mass., 1978), 28;
and Brown and Cothren, ‘Crusading Window’, 25. Jean Dunbabin also comments on the pre-
eminence of Chatles the Bald as emperor and relic-collector in 12th-cent. Anjou. See idem,
‘Discovering a Past for the French Aristocracy’, in Paul Magdalino (ed.), The Perception of the Past in
Twelfth-Century Europe (London, 1992), 7.
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King Philip I never emphasized any sort of special relationship with either Saint-
Denis or St Denis. In 1085/6, Philip I did place his son, later King Louis VI, in the
care of Saint-Denis for his education®” but Philip promoted St Remigius as the
monarchy’s patron and gave most of his attention to religious houses the Capetians
had heretofore neglected, such as Sainc-Maur-les-Fossés, Saint-Corneille of Com-
pi¢gne, and Fleury.®®

In most translation narratives, miracles occur at the site of the relic’s new resting
place, legitimizing the place. The original site associated with the relic ‘travels” with
the relic itself.®” But in the Descriptio qualiter, the miracles all occur before the relics
reach their final destinations. There are no litanies of miracles at Aachen, Saint-
Corneille, or Saint-Denis. Instead, the Descriptio qualizer’s litany of miracles occur
for Charlemagne, enhancing his power, legitimizing the translator as much as, if
not more than, the translation. For example, it is not incidental, I think, that
Charlemagne himself carries the relics back to Aachen from Constantinople. After
Charlemagne’s death, Charles the Bald brings the narrative to a close by passing the
relics to Saint-Corneille and Saint-Denis. One could remove the religious houses
from the Descriptio qualiter and the account would still stand as a story about
Charlemagne’s legendary journey to the East, with Charles the Bald as continuator
of Charlemagne’s legacy, and the current patron of Saint-Corneille and Saint-Denis
as continuator of that Carolingian legacy. Unlike Charroux’s Historia, the Descrip-
tio qualiter is not about a monastery. It tells a story about a ruler, his activities, and
his relics.

As Levillain so astutely recognized in his seminal article on Lendit, the Descriptio
qualiter highlights a nexus between relics, religious foundation(s), and royal/impe-
rial power; a nexus present in northern Francia under King Philip I but not earlier
in the eleventh century. Functionally, the Descriptio qualiter created a legitimizing
genealogy for King Philip I and fit well within an overarching program in the 1070s
and 1080s intended to tie him back to the Carolingians. Shortly before 1080,

8 Louis left Saint-Denis in 1092, when he was appointed count of the Vexin (perhaps naturally,
given his connection to Saint-Denis) at the age of 11. See Grosse, Saint-Denis, 92. Philip also did, it
seems, try to help Saint-Denis re-establish its authority around Paris though, for he realized that he
would profit by limiting the independence of the seigneurs there. See Thomas G. Waldman, ‘Saint-
Denis et les premiers Capétians’, in Dominique lIogna-Prat and Jean-Charles Picard (eds.), Religion et
culture autour de l'an mil: Royaume capétien et Lotharingie (Paris, 1990), 191-2, 195.

86 On Philip and St Remigius, see Spiegel, Chronicle Tradition, 28. Philip I especially favored Fleury
during his reign. He offered ten diplomas in the abbey’s favor, twice as many as he gave for his next
most favored religious house (significantly, Saint-Corneille of Compi¢gne). Philip also visited Fleury
on several occasions and, as shown in the subscriptions of his diplomas, was almost constantly
accompanied by its abbots. His burial at Fleury in 1108 signaled not only his affection for the abbey
but also an effort to move the royal necropolis away from Saint-Denis. See La Chronique de Morigny,
ed. Léon Mirot (Paris, 1912), 10-11; William of Malmesbury, Gesta regum Anglorum, tr. R. A. B.
Mynors, R. M. Thomson, and M. Winterbottom (Oxford, 1998), 731-3; Hugh of Cluny, Ad
Philippum regum, PL 159: 930-2; Alain Erlande-Brandenburg, Le Roi est mort: Etude sur les
Sfunérailles, les sépultres, et les tombeaux des rois de France jusqu’es la fin du XIIT siécle (Geneva, 1975),
75; Andrew W. Lewis, Royal Succession in Capetian France: Studies on Familial Order and the State
(Cambridge, Mass., 1981), 49; and Crosby and Blum, Royal Abbey, 9.

87 Rosamond McKitterick, Perceptions of the Past in the Early Middle Ages (Notre Dame, Ind.,
20006), 54. For example, see the section on Charroux above.
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Philip’s brother Hugh, married Adela of Vermandois, whose family was proud of its
Carolingian ancestry. Even Philip’s first wife, Bertha of Holland, whom he married
in 1072, was proud of her descent from the Carolingians.®® This is especially
significant, given that Philip gave his first son and projected heir a name not used
since the Carolingians (Louis), on his birth in 1081 (two years after the translation
of the Holy Shroud at Saint-Corneille), a decision that broke Capetian tradition to
that point (Philip’s father was Henry, his grandfather Robert, his great-grandfather
Hugh, and his brothers Robert and Hugh as well).¥ Philip may have even had
another son with a Carolingian name (Charles), who died in infancy.90 In his
diplomas, Philip skipped generations of ancestors—namely his family—in order to
instead style himself as a direct successor to the Carolingians.”’ Those diplomas
also make clear that Philip was greatly concerned with long-neglected sites of
Carolingian memory such as Charroux, Saint-Maur-les-Fossés,”” Saint-Corneille,
and Senlis.”” Lest we forget, all of these sites are tied specifically to either Charlemagne
or Charles the Bald, the two main protagonists of the Descriptio qualiter.

88 Bull, ‘Capetian Monarchy’, 33.

8 Lewis, Royal Succession, 47-8. The importance of aristocratic naming should not be
underestimated. Jean Dunbabin has demonstrated that King Henry I of France (1031-60) had
chosen a name for his first son, Philip, intended to demonstrate Henry’s ‘piety, his goodwill towards
his wife, his political optimism, his grasp of Christian history, his consciousness of the peculiar status of
the Franks as the chosen people, and his personal conviction that the end of the world was near’. One
would not stretch too far to suggest that Philip thought just as much about his choice of name for his
son. Jean Dunbabin, “What's in a Name? Philip, King of France’, Speculum, 68 (1993), 949-68,
quotation at 968.

A donation to the monastery of Chaalis by Louis VI mentions a brother named Charles. Other
texts from the monastery are problematic though. See Lewis, Royal Succession, 243 n. 10. If Philip
indeed had a son named Charles, who was born after Louis, Philip would have been following the
example of Charles the Bald (again). Charles named his first son Louis (the Stammerer, 877-9) and his
second son Charles (king of Aquitaine, 855-66). Also like Charles the Bald, Philip placed Ais son Louis
under the protection of Saint-Denis. See the genealogy in Janet L. Nelson, Charles the Bald (London,
1992), 310-11.

oV e.g. Recueil des actes de Philippe 17, ed. Prou, no. 40. In this diploma, Philip confirms the
privileges given to Saint-Denis by his predecessors. He only names Merovingians and Carolingians.
Philip does invoke his father Henry I numerous times in his diplomas, but Hugh Capet and Robert the
Pious rarely appear.

Saint-Maur-les-Fossés was founded by the Merovingians. Monks from Glanfeuil fled there in
868, bringing relics of St Maur and beginning a protracted, nearly 250-year struggle between the
abbeys for rights to those relics and over the dependence of which abbey on which. The Carolingians,
beginning with Charles the Bald and continuing through Charles the Simple, were intimately involved
in this controversy and so were well remembered there. See the summary in DHGE 21: 141-5.

%3 Much of Philip’s interest in Senlis was practical, since the abbey of Saint-Vincent of Senlis was
founded by his mother and the town, similar to Compiégne, stood at about the farthest extent of
effective royal power, quite close to Normandy. The bishops of Senlis also seem to have been quite
important at court and their appointment was a royal prerogative until ¢.1120 (although it began to slip
away in 1099 when Bishop Hubert, who was earlier Philip I's chancellor, was invested directly by Pope
Pascal I). Bishop Ursio of Senlis was the one who consecrated Philip I's bigamous marriage to Bertrada
in 1092. But also similar to Compiegne, Senlis was an important palace for the late Carolingians,
especially under Charles the Bald, who spent a great deal of time there. On Philip’s interest in Senlis,
see Fliche, Le Régne, 50, 96, 154; Olivier Guyotjeannin, ‘Les Evéques dans I'entourage royal sous les
premiers Capétians’, in Michel Parisse and Xavier Barral I Altet (eds.), Le Roi de France et son royaume
autour de l'an mil: Actes du Colloque Hugues Caper 987-1987 (Paris, 1992), 96; Reinhold Kaiser,
Bischofsherrschaft zwischen Kinigtum und Fiirstenmacht: Studien zur bischiflichen Stadtherrschaft im
westfrinkisch-franzdsischen Reich im  friihen und hoben Mittelalter (Bonn, 1981), 490; and
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The Descriptio qualiter created a tradition linking King Philip I to certain religious
houses and to a tradition of royal/imperial patronage. In effect, the text moves imperial
authority west along with the christological relics, from Jerusalem, to Constantinople,
to Aachen, and finally to Saint-Denis and Saint-Corneille. More importantly, it
suggests that imperium moves west through its rulers, from Christ himself, to Con-
stantine, Charlemagne, Charles the Bald, and eventually to Philip I.”* The Cross and
Crown of Christ, his imperial symbols,”” were deposited by Constantine and Helena
at Constantinople, where they remained until given by—note, another—Constantine
to Charlemagne, who translated them to Aachen after he had re-established proper
order in the empire by expelling the Muslims from Jerusalem. The relics stayed at
Aachen until Charles the Bald, the first west Frankish king, translated them once again
to Saint-Corneille and Saint-Denis. Then, implicitly, Philip I begins the next chapter
of this narrative. By resuming royal advocacy for Saint-Denis, by participating in and
later commemorating the translation of the Holy Shroud at Saint-Corneille, and by
instituting fairs at both Saint-Denis and Saint-Corneille to celebrate those relics, Philip
confirmed those relics’ previous translations and added another layer of royal patron-
age to these houses.”

Despite their common connections to Philip I, one should hesitate before
asserting the dependence of the Historia upon the Descriptio qualiter, or vice
versa. Like Monte Soratte, Charroux was a site of Carolingian memory in its own
right, having a direct link to Chatles the Bald, Louis the Pious, and Charlemagne
(through one of his illegitimate sons). As discussed above, although both the
Descriptio qualiter and the Historia focus on the translations of christological relics
by Carolingians, they differ in how they deal with the points of contact between
relic, monastery, and ruler. In the Descriptio qualiter, the relics’ miracles all occur
while in Charlemagne’s possession. They occur for him. In the Historia, the
miracles all occur for Charroux, legitimizing the mranslation directly but the mransia-
tor only implicitly. The Descriptio qualiter is about a ruler and his relics. The
Historia is about a monastery and its relics. These are two distinct texts, originating
in two distinct places, telling two distinct stories.

Papsturkunden in Frankreich, Neue Folge, ed. Dietrich Lohrmann, 9 vols. (Géttingen, 1976), vii. 69.
On Senlis and Charles the Bald, see Nelson, Charles the Bald, 36 n. 66, 57 n. 35,209 n. 101, and 227.

%4 For more on this translatio imperii topos in the text, see Latowsky, ‘Imaginative Possession’, 100—7.
Note here, however, that Rome is conspicuously absent. See Ch. 4, below.

%% These symbols were particularly potent as they would both be offered to God by the Last
Emperor just before the appearance of antichrist. See the Tiburtine Sibyl, Explanatio Somnii,
Sibyllinische Texte und Forschungen, ed. Ernst Sackur (Halle, 1898), 185-6; Pseudo-Methodius,
Sermo de Regnum Cantium, Sibyllinische Texte und Forschungen, ed. Ernst Sackur (Halle, 1898),
89-93; and the numerous reworkings of Adso Dervensis’ tract on the antichrist compiled in De ortu
et tempore Antichristi, ed. Daniel Verhelst, CCCM 45 (Turnhout, 1976). For more on the Last
Emgeror legend, see Ch. 4 below.

% Although there is no evidence that Philip I saw the Descriptio qualiter, it is possible that he knew
of it. For example, see Nelson’s comments on how Nithard’s Histories likely circulated and influenced
Charles the Bald’s court. Janet L. Nelson, ‘History-Writing at the Courts of Louis the Pious and
Charles the Bald’, in Anton Scharer and Georg Scheibelreiter (eds.), Historiographie im frihen
Mittelalter (Vienna, 1994), 438—40: also Yitzhak Hen, ‘The Annals of Metz and the Merovingian
Past’, in Uses of the Past, 178.



Charlemagne’s Journey to the East 65

And yet, along with numerous other sources discussed in Chapter 1, both
narratives speak of Charlemagne’s power vis-a-vis the East in similar ways. Chatle-
magne is clearly the pre-eminent earthly power in Charroux’s Historia and the
Capetian Descriptio qualiter. What ties all these sources together?

Aside from Benedict of Monte Soratte’s Chronicon, Charroux’s Historia, the
Descriptio qualiter, and the texts directly dependent upon them, there are others
that recount Charlemagne’s legendary journey to the East. The First Crusade
accounts of the anonymous Gesta Francorum et aliorum Hierosolymitanorum,
Peter Tudebode, and Robert of Reims all mentioned that the crusade armies of
Godfrey de Bouillon followed Charlemagne’s overland route to Constantinople.””
The Oxford Chanson de Roland, written in Anglo-Norman, sings of Charlemagne’s
conquest of Constantinople and hints at his future conquests in the East.”® The
early twelfth-century Chronicon from Saint-Pierre-le-Vif of Sens noted that the
monastery received the head of St Quiriacus from Charlemagne, who had brought
the relic back with him from Jerusalem.”” None of these seem to have anything to
do with any other.

The few scholars who have systematically discussed Charlemagne’s journey to
the East have long linked all the sources of the legend together, often simply
presuming their interdependence without offering any substantial evidence to
support this presumption.'®® We may suppose that pilgrims or other guests at

7 Gesta Francorum et aliorum Hierosolymatinorum, tr. Rosalind Hill (London, 1962), 2; Peter
Tudebode, Historia de Hierosolymitano itinere, RHC Occ 3: 10-11; and Robert of Reims, Historia
Therosolimitana, RHC Occ 3: 732. Given their likely provenance, these texts may ultimately be
indebted to the Descriptio qualiter but that connection has yet to be definitively shown. Jay
Rubenstein has now made a compelling case about the relationship between the anonymous Gesta
and Peter Tudebode, in which Rubenstein argues that both likely derive from an earlier text that
comprised a loose collection of sermons and/or ‘campfire stories’. The Gesta compiler gave that
collection more shape and Tudebode lightly glossed that text. It would make sense that, in the end,
Robert essentially did what the Gesta compiler did for his text. Yet we should consider them
independent voices in some regards. Despite their close relationship, each author made choices
about what to include and it seems notable that all three decided it was appropriate to call the Via
Egnatia ‘Charlemagne’s Road’. See Jay Rubenstein, “What is the Gesza Francorum and Who was Peter
Tudebode?, Revue Mabillon, 16 (2005), 179-204; Jean Flori, ‘De 'anonyme normand & Tudebode et
aux Gesta Francorum: L’Impact de la propagande de Bohémond sur la critique textuelle des sources de
la Premiere Croisade’, Revue d'histoire ecclésiastique, 102 (2007), 717—46; and on the ‘theological
refinement’ to which Robert ¢t 4l. subjected the Gesta, see Riley-Smith, First Crusade, 135-52.

%% See the discussion in Matthew Gabriele, ‘Asleep at the Wheel? Apocalypticism, Messianism and
Charlemagne’s Passivity in the Oxford Chanson de Roland’, Nottingham Medieval Studies, 43 (2003),
60-3.

9 Chronicon sancti Petri Vivi Senonensis, ed. Robert-Henri Bautier and Monique Gilles (Paris,
1979), 62. Saint-Pierre-le-Vif had close contacts with Fleury and Philip I in the 11th cent., so it is
possible that this is how the monks heard of Charlemagne’s journey to the East.

190 The Charroux account is, however, only mentioned by scholars of the abbey and the minor
accounts are rarely noted. For example, see Ralph Liitzelschwab, ‘Zwischen Heilsvermittlung und
Argernis: Das prepuitum Domini im Mittelalter’, Pecia, 8/11 (2005), 617-18; Giosu¢ Musca, Carlo
Magno, 77-8; Barton Sholod, ‘Charlemagne: Symbolic Link between the Eighth and Eleventh
Century Crusades’, in Studies in Honor of M. J. Bernadete (New York, 1965), 38—40; Jules Horrent,
Roncesvalles: Etude sur le fragment de cantar de gesta conservé i [’Archivo de Navarre (Pampelune) (Paris,
1951), 203—4; and Folz, Souvenir, 180.
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monastic houses could have encountered each version of the Charlemagne legend
in the various ways those houses commemorated their relics, especially around feast
days. Jongleurs sang about saints, clerics preached in chapter and in the market-
place, etc. Sermons and songs composed at the time of (and after) the Carolingians
often included material taken from histories, hagiographies, relic translations, and
miracles, and even contained references to current events. ! Many could have
heard of Charlemagne’s journey via this route, even if we have no firm evidence that
this happened.

There is no perceptible sense of development among the sources created before
1100—no extant intermediary source between any two of the texts, no textual
dependence of one on another. And we don’t need to find any.'® Instead, I would
suggest that these narratives are not so much ‘different’ as ‘separate’, not so much
products of different traditions as distinct products of a common tradition, linked
by their common theme. As seen in Chapter 1, the early medieval West had a
pervasive preoccupation with the legendary Charlemagne. This preoccupation did
not always textually manifest itself in the same way, appearing, disappearing, and
reappearing in different garb before the twelfth century, but there remained
something tangibly similar among the different sources discussed above—a con-
sensus of sorts on the nature of Charlemagne’s power, manifested, in this case, most
clearly in his domination over the East.

In creating new accounts, all three major pre-1100 sources of Charlemagne’s
journey to the East pushed against the boundaries between memory and history.
Keith Baker’s definitions of the two terms is perhaps best: ‘History is memory
contested; memory is history controlled and fixed.'>> The two terms are not fixed
and oppositional, even if they represent distinct, competing discursive strategies
aimed at controlling the past. Authors constantly redrew the line separating the two
ideas. People in the tenth and eleventh centuries were aware of the great distance
separating them from the Golden Age of Charlemagne’s reign. To narrow that gap,
each author therefore made a choice. ‘History” ascended by challenging memory,
either continuing or restoring a dialogue about the past, emphasizing distance and
difference, hence establishing a vertical (dissimilar) connection. ‘Memory’ ascended
by fixing what had once been contested, flattening the relationship with the past

191 On the uses and transmission of hagiography, see the summary in Samantha Kahn Herrick,
Imagining the Sacred Past: Hagiography and Power in Early Normandy (Cambridge, Mass., 2007), 6-9.
On sermons, see Thomas N. Hall, “The Early Medieval Sermon’, in Beverly Mayne Kienzle (ed.), The
Sermon (Turnhout, 2000), 213, 247-8. On travelers and their reception at hostels and monasteries, see
Bat-Sheva Albert, Le Pélerinage i I'épogue carolingienne (Brussels, 1999), 277-322; Julie Kerr, Monastic
Hosgimlz’zy: The Benedictines in England, ¢.1070—c.1250 (Rochester, NY, 2007).

192 Bédier and Zucchetti hint at this conclusion. See Bédier, Legendes épiques, iv. 135; and I
Chronicon di Benedetto, ed. Zucchetti, pp. xxix—xxxi. My conclusions here are a bit different than
Rosamond McKitterick, who has recently argued that we ought to trace Carolingian texts through
‘networks of information’ that connect different sources. Here, there wasn’t one and needn’t have been
one. See McKitterick, Perceptions of the Past, 67; and Helmut Reimitz, “The Art of Truth:
Historiography and Identity in the Frankish World’, in Richard Corradini (ed.), Texts and Identities
in the Early Middle Ages (Vienna, 2006), 88-9, 97.

193 Keith Michael Baker, Inventing the French Revolution: Essays on French Political Culture in the
Eighteenth Century (Cambridge, 1990), 56.
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into a horizontal (similar) connection, creating a sense of continuity by choking off
dialogue that might problematize the relationship between past and present.

Benedict of St Andrew lamented the distance he saw between his own time and
the Golden Age of Charlemagne’s reign. He extolled the virtues of Charlemagne
but contrasted them with the Ottonians. No better example of this can be found
than Benedict’s lament for the city under Ortto II, in the very last sentences of the
Chronicon.

Woe Rome! So many have oppressed and abused you; you who were captured by the
Saxon king, your people put to the sword, and your power reduced to nothing. . .! You
conquered noble peoples, you trod on the world, you butchered the kings of the earth.
Rome held the scepter and greatest power; [but the city now has been] forcefully
plundered and polluted by the Saxon king. ... Woe Leonine city . . .! For a long time

you have been held; truly, if only [you were] untouched by the Saxon king!'®

The passage likely refers to how far the city has fallen since the time of Augustus but
it also, and perhaps more directly, refers to how far it has fallen from Chatle-
magne—the Golden Age that Benedict himself earlier discussed. Benedict
chronicled an inverted parabola of rulers, stretching from Julian the Apostate
through Otto II; we slowly ascend to Charlemagne, then descend thereafter.
Benedict wanted to create history: to problematize memory by reigniting a discus-
sion about the proper place of Rome and the papacy, showing the variations in the
city’s fortunes during the reigns of successive rulers—from its apex under Charle-
magne to its current nadir under Otto II.

Charroux’s Historia and the Descriptio qualiter conversely suggested continuity,
creating memory by fixing history. The Charroux legend narrated the intimate
connection between Charlemagne and the abbey at its foundation through a clear,
unbroken, legitimating litany of miracles performed by the Holy Virtue. The
narrative creates horizontal links (similarities) between Charroux and Jerusalem
and between Charlemagne’s Golden Age and the time of the text’s composition, with
the Holy Virtue as the bridge between them. In other words, the author attempted to
create an equivalence: Charroux was just like Jerusalem, and Charlemagne’s Golden
Age was just like the author’s own time, all because of the Holy Virtue. But at the same
time, the Holy Virtue constantly reminded the reader of Charroux’s one particular
vertical (unequal), but timeless connection—]Jesus as pem'on.105 The Descriptio qua-
liter closed its account with the translations of Charlemagne’s relics to sites contempo-
rarily important to Frankish kings, thus stressing not only the legitimating nature of

104 /¢ Roma! quia tantis gentis oppressa et conculcata; qui etiam a Saxone rege appreensa fuistis, et
gladiati populi tui, et robor tua ad nichilum redacta est...! Celsa tuarum triumphasti gentibus,
mundum calcasti, iugulasti regibus terre; sceptrum tenebat et potestas maxima; a Saxone rege
expoliata et menstruata fortiter....Vé civitas Leoniana! dudum capta fuistis, modo vero a
Saxonicum rege relicta!’ Benedict, Chronicon, 719.

19> Remensnyder speaks of something similar, writing that monasteries in Aquitaine during this
period commonly asserted themselves to be part of the center, hence receptacles of royal/celestial
power. See Amy G. Remensnyder, “Topographies of Memory: Center and Periphery in High Medieval
France’, in Gerd Althoff, Johannes Fried, and Patrick J. Geary (eds.), Medieval Concepts of the Past:
Ritual, Memory, Historiography (Cambridge, 2002), 199-200.
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the Carolingians’ association with these places, but also these sites’ continuing rele-
vance to religious and secular power. Saint-Corneille and Saint-Denis connect,
through their relics and through their royal/imperial patrons, directly to Aachen,
Constantinople, and Jerusalem. As patron of these houses and their relics, Philip I
connected to those ideal rulers from the past.

So, despite these differences in intent and content, all the sources discussed
above, both major and minor, were participating in the same discussion. Chatle-
magne was the summit of Frankish power. And the roots of that discussion lay in
the agendas of Charlemagne’s contemporaries and near-contemporaries. Thanks to
recent scholarship by Rosamond McKitterick (among others), we now better
understand the nature of Carolingian historical sources. The ARF, for example,
should be recognized ‘not just as the clever construction it once was, but also as a
collaboratlve piece of image making by many Frankish scribes over a number of
decades’.'°® Carolingian histories like the ARF, Annales Mettenses priores, or
Nithard’s Histories, better called ‘public’ than ‘official’, reflected royal patronage
but filtered it through the concerns and interests of their respective authors,
representing ‘many reflections of an “official viewpoint” coloured by the particular
views of an individual compiler’.'®” And as soon as the Carolingjans took power,
their goal was to legitimize their line. Pro-Carolingian authors offered a gloss on the
past in order to shape how they were later understood. Events required explanation
and Carolingian success was the greatest proof of all of their legitimacy.'”® For
instance, in the ARF, written in several stages between 790 and 829, all things led to
Charlemagne. Pepin the Short’s (751/2—68) reign served as an essential prelude to
that of his son, while the ninth century becomes a necessary adjunct to the Golden
Age of the eighth by palely reflecting its themes. The eighth century was, just
shortly after its passing, portrayed as a Golden Age with Charlemagne as its

. 1
centerplece. 09

196 Rosamond McKitterick, ‘Constructing the Past in the Early Middle Ages’, Transactions of the
Royal Historical Society, 6th ser. 7 (1997), 119; idem, History and Memory in the Carolingian World
(Cambridge, 2004), 110-11; and idem, ‘Political Ideology in Carolingian Historiography’, in Uses of
the Past, 168-9. On image-making at Charlemagne’s court, see now the excellent Paul Edward
Dutton, ‘KAROLVS MAGNVS or KAROLVS FELIX? The Making of Charlemagne’s Reputation
and Legend in Legend of Charlemagne, 23-37.

197 Yitzhak Hen, “The Annals of Metz and the Merovmglan Past’, in Uses of the Past, 178. Also, see
the Ieassessment of Nithard’s intentions, in Nelson, ‘History-Writing’, 435-42.

8 McKitterick, History and Memory, 131, 272. In part, the process of legitimizing the line
involved denigrating the Merovingians. See Paul Fouracre, ‘The Long Shadow of the Merovingians’,
in Joanna Story (ed.), Charlemagne: Empire and Society (Manchester, 2005), 17-19; Rosamond
McKitterick, “The Illusion of Royal Power in the Carolingian Annals’, English Historical Review, 115
(2000), 16-18; A. Gauert, ‘Noch einmal Einhard und die letzten Merowinger’, in L. Fenske (ed.),
Institutionen, Kultur und Gesellschaft im Mittelalter: Festschrift fiir Josef Fleckstein zu seinem 65.
Geburtsmg (Sigmaringen, 1984), 59-72.

'%% This includes the well-known ‘reviser’, who wrote 814-20. Roger Collins, “The “Reviser”
Revisited: Another Look at the Alternate Version of the Annales regni Francorum’, in Alexander
Callander Murray (ed.), After Rome’s Fall: Narrators and Sources of Early Medieval History (Essays
Presented to Walter Goffart) (Toronto, 1998), 198; McKitterick, ‘Constructing’, 123—4. On the dating
of the text, see Roger Collins, Charlemagne (Toronto, 1998), 4-6. On Carolingian histories generally,
see McKitterick, History and Memory, 127-8, 131-2. On the Annales Mettenses priores specifically, see
McKitterick, History and Memory, 125—6; Hen, ‘Annals of Metz’, 186-90.



Charlemagne’s Journey to the East 69

Although modern historians may have subscribed to the constructed fictions of
these Carolingian authors, undil recently describing Charlemagne’s reign as virtually
unblemished—a metaphorical light shining in a dark age—I would argue that our
medieval counterparts were not so fooled.''® A medieval author never intended to
discover the past wie es eigentlich gewesen ist. "1 The impact of the ‘linguistic turn’,
combined with the new interest among modern historians (especially historians of
the Middle Ages) in memorial practice, has called into question our understanding
of medieval authorial intention. We now rightly recognize how very tenuous the
line between (modern conceptions of) fact and fiction was in the Middle Ages, and
how memory, reading, and writing were not so much concerned with what was as
with what ought ro have been. Essentially, we recognize how malleable the past was
in the Middle Ages, being updated continually to suit the needs of the present.112

Of course, ‘even invented pasts could not be created freely, they had to be likely
enough to have come to pass’.1 13 To take just one example, Benedict’s account of
how Charles took possession of the Holy Places may stem from him simply
misreading Einhard but I would suggest that Benedict consciously reshaped the
narrative to conform with what he believed had ‘actually’ happened. Einhard said
that Harun granted Charles the Holy Sepulcher because of their great friendship, so
Benedict said that Charlemagne had actually gone East to receive its submission
himself because this probably made sense to him. As Mary Carruthers has so
effectively illustrated, ‘the “inaccuracy” we find so frequently in medieval citation
is often . . . the result of a deliberate choice on the authors’ part, either at the stage of
initial memorizing or (and I think more frequently) at that of composing’. In other
words, medieval reading was active, making lictle distinction between what had
been read in a book and what that reader had actually experiencecl.114

Any given author or reader would have ingrained mental catenae of associations
for certain key words. It would only be necessary to ‘dream’ on such words to reach
conclusions perhaps originally unintended. Mayke de Jong points out that readers
must have recognized the reference by Hincmar of Reims and by the Annals of
Fulda to the stench of Charles the Bald’s corpse as invoking Antiochus from the
book of Maccabees. Readers of Hrabanus Maurus’ commentary on Maccabees
would also have recognized the reference to the antichrist. The Rhenish armies of
the First Crusade similarly took the language of TJerusalem, Charlemagne,

19 The claim of modern historians being fooled is from McKitterick, Tllusion of Royal Power’, 4.
See also the comments of Richard E. Sullivan, ‘The Carolingian Age: Reflections on its Place in the
History of the Middle Ages’, Speculum, 64 (1989), 279.

""" The phrase is Leopold von Ranke’s, although Peter Novick explained that Ranke likely did not
mean it as literally as it has since been interpreted. See the discussion in Peter Novick, 7hat Noble
Dream: The ‘Objectivity Question’ and the American Historical Profession (Cambridge, 1988), 26-30.

12 Catherine Cubitt, ‘Memory and Narrative in the Cult of the Early Anglo-Saxon Saints’, in Uses
of the Past, 31; Patrick J. Geary, Phantoms of Remembrance: Memory and Oblivion at the End of the First
Millennium (Princeton, 1994), 177-81; Gabrielle M. Spiegel, Romancing the Past: The Rise of Prose
Historiography in Thirteenth-Century France (Berkeley, Calif., 1993), 10; among others. See also the
discussion in the Introduction, above.

13 Walter Pohl, ‘Memory, Identity and Power in Lombard Italy’, in Uses of the Past, 27.

"' Mary Carruthers, The Book of Memory: A Study of Memory in Medieval Culture (Cambridge,
1990), 89 (quotation), also 168-9, 190.
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Sepulcher, [and] infidels or enemies of Christ’ in Urban’s call as a reference to the
Last Emperor legend, hence an exhortation to attack Jews during their march to
the Holy Land." > Reading and ‘consuming’ a text made it the reader’s own, and he
could impart meaning to it that may not have originally been present. In the case of
our great Frankish emperor, ‘Charlemagne’ meant ‘Golden Age’, ‘Christendom’,
‘Holy Land’, ‘power’, ‘protector’, ‘relics’, etc.—all ideas manifested in all of our
sources, albeit in different measure.''®

The obvious bears restating: words are multivalent. Keith Baker wrote that
‘individual acts and utterances may therefore take on meanings within several
different fields of discourse simultaneously. . . . Thus language can say more than
any individual actor intends: meanings can be appropriated and extended by others
in unanticipated ways.’117 And this, I think, is a critical point. While we ought to
be sure that we do not minimize the contextual differences that separate our
sources, we should also recognize the striking similarities in how they portray
Charlemagne’s empire and how each source similarly plays with that common
conception. All these sources dealt with Charlemagne and, especially during the
eleventh century, they tended to illustrate his power, his glory, by talking about his
relationship with the East. Much of this eastward gaze had to do with Charlemagne
himself, but there were also other tenth- and eleventh-century developments we
should consider. They are the subject of the next chapter.

15 Mayke de Jong, “The Empire as Ecclesia: Hrabanus Maurus and Biblical Historia for Rulers’, in
Uses of the Past, 223; Jean Flori, ‘Une ou plusieurs “Prémiere Croisade?” Le Message d’Urbain II et les
plus anciens pogroms d’Occident’, Revue Historigue, 285 (1991), 22; and Matthew Gabriele, ‘Against
the Enemies of Christ: The Role of Count Emicho in the Anti-Jewish Violence of the First Crusade’, in
Michael Frassetto (ed.), Christian Attitudes toward the Jews in the Middle Ages: A Casebook (New York,
2006), 61-82. On the power of rhetoric and ideology in the First Crusade, see Ch. 5, below.

'® This is similar to Eugene Vance’s conception of Charlemagne as discourse. See his ‘Semiotics
and Power: Relics, Icons, and the “Voyage de Charlemagne 4 Jérusalem et & Constantinople”’, Romanic
Review, 79 (1988), 170-1.

"7 Baker, Inventing, 7. For example, ‘Babe Ruth’ may mean ‘baseball’ or ‘New York Yankees’,
while to others it may also mean ‘home runs’ and ‘curse of the Bambino’, while to still others the name
can also mean ‘pitcher’ and ‘Lou Gehrig’ and ‘Yankee stadium’. A text on Ruth might not explicitly
evoke all of these associations but a knowledgeable reader encountering that text would likely make the
missing associations anyway. Meaning does not inherently reside in text or reader but in the peculiar
interplay between specific text and specific reader.
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New Jerusalems and Pilgrimage

to the East before 1100

Latin Christianity has always had a deeply nuanced relationship with Palestine. For
ancient, medieval, and modern Christians, ‘Jerusalem’ has conjured a jumbled
series of images: the Promised Land, Davidic kingship, Jesus’ ministry, his passion,
and the promised paradise—whether spiritual or terrestrial—for the elect at the end
of time. At times, and especially during the eleventh century, the West palpably
longed for the city. Churches dedicated to or modeled after the Holy Sepulcher
sprang up throughout Europe. Relics of the human Christ, many linked to his life
and death in Jerusalem and often said to have come directly from the East,
proliferated across Latin Christendom." Pilgrimage to the Holy Land increased in
frequency and the century was punctuated by several large groups traveling to the
East together.

In previous chapters, we have seen how the boundaries of Charlemagne’s
imagined empire seemed to expand inexorably eastwards. But, to risk stating the
obvious, the Charlemagne legend did not develop in a vacuum. The legend
interacted with and at times grew alongside the West’s peculiar, and chang-
ing, conception of Jerusalem, a conception that is critical to the development of
the Charlemagne legend. Many who lived during the eleventh century may have
desired the city, but for very long periods the medieval West seemed to think that
Jerusalem was largely irrelevant. So, let us now turn and gaze at Jerusalem,
pilgrimage, and how those ideas could excite the eleventh-century mind in
particular.

JERUSALEM AND THE WEST BEFORE
THE ELEVENTH CENTURY

Generally dictated by an ever-changing combination of anti-Jewish sentiment and
political pragmatism, if any one word could characterize the early medieval Chris-
tian West’s relationship with the city of Jerusalem, that word would be ‘inconsis-
tent’. A large segment of early Christians went to some length to play down the

' Sylvia Schein, Gateway to the Heavenly City: Crusader Jerusalem and the Catholic West (1099~
1187) (Burlington, Vt.,, 2005), 1-2; A. Frolow, La Relique de la Vraie Croix: Recherches sur le
développment d’un culte (Paris, 1961).
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importance of the terrestrial city in an attempt to distinguish their new cult from its
sibling, rabbinic Judaism. Paul himself had argued that the city was no longer
important to the practice of religion and many early Christians believed that Jesus’
death heralded the end of the old city and birth of a new, spiritual city.2 Jerusalem’s
destruction and the dispersal of the Jews in 70 CE only seemed to confirm the truth
of Christianity in the minds of many of these carly thinkers and reinforced the
perceived transience of the earthly city.?

So, in their early centuries, Christians began to read Jerusalem as one would a
text. Historically, Jerusalem was the city of the Jews, allegorically it was the Church
anagogically the heavenly city (paradise), and tropologically the soul of man.* The
historical understanding of Jerusalem—the city of the patriarchs, prophets, kings,
and apostles—quickly came to occupy the third or fourth rank in this hermeneutic,
as the anagogical Jerusalem—the new, spiritual city founded by Jesus—triumphed.
Thus, the city as the site of Jesus’ suffering and sacrifice gave way to the transcen-
dental images that populate the book of Revelation.” Jerome (d. 419/20), following
Eusebius (d. 339/40), etymologically defined Jerusalem as visio pacis and linked it
with the city of the elect and the world to come. Augustine (d. 430) concurred,
portraying Jerusalem as the ark, the allegorized Church, that carried the faithful on
their continuous pilgrimage towards salvation.

Constantine (306-37) and his mother Helena (d. 329), as they are wont to do,
problematized all this. By transforming the physical landscape of the city, replacing
the small Roman town of Aelia Capitolina with the new Christian city of Jerusalem,
Constantine offered Christians an alternative to a simple narrative of Christianity’s

2 Joshua Prawer, Jerusalem in the Christian and Jewish Perspectives of the Early Middle Ages’, in
Gli ebrei nell'alto medioevo: 30 marzo—35 aprile 1978, 2 vols. (Spoleto, 1980), ii. 741-52; and Schein,
Gateway, 6. More generally, see also Bianca Kiihnel, From the Earthly to the Heavenly Jerusalem:
Representations of the Holy City in Christian Art of the First Millennium (Rome, 1987); Robert
L. Wilken, The Land Called Holy: Palestine in Christian History and Thought (New Haven, Conn.,
1992); and Andrew S. Jacobs, Remains of the Jews: The Holy Land and Christian Empire in Late
Antiquity (Stanford, Calif., 2003).

The impact of Josephus’ account of the destruction of Jerusalem on the medieval West remains
understudied. See Karen Kletter, “The Uses of Josephus: Jewish History in Medieval Christian
Tradition’ (Ph.D. Diss., University of North Carolina, Chapel Hill, 2005); and Amnon Linder,
TJews and Judaism in the Eyes of Christian Thinkers of the Mlddle Ages: The Destruction of
Jerusalem in Medieval Christian Liturgy’, in Jeremy Cohen (ed.), From Witness to Witcherafi: Jews
and Judaism in Medieval Christian Thought (Wiesbaden, 1996), 115-17.

4 This fourfold reading of Jerusalem was begun by John Cassian in the carly 5th cent. See Bernard
McGinn, ‘Iter sancti Sepulchri: The Piety of the First Crusaders’, in Bede Karl Lackner and Kenneth
Ray Philip (eds.), The Walter Prescott Web Memorial Lectures (Austln Tex., 1978), 40—1. I should note
here that I follow Henri de Lubac in using allegory instead of ‘typology’. See (on all egory) Henri de
Lubac, Exégése médiévale: Les Quatre Sens de I'Ecriture, 2 vols. (Paris, 1959); and (on typology) Jean
Damelou, From Shadows to Reality, tr. Wulstan Hibberd (Westminster, Md., 1960).

Prlmarlly Revelation 21-2. All citations from the Bible are, unless otherwise noted, taken from
The Oxford Study Bible (New York, 1992). See also the discussion in Wilken, Land Called Holy, 46-81.
Sylvia Schein recently suggested that there were three distinct Jerusalems: the earthly, heavenly, and
future (this last Jerusalem being a rough conflation of the other two). See Schein, Gateway, 4-5.

Stemmmg from the Greek ieros (holy) solyma (peace). This idea was also picked up by Isidore of
Seville in his Ezymologies. McGinn, ‘Iter sancti Sepulchri’, 40-1, 60 n. 44, respectively; also Wilken,
Land Called Holy, 230. On Augustine specifically, see Augustine, 7he City of God against the Pagans, tr.
R. W. Dyson (Cambridge, 1998), 768-70.
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movement away from the terrestrial Jerusalem and towards a more spiritual and
figurative understanding of the holy city.” But even this building program shared
something with earlier Christian conceptions of the city. Eusebius of Caesarea
compared God’s command to build the original Temple with Constantine’s
construction of the Church of the Holy Sepulcher. Constantine was the new
David, coaxing a new (Christian) Jerusalem out from the ruins of the old. Con-
stantine’s actions, Eusebius continued, were physical manifestations—literal pre-
figurations—of the descent of the new Jerusalem from heaven (as spoken of in
Revelation).® This was ideological supersession in action. Although the importance
of the terrestrial city to Christianity would continue to be debated in the succeeding
decades and centuries, a strong current of thought flowed from the imperial circle.
Jas Elsner has illuminated the Christian imperial ideology that underlay the fourth-
century Bordeaux pilgrim’s experience and how that ideology meshed nicely with
Constantine’s own vision.” The fifth-century apse mosaic of Santa Pudenziana
in Rome elided the earthly and heavenly Jerusalems by placing the skyline of
Constantine’s rebuilt Jerusalem behind an image of Christ in majesty, who was
supposed to be seated in the heavenly Jerusalem. Cassiodorus’ mid-sixth-century
Expositio psalmorum offered a ringing paean to this new Christian Jerusalem, while
carly medieval hagiographies often emphasized instances of pilgrimage to the East
in order to bolster their subjects’ reputation of sanctity.'

Although the late Roman building and renovation program reintroduced the
terrestrial Jerusalem into the minds of Christians and likely inspired the birth of
Western Christian pilgrimage to the Holy Land, it by no means simplified the
discourse surrounding the city. Jerome’s thought is representative, as he unsuccess-
fully struggled to reconcile the anagogical and historical readings of the city, torn
(metaphorically) between Augustine and Constantine. Like Augustine, Jerome
persistently attacked physical pilgrimage as a waste of time and championed the
idea that Jerusalem’s terrestrial or physical importance lay only in the past. He
argued that Christianity had taken over the meanings of the sites without having to
physically take over the sites themselves. But at the same time, Jerome himself spent
much of his life in the Holy Land. In his writings, he defended the importance of
the holy places, wrote that one could not truly understand scripture unless living in

7 Colin Mortis, The Sepulchre of Christ and the Medieval West: From the Beginning to 1600
(Oxford, 2005), 16-40; Kithnel, From the Earthly, 79; and especially Jacobs, Remains of the Jews,
143-58.

8 The details of the building program in Jerusalem can be found in Eusebius, The Life of
Constantine, tr. Averil Cameron and Stuart G. Hall (Oxford, 1999), 132-7. This building program
continued for several centuries, finally being completed during the reign of the Emperor Justinian
(527-65) when almost all of the holy sites had been located and honored. See Aryeh Grabois, Le Pélerin
occidental en Terre Sainte au Moyen z‘fge (Paris, 1998), 166; Prawer, ‘Jerusalem’, 754—6; and Kiihnel,
me the Earthly, 83.

? Jas Elsner, ‘The Itinerarium Burdigalense: Politics and Salvation in the Geography of
Constantme s Empire’, ]tmmzll of Roman Studies, 90 (2000), 181-95.

% Frederic W. Schlattter, ‘Interpreting the Mosaic of Santa Pudenziana’, Vigiliae Christianae, 46
(1992), 282-5; Thomas Renna, Jerusalem in Medieval Thought, 400—1300 (Lewiston, NY, 2002), 47;
and Adriaan H. Bredero, ‘Jérusalem dans I'Occident médiéval’, in Pierre Gallais and Yves-Jean Riou
(eds.), Mélanges offerts &t René Crozet, 2 vols. (Poitiers, 1966), i. 265, respectively.
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the Holy Land, and supported his disciples Paula and Eustochium in their visits to
the holy city and Palestine. His description of Paula’s journey in particular suggests
that simple proximity to sacred sites could increase one’s devotion.

Jerome, however, was Jerome. Christians of the succeeding couple of centuries
tended not to be so conflicted. The empress Eudocia, wife of Theodosius II (401—
50), made her home in Jerusalem. Emperor Justinian (527-65) rebuilt several
churches in Palestine and completed Jerusalem’s Nea (‘New’) church, dedicated to
Mary. Around 570, one of many pilgrims made the long trek eastwards from
Piacenza, offering a richly textured account, devoted to the physical remains of the
Holy Land and their spiritual significance. Throughout this period, the licurgy of
Jerusalem spread into the West and to the rest of Byzantium. And as it did so, it
continued to highlight the importance of place in its listeners’ ears, evoking the sites
of biblical history as tangible locations here on this earth.'

Buct things changed radically in the seventh century. Jerusalem fell to the Persians
in 614 and its restoration by the emperor Heraclius (610—41) was short-lived, with
the city reconquered in 638 by the Muslims, who would hold it for more than 460
years, until it was retaken by the Franks in 1099. For the West, Jerusalem remained
the land of the prophets, kings, and Messiah but the terrestrial city effectively
became an artifact—an object of interest for the importance it held during a
particular historical moment but with little immediate, functional value to the
West. Augustine’s reading of the city provided a built-in rationalization for the
Muslim possession of the city. Jerusalem possessed a past, acknowledged as sacred
and indeed significant, but it had no sacred present, partly because it was controlled
by the Muslims and the overland route to the East (especially through the Balkans)
became so problematic, but also partly because the peculiarities of Frankish
spirituality, beginning around the time of Gregory of Tours (538-94) and
continuing into the tenth century.

Charlemagne exhibited some interest in the contemporary Holy Land, most
directly in that he exchanged numerous emissaries with the patriarch of Jerusalem
and Islamic Caliph."” Yet, during the later ninth and tenth centuries, the West
tended to intellectually focus on Paul and Augustine’s anagogical (contemplative

! Steven Runciman, ‘The Pilgrimages to Palestine before 1095, in Kenneth M. Setton and
Marshall W. Baldwin (eds.), A History of the Crusades, 6 vols. (Philadelphia, 1955), i. 69; Jonathan
Sumption, Pilgrimage: An Image of Mediaeval Religion (Totowa, NJ, 1975), 90; Grabois, Le Pélerin
occidental, 120; Prawer, ‘]erusalem’, 757-65. Jerome arrived in Bethlehem ¢.385 and remained there
until his death. Bredero, Jérusalem’, 262. His letter to Eustochium is partially translated in Jerome, 7o
Eu:tafhzum, in Jerusalem Pilgrims Before the Crusades, tr. John Wilkinson (Warminster, 2002), 79-91.

2 On Eudocia, Elizabeth A. Clark, ‘Claims on the Bones of Saint Stephen: The Partisans of
Melania and Eudocia’, Church History, 51 (1982), 141-56. The rebuilding program of Justinian is
described in Procopius, On Buildings, 5. 6, tr. H. B. Dewing and Glanville Downey (Cambridge,
Mass., 1940), 342-9. On the Piacenza Pilgrim, see Piacenza Pilgrim, Travels from Piacenza, in
Jerusalem Pilgrimages Before the Crusades, tr. John Wilkinson (Warminster, 2002), 79-84; and the
analysis in Blake Leyerle, ‘Landscape as Cartography in Early Christian Pilgrimage Narratives’, Journal
of the American Academy of Religion, 64 (1996), 132—7. On the Jerusalem liturgy, see Morris, Sepulchre
of Christ, 85-9; Allan Doig, Liturgy and Architecture: From the Early Church to the Middle Ages
(Burlington, Vt., 2008), 30-9; and the discussion below.

13 See Ch. 1, above.
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and figurative) Jerusalem. One prominent vein in Carolingian exegesis, culminat-
ing in the work of Haimo of Auxerre (d. 855), drew from Augustine to assert that
Jerusalem could be found in his city of God. In turn, these exegetes defined
Jerusalem as both the heavenly and earthly churches. For example, Frankish royal
ideology, enmeshed with ideals of Davidic kingship, conceived of the Frankish
realm as based upon an Old Testament model. The empire under the Carolingians
was conceptualized as a Christian empire, whose rulers were new kings of Israel. As
such, Jerusalem was their primary imperial ideal. Rome too may have been
important, but only through Constantine, who, in turn, led back to ]erusalem.14
Because it represented the center of imperium Christianum, Aachen became the
Carolingian Jerusalem in all of its iterations—as center of Israel, as center of the
world, as image of the Holy Sepulcher, and as a representation of the heavenly
Jerusalem. So, by this logic, any ‘paradigmatic paradise’, any archetypal earthly
institution, such as society, the empire, or the monastery, was thought by the
ninth-century Franks to be an image of the new Jerusalem."”

The Carolingians did not invent this reading of the holy city. Gregory of Tours
in Glory of the Martyrs used Radegund of Poitiers as the Helena of the West,
translating Jerusalem to the churches of Gaul through its relics."® Another Gregory,
the great pope (590-604), perceived the monastery as a center of reform, hence a
refuge of peace and contemplation, and the surest path towards salvation. Pope
Gregory explained Jerusalem to represent the act of contemplation itself and more
generally the contemplative way of life. In effect, Jerusalem was both an allegory of,
and an allegory for, monasticism and the cloister.” Bedan (and subsequent
Carolingian) exegesis of the Temple of Solomon made the monastery function
within a series of Christian Old Testament symbols, leading to Jerusalem at the
apex—Ark-Altar-Tabernacle-Temple-Jerusalem’.'® We should not underestimate

' Even then, many (such as Alcuin) never compared Charlemagne to Constantine, instead keeping
with David. See Kithnel, From the Earthly, 118; Donald Bullough, ‘Empire and Emperordom from
Late Antiquity to 799, Early Medieval Europe, 12 (2003), 386; and esp. Thomas F. X. Noble, 7he
Republic of St. Peter: The Birth of the Papal State, 680-825 (Philadelphia, 1984), 287-301. See also the
discussion in Ch. 4, below.

!5 Aryeh Grabois, ‘Charlemagne, Rome and Jerusalem’, Revue Belge de Philologie er d’Histoire, 59
(1981), 792-809; Pierre Riché, ‘La Bible et la vie politique dans la haut Moyen Age’, in Pierre Riché
and Guy Lobrichon (eds.), Le Moyen Age et la Bible (Paris, 1984), 388-98; Robert Folz, The
Coronation of Charlemagne, 25 December 800, tr. ]. E. Anderson (London, 1974), 121-3; Doig,
Liturgy and Architecture, 114; and Roger Collins, Charlemagne (London, 1998), 150-1. On the
Marian church at Aachen and Jerusalem, see Kiihnel, From the Earthly, 117; Prawer, ‘Jerusalem’,
775; Bredero, Jérusalem’, 264; and Renna, Jerusalem, 122-8. On Frankish ideas of imperium,
see Ch. 4, below.

16 Gregory of Tours, Liber in gloria martyrum, ed. B. Krusch, MGH SRM (Hanover, 1885),
1: 489-93, explicit comparison of Radegund and Helena at 489.

7" Bredero, Jérusalem,” 261, 271; Grabois, Le pélerin occidental, 80; and Renna, Jerusalem, 86-7.

'8 Kiihnel, From the Earthly, 127; and especially Samuel Collins, ‘Domus domini patet figura
mysterii: Architectural Imagination and the Politics of Place in the Carolingian Ninth Century,” (Ph.D.
Diss., History, University of California, Berkeley, 2005). This reading of the cloister as Jerusalem also
stems from the peculiar use of anagogy in the early Middle Ages. Henri de Lubac suggests that anagogy
could exegetically function in two ways during this period. The first was objective, doctrinal, defined
by the object of consideration, and speculative. The second was subjective, defined by the manner of
understanding, and contemplative. The first sense led to a concrete, historical, and eschatological
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the importance of the ideas emanating from this Carolingian monastic revival,
which placed Jerusalem front-and-center. At the very least, monasticism in the
Carolingian age institutionalized the idea—ubiquitous by ¢.1000—that monks had
a ‘special role vital to the spiritual condition and salvation not only of individual
monbks, but of the total Christian community’.19 Ideas from Carolingian ‘centers'—
court or cloister—spread outwards.”” And the monastic liturgy of the Carolingian
age, filled as it was with pacans to the city of David, commemoration of the Passion,
and praise for the new Jerusalem to come, only served to remind one of the holy
city and cement its association with the cloister in the minds of that liturgy’s listeners.
For instance, at Saint-Riquier under Abbot Angilbert (d. 814), the liturgical pro-
cession on Palm Sunday virtually mimicked that which took place in Jerusalem. This
elision of cloister and Jerusalem continued even after the last Carolingian ruler. For
instance, in East Francia an Ottonian book of pericopes from Echternach crowned a
picture of its monastic scriptorium with a rthomboidal structure punctuated with
towers, paralleling contemporary depictions of the heavenly Jerusalem.*!

But interest in the terrestrial city of Jerusalem never disappeared and can be seen
in that the anagogical Jerusalem took on characteristics of the literal, earthly city.
Carolingian and Ottonian illustrators generally preferred abstract representations of
the holy city, either harking back to Old Testament symbols of Jerusalem as the city
of the promise (historical) or presenting idealized representations of the heavenly
Jerusalem (anagogical). In illustrated Carolingian apocalypses, the heavenly Jerusa-
lem was almost always represented as circular, even though Revelation said that the
city to come would be square. Noticing this apparent irony, Carol Heitz concluded
that these images must be based on the Anaswmsis—the rotunda Constantine
constructed over Jesus’ tomb. The city rebuilt (and more specifically the churches
at the Holy Sepulcher built) by Constantine had come to be idealized and
reproduced in the West as an image of the mystical city.*?

reading, while the second sense led to a more contemplative, figurative reading—i.e., imagining the
presence of the Heavenly Jerusalem on earth (in the cloister, in this instance). See de Lubac, Exégése
Meédiévale, 624-5; and McGinn, ‘Iter sancti Sepulchri,’ 41-2.

' Richard E. Sullivan, ‘“What Was Carolingian Monasticism? The Plan of St. Gall and the History
of Monasticism,” in After Rome’s Fall: Narrators and Their Sources of Early Medieval History, ed.
Alexander Callander Murray (Toronto, 1998), 284.

% On ideas moving outwards from Charlemagne’s court, now see Janet L. Nelson, ‘Charlemagne
and Empire’, in Jennifer R. Davis and Michael McCormick (eds.), The Long Morning of Medieval
Europe: New Directions in Early Medieval Studies (Burlington, Vt., 2008), 223-34. On ‘center’ and
‘periphery’ as they relate to monasteries especially, see Amy G. Remensnyder, “Topographies of
Memory: Center and Periphery in High Medieval France,” in Gerd Althoff, Johannes Fried, and
Patrick Geary (eds.), Medieval Concepts of the Past: Ritual, Memory, Historiography (Cambridge, 2002),
193-214.

*! On Saint-Riquier, see Kithnel, From the Earthly, 92-5. For more on Angilbert’s liturgical
program, see Susan A. Rabe, Faith, Art, and Politics at Saint-Riquier: The Symbolic Vision of Angilbert
(Phlladelphla, 1995), 122-32. On Echternach, see Kiihnel, From the Earthly, 135.

‘The city had four sides, and it was as wide as it was long.” Rev. 21: 16. Heitz, Recherches sur les
rapports, 133—7. There are also much earlier examples. Robert Wilken points to a 4th-cent. floor
mosaic in his, Land Called Holy, 124. See also Kiithnel, From the Earthly, 1667, and esp. plates 1-125.
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JERUSALEM AND PILGRIMAGE FROM THE WEST
DURING THE ELEVENTH CENTURY

Sometime shortly before 1030, Ralph Glaber recounted the fiery destruction of
Orléans. In Orléans, Ralph began, there was an ancient nunnery possessing an icon
of the crucifix. It began suddenly to weep in 988, ‘for the Saviour is said to have
wept for Jerusalem when He foresaw its imminent destruction, and similarly it is
proved that He wept, through the icon representing Him, for this city of Orléans
when it was on the verge of a calamity’. Shortly afterwards, a wolf burst into the
city’s cathedral, seized the bell-rope, and rang the bells of the church. The city
burnt to the ground the following year. Bishop Arnulf of Orléans began the
rebuilding effort with the cathedral, formerly dedicated to St Stephen but now
rededicated to the True Cross (!), and financed with the recent discovery of a
miraculous cache of gold buried by an early bishop of Orléans named St Evurtius.
Arnulf, however, did not stop there. He ordered that every church in the city be
rebuilt more magnificently than it was before. People returned and the Frankish
king (Robert the Pious) once again favored the city as his principal seat.?? Ralph’s
description of the destruction and rebuilding of Orléans parallels the destruction of
Jerusalem by Titus in 70 and its rebuilding under Constantine in the fourth
century, as well as the liturgy of the ninth Sunday after Pentecost, with both
centered around Luke 19: 41-4 (Jesus’ tears for Jerusalem and the crucifix’s tears
for Orléans) and a commemoration of the loss of Jerusalem.** Fiery destruction
cleansed both cities and miraculous discoveries spurred their respective reconstruc-
tions and new devotions to the cross. Bishop Arnulf functioned as a new Con-
stantine, rebuilding the city from the ashes. A new Jerusalem in the West was
reborn in new Orléans.

In the eleventh century, Jerusalem became closer—more familiar—to the West
than it ever had before. The monastic rebirth that had begun under the Carolin-
gians and gathered momentum in the late tenth century following the reforms of
Cluny and Gorze (among others), led to the image of Jerusalem enjoying some-
thing of an intellectual renaissance during this period. Marcus Bull has demon-
strated that Jerusalem was so commonly held to have sat atop a complex hierarchy
of cult centers that eleventh- and early twelfth-century miracle collections con-
sistently appropriated imagery of the city in order to lend sanctity to their own cult
centers.” As Gregory of Tours, Gregory the Great, and any number of Carolingjan

3 The entire passage can be found at Ralph Glaber, The Five Books of the Histories, ed. and tr. John
France (Oxford, 1989), 64-9. See John France’s dating of the narrative ibid., pp. xxxiv—xlv.

“ Stephen G. Nichols, Jr., Romanesque Signs: Early Medieval Narrative and Iconogmp})y (New
Haven, Conn., 1983), 24; Guy G. Stroumsa, ‘Mystical Jerusalems’, in Lee I. Levine (ed.), Jerusalem: Its
Sanctity and Centmlzty to Judaism, Christianity, and Islam (New York, 1999), 354; and on the liturgy of
the mnth Sunday of Pentecost, Linder, Jews and Judaism’, 117.

> Marcus Bull, ‘Views of Muslims and of Jerusalem in Miracle Stories, c.1000—c.1200: Reflections
on the Study of the First Crusaders’ Motivations,” in Marcus Bull and Norman Housley (eds.), 7he
Experience of Crusading, 2 vols. (Cambridge, 2003), i. 31-4; and Jonathan J. G. Alexander,  “Jerusalem
the Golden”: Image and Myth in the Middle Ages in Western Europe’, in Bianca Kiihnel (ed.), 7he
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intellectuals had suggested before, there were many new Jerusalems scattered
throughout the West.

Jerusalem first gave its name to a church in Bologna in the eighth century but the
consistent evocation of the city in stone (primarily through the Holy Sepulcher) did
not begin in earnest until around the millennium.?® In this period, notes on the
measurements of the Holy Sepulcher were often taken at Jerusalem and brought
back to be used in religious constructions. As Richard Krautheimer has shown,
these measurements could be used selectively and were often intentionally impre-
cise. Architectural imitation in the Middle Ages mattered not in the exactness of the
replication but in the implication of the architectural style, two things being
comparable so long as there were some outstanding elements they had in common.
In other words, these recreations of the Holy Sepulcher reproduced their targets
allegorically.>”

Under the Carolingians, the abbey church at Saint-Riquier evoked the Holy
Sepulcher by recreating its layout and emulating architectural features from its
basilica (the Margyrium). The chapel of St Michael at Fulda, and the chapel
dedicated to St Mary at Aachen echoed the round shape of the Anaszasis, or rotunda
over Christ’s tomb. The Ottonian chapel of St Maurice at Constance did the
same.”® Already having the first church dedicated to the Holy Sepulcher in the
West, Bologna in the tenth century began to construct other shrines in the city
similar to those found in the Holy Land. “The whole complex, then, was created as
a “theme park” of sorts, the first Eurodisney, offering a reproduction of Jerusalem,

Real and Ideal Jerusalem in Jewish, Christian and Islamic Art: Studies in Honor of Bezalel Narkiss on the
Occasion of his 70th Birthday (Jerusalem, 1998), 255. For a dissenting view, however, which suggests
that Jerusalem did not play a distinctive role in Western piety during the 11th cent., see Bernard
Hamilton, ‘“The Impact of Crusader Jerusalem on Western Christendom’, Catholic Historical Review,
80 (1994), 697; and Sylvia Schein, Jérusalem: Objectif originel de la Premi¢re Croisade?’, in Michel
Balard (ed.), Autour de la Premiére Croisade: Actes du colloque de la Society for the Study of the Crusades
and the Latin East (Clermont-Ferrand, 22-25 juin 1995) (Paris, 1996), 119-26.

%% Stroumsa, ‘Mystical’, 352-5. Ann Meyer has argued that every medieval church intentionally
evoked Jerusalem, at least in its celestial form. This is likely the case but paints the phenomenon of
Jerusalem #ranslatio with such a broad brush so as to make it virtually meaningless. It would seem
reasonable to suggest that certain religious foundations were ‘more’ closely tied to the Holy City than
others, through a combination of the relics they possessed, the provenance of those relics, and the
dedication of the structure itself. For example, Ademar of Chabannes’ early 11th-cent. sermon on the
dedication of the church of St Peter in Limoges tied that event and that church to Jerusalem but that
church specifically boasted (according to Ademar) a relic of the True Cross given by Charlemagne and
coming directly from Jerusalem. See Ann R. Meyer, Medieval Allegory and the Building of the New
Jerusalem (Woodbridge, 2003). On Ademar, see Daniel F. Callahan, “The Cross, the Jews, and the
Destruction of the Church of the Holy Sepulcher in the Writings of Ademar of Chabannes’, in
Michael Frassetto (ed.), Christian Attitudes toward the Jews in the Middle Ages: A Casebook (New York,
2007), 17-19.

27 Richard Krautheimer, ‘Introduction to an “Iconography of Medieval Architecture™’, in Studies in
Ezzréy Christian, Medieval, and Renaissance Art (New York, 1969), 121, 127-8.

% On Saint-Riquier, see Heitz, Recherches, 109-13. On the other sites, see Stroumsa, ‘Mystical’,
353; Robert Ousterhout, Loca Sancta and the Architectural Response to Pilgrimage’, in Robert
Ousterhout (ed.), The Blessings of Pilgrimage (Chicago, 1990), 110; Richard Plant, ‘Architectural
Developments in the Empire North of the Alps: The Patronage of the Imperial Court’, in Nigel
Hiscock (ed.), The White Mantle of Churches: Architecture, Liturgy, and Art around the Millennium
(Turnhout, 2003), 50.



New Jerusalems and Pilgrimage to the East before 1100 81

its hills and valleys, and permitting a short escapade into the mythical Holy Land
without the vagaries of the voyage.”*’

These few examples cannot compare to the veritable explosion of churches
evoking Jerusalem during the eleventh century. The churches erected for Henry
IT’s (1002-24) new ‘capital’ at Bamberg may not have been structurally similar to
the Holy Sepulcher but Richard Plant has demonstrated that their layout and many
of their architectural features were intentionally reminiscent of the holy city.
Around 1008, Bishop Notker of Liege more explicitly emulated the Anastasis
with a new circular chapel in that city, as did the Aquitanian abbey of Charroux,
which incorporated a rotunda at the crossing of its new church begun in 1017/18.
Bishop Meinwerk of Paderborn sent the abbot of Helmershausen to Jerusalem just
before 1036 in order to retrieve measurements of the Holy Sepulcher for his new
chapel, while another version of the Holy Sepulcher was constructed between
1063—4 at Cambrai with measurements taken from Jerusalem.?® The cruciform
church at Neuvy-Saint-Sépulchre was dedicated in the middle of the eleventh
century and so was the monastery at Villeneuve d’Aveyron, which was built in
honor of the Holy Sepulcher after its founder had returned from pilgrimage to
Jerusalem. A rotunda at Lanleff (near Caen) modeled on the Anastasis was built
shortly afterwards. Count Lancelin of Beaugency founded a church dedicated to the
Holy Sepulcher and gave it to the monastery of Saint-Trinité of Vendéme in
1081.%" This is, of course, only a partial list and one that focuses exclusively on
physical constructions. Stone, however, was not the only medium to make the holy
city manifest in th